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1. Introduction
In this article we have sought to refute Ansar.org's claim that Umar al Faruq was the son in law
of Imam 'Ali (as). Afriki's article is not a new piece of research scholarship against the Shi'a.
Countless adherents of Mu'awiya have echoed these words and cited the same 'proofs', from al
Muhaddith Shah Abdul Aziz Dehlavi, through to countless Ulema of Sippa-e-Sahaba - all have
tried and spectacularly failed, and all will appear before Rasulullah (s) on the Day of Judgement
in ignominy and abject humiliation. The Shi'a firmly reject the notion that Imam 'Ali (as)
married his young innocent daughter to Umar and through the course of this article we have
shall provide over one hundred replies as to why we reject such a claim.
We carefully analysed all the evidence that Afriki presented and felt that he had failed to
provided comprehensive proof based on the sources of the Qur'an, Sunnah and authentic
historical material. We felt that it was important to defend Shi'a aqeedah and set the record
straight by highlighting our opponents' errors and the only way that this could be done would
be via presenting a comprehensive rebuttal that would lay this myth to rest once and for all.
Our method has been to go through all that Nasibi Afriki cited and then take apart his assertion.
A process of meticulous and painful dissection of Nasibi notions. The knife is sharpened for this
and it will cut very, very deep. It shall be seen to be, predictably, a romantic fairytale that never
existed, but also a very grim fairytale, for once placed beneath a critical eye it exposes the
degenerate mentality of the Nasibis who fabricate hadith / events that would even upset the
nature of basic human morality.
The fact that Afriki sought to prove this marriage from Shi'a sources clearly indicates that he
had pitched this article towards a Shi'a audience, mistakenly thinking that we would accept his
ideas. He cunningly thought that he would make us buy the misguided notion of this marriage
having happened as if it were a loan. He then envisaged the Shi'a community repaying the
filthy interest on this loan through taking Umar to their hearts. But we were wise and read the
small print of this loan. We will show you that Afriki tried to confuse people when he was trying
to make them sign that dirty little loan. We spat out the mere idea of accepting this loan, and
shall show you the devilish small print Afriki was hoping you wouldn't read. Afriki and his likeminded Mu'awiya lovers should know that the Shi'a are not a shameless people who will remain
silent and allow his immense research to go unrecognised. Alhamdolillah the Shi'a community
are alive and our pens are at the ready, and when we are forced to write a response we can
also do so in the same language that these Salafi and Deobandi use against us. So let's go
through the small print of the Wahabi argument.
We should stress that unlike other Answering Ansar material this is a reply in black and white
language that will arm our brothers and sisters in faith who are harassed by the Nasibis. The
Shi'a community, and in particular students, are being attacked by these Nasibi dogs in
Universities. They have made direct appeals to us to refute this claim so as to remove any
doubts that might creep in to people's minds.
Our opponents have deemed Mr Afriki's fraudulent research to be the 'perfect' article with which
to humiliate the Shi'a and as such you will find this masterpiece on countless Nasibi sites.
Initially the Shi'a community felt that the best approach would be to steer clear of this debate
since it would only serve to incite hatred. Unfortunately our silence came to be viewed as a sign
of weakness on our part, and the family of Marwan have resorted to cheapness that befits their
cheap and illegitimate ancestry as followers of the usurping khalifas who stole the right of Ali
(as). They resorted to cutting and pasting this Ansar article onto Shi'a chat pages and running
away, in an attempt to embarrass us, rather than coming out like men and debating - because
they always lose… badly…very, very badly. Little did they know that as civilised Muslims our
Shi'a brothers and sisters hoped to avoid hurting them by exposing their propaganda. It was
out of regard for their sensitivities that they avoided using literary 'weapons of mass
destruction'. We have tried to avoid this topic in the interests of Muslim unity … but the
increased cockiness of the Nasibi on this topic left us with no other choice but to enter the
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gladiatorial arena, clad with all the necessary ammunition to silence these lovers of Mu'awiya
once and for all.
May Allah (swt) accept our intention, and bless Prophet Muhammad and his purified family.
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2. The alleged marriage of Umar ibn al Khattab to Hadhrath
Umme Kalthum binte Fatima (as) from the texts of Ahl'ul
Sunnah
Whilst Afriki sought it fit to cite only one tradition from the texts of Ahl'ul Sunnah as evidence of
the marriage, we shall offer our readers the opportunity to look into the matter in greater depth
and learn exactly how the Ahl'ul Sunnah Salaf Ulema have narrated this wonderful event…

2.1

Ahl'ul Sunnah's disrespect of the family of Imam 'Ali (as)

For this section we have relied on the following authoritative sources of Ahl'ul Sunnah:
1.

Al Istiab Volume 4 page 492

2.

Asad al Ghaybah fi Marifathul Sahaba Volume 5 page 367

3.

Tareekh Baghdad Volume 6 page 182

4.

Tareekh Khamees Volume 2 page 384 Dhikr Umm Kalthum

5.

Tabaqat ibn Sa'd Volume 8 page 463 Dhikr Umm Kalthum

6.

Sawaiqh al Muhriqa page 94

7.

Zakhair al Akba pages 168 and 169

8.

Asaaf al Ghaneen page 162

9.

al Isaba Volume 4 page 321.

2.2

Narration One

Let us begin with Asad al Ghaybah Volume 5 page 367:
"Abu Umar narrates on the authority of Zubayr Bakri, 'Umar asked for the hand of
Ali's daughter, who replied that she was too young. 'Umar asked twice more. 'Ali
said 'I shall send the girl to you, if you like her than say 'I accept''. 'Ali then sent the
girl with a cloth and told her to say [to 'Umar] 'This is the scarf that I was talking
about'. She conveyed these words to 'Umar, who said 'Tell your father that I accept'.
Umar then touched the girl's calf. She exclaimed 'You have done this to me? If it
hadn't been for the fact that you are Khalifa of the Muslims I would have broken
your nose'. The girl went home and repeated the episode to her father, stating 'You
sent me to a foul man', with that 'Ali said 'He is your husband'."
Asad al Ghaybah Volume 5 page 367
Al Isaba Volume 4 page 492 reports the text similarly with difference being the comment of
Umme Kalthum (as) namely:
"If it hadn't been the fact that you were Khalifa of the Muslims I would have spat in
your face".
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Al Isaba Volume 4 page 492
Lest there be any doubts over the translation here we have attached the original Arabic that is
used Asad al Ghayba and Al Isaba. In this text we read that Sayyida Umme Kalthum (as) said to
her father that he sent her:

'Ila Shaykh Suw' This means 'you sent me to a Suw man'. What does Suw mean? In Arabic
the word Suw is a very derogatory term. The Hans Wehr Dictionary of Modern Written Arabic
(3rd Edition) page 436 says that in Arabic Suw means:
'Bad, evil, foul, wicked' - applying this to the context in which the little girl was touched by
'Umar, the text suggests that Umme Kalthum (as) viewed Umar as a pervert, paedophile or
child molester.

2.3

Narration Two

We read in Al Istiab Volume 4 page 467:
"'Umar asked Ali for the hand of Umme Kalthum. 'Ali replied that she was too young.
'Umar said 'Marry her to me and do as I say for I wish to attain to that position
which no one else has attained. 'Ali then said, 'I shall send Umme Kalthum to you. If
you like her then I shall marry her to you.' 'Ali then sent the girl with a cloth and
told her to say [to 'Umar] 'This is the scarf that I was talking about'. She conveyed
these words to Umar, who said 'Tell your father that I accept'. Umar then touched
the girl's calf. She exclaimed, 'You have done this to me? If it had not been the fact
that you were Khalifa of the Muslims I would have broken your nose'. The girl went
home and repeated the episode to her father, stating 'You sent me to a foul man',
with that 'Ali said 'He is your husband'. Umar then attended a gathering of the
Muhajireen and said 'Congratulate me'. They said 'Why?' He said 'I have married
Umme Kalthum binte 'Ali.'"

2.4

Narration Three

We read in Zakhair Al-Aqba, Page 169
"Umar asked 'Ali that he be permitted to marry Umme Kalthum binte Fatima (as), to
which Ali replied that he had to consult some people before giving Umar an answer.
'Ali gathered his and Fatima's children and told them about it (the proposal). They
all agreed. 'Ali (as) asked that Umme Kalthum, who was still a milk fed baby, go to
Umar and tell him that the request had been granted. When Umme Kalthum went to
Umar and delivered the message, he grabbed her, hugged her and said, 'I had asked
her father for consent to marry you and he has agreed".
Is this how the Ahl'ul Sunnah Ulema afford respect to the grand daughter of Rasulullah (s)? Are
the daughters of Abu Bakr, Umar or Uthman married in this manner? Is this the manner in
which the women of Afriki's household are married off? The Ahl' ul bayt (as) are the shining
examples of chastity, modesty and purdah, and they send their daughters unchaperoned to a
potential husband who can do whatever he pleases with them. Does an honourable father treat
his daughter like some product that a potential suitor can touch, examine, return and then
make a decision on? Is this the way that Imam 'Ali (as) would marry his daughter? In marriage
an agreement to the proposal does not just suffice, the Nikah ceremony needs to be read and
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the parties must accept one another, it is not conducted by sending one's daughter to the bride
groom who then without Nikah embraces the girl.

2.5

Narration Four

Now let us turn to the way that Tareekh Khamees Volume 2 page 384 'Dhikr Umm Kalthum'
and Zakhair Al-Aqba, Page 168 narrate this matter:
"'Umar asked 'Ali for the hand of his daughter, Umme Kalthum in marriage. 'Ali
replied that she has not yet attained the age (of maturity). 'Umar replied, 'By Allah,
this is not true. You do not want her to marry me. If she is underage, send her to
me'. Thus 'Ali gave his daughter Umme Kalthum a dress and asked her to go to
'Umar and tell him that her father wants to know what this dress is for. When she
came to Umar and gave him the message, he grabbed her hand and forcibly pulled
her towards him. 'Umme Kalthum asked him to leave her hand, which Umar did and
said, 'You are a very mannered lady with great morals. Go and tell your father that
you are very pretty and you are not what he said of you'. With that 'Ali married
Umme Kalthum to 'Umar."
The next narration is in the same unbelievable tradition of pure filth.

2.6

Narration Five

We read in Tareekh Baghdad Volume 6 page 182:
"'Umar asked for the hand of 'Ali's daughter. 'Ali ordered her to groom herself. He
sent her to 'Umar, who grabbed her calf, kissed her, and said 'Tell your father that I
am happy.' Upon her return she said to her father, 'He kissed me, grabbed my calf
and told me to convey to you that he was happy'".
Allah (swt) knows our intentions. We have been forced to cite this filth because of the Nasibis.
We are not proud of placing these filthy fables before people's eyes. But we wish to point out
certain home truths to our enemies who would accuse the Shi'a of being Saba'ites (a fabricated
notion that the Shi'a were founded by a Jew Abdullah bin Saba) and thus people who actually
disrespect Ahl'ul bayt (as). These filthy fables, which are clearly fabricated, are writings from
the pens of the scholars of Ahl'ul Sunnah wa- al Jamaah. These perverted stories that portray
'Umar as a paedophile prove that Nasibi scholars lie out of their teeth to their own people e.g.
their belief that the Shi'a were founded by a Jew called Abdullah bin Saba as well as the
fabricated stories of a paedophile's lust that have been cited above. In addition they prove the
existence of a deeply entrenched tradition of vile hatred for Ahl-ulBait in Sunni Islam. This form
of vile hatred is found in the Wahabi quarter of the muslim world. Most self-respecting Sunnis
would indeed be shocked by the level of disrespect that the Nasibi Wahabis show to Ahl'ul bayt
(as). Incidentally, they have also, and possibly unwittingly, shown 'Umar up as a paedophile.
Alternately such traditions may have been fabricated both to denigrate the respect that should
be afforded to the Ahl-ulBait, and to justify paedophilia (here it is part of the Sunnah of 'Umar)
as certain muslim groups of the Nasibi persuasion have allowed it for their followers historically.
In this day and age it rather notoriously includes certain members of the Saudi royal family, but
has also included other Nasibis in history.
This is just part of the small print that goes with reading Afriki's "loan" to us. If we accept this
narration (Allah Forbid), then we would be upholding Imam 'Ali (as) happily sending his young,
unmarried daughter to the home of an elderly man who decides to molest her. This man is
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'Umar, a pervert of the first order according to these Nasibi traditions. Yes, there are perverts in
high office in many countries…sex scandals make the news all the time…are we to believe that
such debauchery was going on and being conducted by the Khalifa 'Umar as well? Given how
corrupt history teaches us politicians can be, this notion may have been worth a second look
were it not for the fact that the girl is so young that her father says she is not of an age for
marriage (more on that later on). Is this how a proposal for marriage is conducted? Can Afriki
tell us of any muslim parent that would allow a potential suitor to court their daughter in this
manner? Here a muslim father allegedly sends his daughter to the home of the potential suitor
who kisses her calf (Istiab) and grabs her elbow (Khamees / Baghdad). Both actions of 'Umar
are HARAM as he was not married to her. Why does her father, Imam Ali (as), not accompany
his daughter? Is this not recommended and common practice according to Islamic ahkam? And
after this sordid behaviour the alleged suitor, 'Umar, is still deemed by the alleged father-in-law
to be an acceptable husband for his daughter! We are sure that no matter how degenerate a
handful of Muslim families may be, none would adhere to this type of filthy protocol - yet these
Marwani Nasibi Ulema attribute this filth to the granddaughter of Rasulullah (s)! Their hatred of
Ahl-ulBait is truly of the most sick sort. It says a great deal, in fact, about their own diseased
and perverted sick minds. In this day and age they could have had successful careers writing
for pornographic magazines. Back in those days they were on the payroll of the corrupt
khalifas. There is a link between porn and politics. This was one of them… the sick minds of
scholars who wrote fabricated lies to appease khalifas who wanted official religious sanction for
their own perverted recreational habits.
We read in Sawaiqh al Muhriqa page 280 and Asaaf al Ghaneen page 162:
"Umar asked for the hand of 'Ali's daughter. 'Ali replied that she is too young. Umar
eventually made 'Ali desperate, and he [Umar] climbed the pulpit declaring 'By
Allah, I have made 'Ali desperate as I heard Rasulullah (s) say that on the Day of
Judgement all family trees shall me severed save those of my family'. By the orders
of 'Ali Umme Kalthum was then groomed and sent to Umar. When Umar saw her, he
got up, took her in his lap, kissed her, and showered blessings on her. When she got
up to leave, he grabbed her ankle and said, 'Tell your father that I am willing'. When
she returned home and told her father about what had transpired, Ali married her to
Umar".
Sawaiqh al Muhriqa page 280 - Arabic
Sawaiqh al Muhriqa page 157 - Farsi
Whilst narrating this filth we ask forgiveness before Sayyida Fatima (as) but these lying Nasibis
have left us with no other choice but to cite this rubbish from their books… references that
attempt to degrade their fourth rightly guided Khalifa. These Nasibi cite these references as
proof of 'Umar's virtues when in reality they destroy him the most, presenting him as some sick
perverted old man. Actions that he is alleged to have performed are those that no decent man
would indulge in. Yet this is the 'respect' that is afforded to the daughter of Imam 'Ali (as). We
are sure that the Jews never attributed the type of lies to the mother of Musa (as) nor did the
Christians in relation to Hadhrath Maryam (as). Yet these sick traditions have been attributed by
these so-called Ansar (helpers) of the Deen. These lies are not part of some concocted Jewish
conspiracy nor are they the writings of the fictitious Ibn Saba. These are the writings of the
Ahl'ul Sunnah that claim that Imam 'Ali (as) prepared his daughter and then sent her
unaccompanied to Umar who decided to place the girl in his lap and kiss her. Does the Shari'a
allow a man to place a girl who is not mahram to him and has attained puberty in his lap and
then kiss her? Are the Ahl'ul Sunnah prepared to accept that the esteemed Khalifa of the Sunni
Muslims embraces and kisses a non-mahram girl? Is this the behaviour of a figure that the
Ahl'ul Sunnah deem to be a rightly guided Khalifa, or is this the example of a fasiq /
transgressor Khalifa? The onus is on the Nasibis to defend 'Umar. It is they who accept this
marriage occurred. It is we who reject it and thus as far as we are concerned these traditions
are fabricated by Nasibi scum to insult true Islam.
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2.7

Narration Six

Now let us cite Tabaqat ibn Sa'd Volume 8 page 464 Dhikr Umm Kalthum:
Umar asked Imam Ali for the hand of Bibi Umme Kalthum (as) in marriage, to which
Ali replied, 'O Commander of the Faithful, she is a milk fed child'. To which Umar
replied, 'By Allah! That is not true. You are seeking to avoid me'. ' Ali therefore
ordered that Umme Kalthum have a bath and then wear a shawl. 'Ali told her to go
to the Khalifa, 'give him my regards and ask him if he likes the shawl, he can keep it,
other wise, he should return it'. When she came to Umar, he said, 'May Allah bless
you and your father, I like it'. Hence Umme Kalthum came back to her father and
told her that Umar did not open the shawl but just looked at me. Ali married her to
Umar and they had a child named Zayd.
Tabaqat ibn Sa'd Volume 8 page 464
Again does a father marry off a daughter in this manner? Dress her up (so as to make her look
attractive) and then send her to the home of her potential husband? Is this how Nasibi Mullah's
marry their daughters / sisters? If so, it may well have been the way Mullah 'Umar sent one of
his daughters round to see 'Usama bin Ladin, who married her! In this case, 'Usama bin Ladin is
also a pervert. We should stress to these Nasibi that the act of sending one's daughters before
potential candidates is the Sunnah of 'Umar not the Sunnah of Ahl'ul bayt (as).
This is clearly proven from Sahih Bukhari, Volume 5, Hadith Number 352 in the Book of Nikah:
" 'Umar bin Al-Khattab said, 'When Hafsa bint 'Umar became a widow after the
death of (her husband) Khunais bin Hudhafa As-Sahmi who had been one of the
companions of the Prophet, and he died at Medina. I went to 'Uthman bin 'Affan and
presented Hafsa (for marriage) to him. He said, 'I will think it over.' I waited for a
few days, and then he met me and said, 'It seems that it is not possible for me to
marry at present.' 'Umar further said, 'I met Abu Bakr As-Siddique and said to him,
'If you wish, I will marry my daughter Hafsa to you.' Abu Bakr kept quiet and did not
say anything to me in reply. I became angrier with him than with 'Uthman. I waited
for a few days and then Allah's Apostle asked for her hand, and I gave her in
marriage to him.' "

TAKE HOME MESSAGE TO THE NASIBIS: IF YOU BELIEVE THAT UMM KULTHAM (AS) BINTE
ALI (AS) WAS MARRIED TO 'UMAR YOU MUST ACCEPT THAT 'UMAR WAS ALSO A PERVERT OF
THE FIRST ORDER. THERE ARE NO "IFS" OR "BUTS" IN THIS. THESE SAME TRADITIONS YOU
CITE TO BASE YOUR BELIEF IN THE MARRIAGE ALSO CATEGORICALLY NOTE THE METHOD OF
THE 'COURTSHIP'. IN THEM 'UMAR COMMITS ACTIONS THAT STAMP HIM AS A RESOLUTE
PERVERT.
WE DON'T BELIEVE THE MARRIAGE EVER TOOK PLACE. THE HONUS IS NOW ON YOU TO TELL
US WHY YOU FOLLOW A MAN WHO, YOUR BELIEF IN THIS MARRIAGE STAMPS AS A
PERVERT, YET ALSO AS YOUR SECOND RIGHTLY GUIDED KHALIFA.
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3. Our objections to the Sunni traditions
3.1

First objection - The esteemed status of the family of Sayyida
UMME KALTHUM (as) and her mother

We read in Asadul Ghaybah Volume 7 page 225 "Dhikr Fatima binte Rasul"
"On the Day of Judgement a voice will come from the hidden, lower your gazes for
Fatima binte Muhammad is passing by"
The hadith testifies to the esteemed rank / piety / shyness acknowledged by Rasulullah (s) in
relation to Sayyida Fatima (as). When she behaves in such a manner that we will be ordered to
lower our gazes on the Day of Judgement, is it acceptable that such behaviour would not have
been instilled in her daughter? Rather than this being the case, according to the fabricated
Nasibi traditions cited, she grooms herself and then attends the home of a possible suitor,
leaving herself to the discretion of a perverted old man.

3.2

Second Objection - Such a marriage would pain Sayyida Fatima
(as)

As we have already cited in chapter one from Sahih al Bukhari Volume 5 hadith 61
"Allah's Apostle said, "Fatima is a part of me, and he who makes her angry, makes
me angry."
Tell us Afriki, will this portrayal of her daughter please Sayyida Fatima (as) or cause her pain?
At the age of eleven she attends Umar's home and before marriage is fondled by him,
according to your filthy, fabricated Nasibi fabricated reports. Would any mother tolerate such a
report? And who is Umme Kalthum (as)'s mother? These Nasibi should be ashamed of these
reports that pain Sayyida Fatima (as), but alas they have none and they cite these references
on the internet as 'proof' against the Shi'a - to them harming the Shi'a is the ultimate objective,
and it must be achieved at all costs even if that means incurring the displeasure of Sayyida
Fatima (as). Unfortunately for them, they didn't read the traditions in much detail… till now and
our exposing of the Nasibi privates, which are uncircumcised. Till now it never occurred to their
puny little minds that their beloved 'Umar could be brought down in the steaming pile of
paedophilia and perversion which stamp him in these very same traditions. We are exposing the
Nasibi privates…it is not clean…it has been seen…they all have foreskins still…hiding their
hypocrisy beneath kaftans made of the finest silk threads.

3.3

Third objection - Umar's anger would have displeased
Rasulullah (s)

We read in Tareekh Kamil, Volume 3, page 27:
"Amr bin Aas said to Umar, 'Umme Kalthum binte Abu Bakr is underage and is
simple'. You are rude, and even we are fearful of you. If the girl opposes you in any
matter you shall get upset with the daughter of Abu Bakr, and (your rudeness to his
daughter) shall pain Abu Bakr (her father).' "
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If Umar's behaviour towards Abu Bakr's daughter would pain her father, we argue that on the
same ground it would also anger Rasulullah (s). Why? Amr told Umar to refrain from marrying
Abu Bakr's daughter on account of her young age and his rude manners and disposition which
would pain Abu Bakr. Had Amr bin Aas had even an ounce of respect for Sayyida Fatima (as) he
would have similarly told him not to ask for the hand of Sayyida Fatima (as)'s daughter Umm
Kalthum binte 'Ali (as). Amr was concerned for the wellbeing and protection of Abu Bakr's
daughter NOT the daughter of Hadhrath Fatima (as). The fathers of both girls, 'Ali (as) and Abu
Bakr, were alive at the time of 'Umar allegedly considering marriage with them. The priority of
'Umar and Amr bin Aas was not to incur the wrath of Abu Bakr, whilst the texts of Ahl'ul Sunnah
state when it came to 'Ali (as) 'Umar first accused him of lying by pretending his daughter was
too young for marriage and was being suckled (somehow I think a father would know better
than 'Umar) and then pressurised him to a point where he was coerced into saying yes, so
much so that prior to the marriage he sends his daughter to 'Umar's home. "There 'Umar,
according to these traditions, takes the opportunity to kiss her, hug her, place her on his knee
and touch her calf and ankle i.e. to generally snog and fondle her according to these fabricated
traditions which all aim to portray 'Ali as so weak and humbled by 'Umar's domination of the
Khilafat that he could not even stand up for his young daughter's rights before the paedophile
Khalifa who is now abusing her, something even the lowest of fathers would do to defend their
daughter from. It is clear from the words used in these Nasibi traditions that the terrified girl
(aged 11 according to these traditions) was being forced against her will, that she resisted the
onslaught of the paedophile so that he had to use force to pull her towards him to sexually
abuse her. Oh Muslims! THIS IS THE BELIEFS OF THE NASIBIS It is so sickening that we
ourselves feel almost unclean when analysing these events that they believe in. Destroy the
Salafi/Wahabi/Nasibi beliefs. The Holy Prophet (saws) refused to pray for the people of Najd for
the Devil would rise from there, and it is from there that Wahabi'ism started. Defend the
honour of the Holy Prophet (saws)! For ultimately they aim to denigrate Mohammad (saws)
himself by denigrating his daughters, granddaughters, rightful successor 'Ali (as) and the other
Holy Imams from the line of Mohammad (saws)."

3.4

Fourth Objection - Ahl'ul Sunnah aqeedah that a daughter of
Rasulullah (s) cannot be married to a man with other wives

Sahih al Bukhari, Volume 5, Book 57, Number 76:
Narrated Al-Miswar bin Makhrama:
"'Ali demanded the hand of the daughter of Abu Jahl. Fatima heard of this and went
to Allah's Apostle saying, "Your people think that you do not become angry for the
sake of your daughters as 'Ali is now going to marry the daughter of Abu Jahl.' On
that Allah's Apostle got up and after his recitation of Tashah-hud, I heard him
saying, "Then after! I married one of my daughters to Abu Al-'As bin Al-Rabi' (the
husband of Zainab, the (alleged) daughter of the Prophet) before Islam and he
proved truthful in whatever he said to me. No doubt, Fatima is a part of me, I hate
to see her being troubled. By Allah, the daughter of Allah's Apostle and the daughter
of Allah's Enemy cannot be the wives of one man.' So 'Ali gave up that engagement.
"
Whilst we reject such a tradition (and will Insha'Allah refute it in a forthcoming article) this is a
tradition that the Ahl'ul Sunnah deem as Sahih. In it we learn that Rasulullah (s) was opposed
to Imam 'Ali (as) taking another wife, whilst still married to Sayyida Fatima (as) on the grounds
that he (s) could not tolerate her being troubled.
In his commentary of this alleged event, Mullah 'Ali Qari stated:
" Shaykh Abu 'Ali Subkee stated in Sharh Talkhees that 'for a man to marry again
whilst married to a daughter of Rasulullah is haraam, as this pains Rasulullah (s)
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and to cause pain to Rasulullah (s) is haram.'"

Mirqaat Volume 11 page 375

On this same basis we should point out that 'Umar already had other wives and Sayyida Umme
Kalthum (as) was ALSO a daughter (the distinction of daughter and granddaughter is irrelevant
in this context as she was alive during the lifetime of Mohammad (saws)) of Rasulullah (s) so
this would similarly cause pain to her mother Sayyida Fatima (as) and in turn to Rasulullah (s).
Based on the above incident that Ahl'ul Sunnah deem as Sahih, Imam Ali (as)'s alleged desire
to marry another woman pained Sayyida Fatima (as) and Rasulullah (s). A marriage that pains
these two personalities can never be cited as evidence of virtues according to Mullah 'Ali Qari.
Thus, 'Umar's alleged marriage to Umm Kulthum (as), rather than being a form of praise for
him as seen by the Nasibis, actually becomes a source of condemnation when analysed in
depth, Not only the marriage, but 'Umar's sexual abuse and fondling of Umme Kalthum (as)
prior to the alleged marriage was no doubt an act so perverse that it would pain Rasulullah (s)
even further.

3.5

Fifth Objection - Umar was not the kuff (equivalent) of Umme
Kalthum (as), which makes the putative existence of this marriage
as untenable

As proof we shall cite the following two major texts of Ahl'ul Sunnah:
1.

Sawaiqh al Muhriqa page 95 by Ibn Hajar al Makki

2.

Nur al Absar page 21

We read in Sawaiqh as follows:
"A distinguishing feature of Rasulullah (s) is that he is the father of Fatima's
descendants. The descendants of Fatima are his children. For a man or woman,
marriage based on kuff (equivalent) is a necessity. A kuff for the descendants of
Fatima is compulsory; a pious Hashmi cannot marry a non Hashmi".
To expand on the term 'pious' in this context we shall cite Ahsaaf al Ghaneen page 121:
"A particular characteristic bestowed upon the descendants of Fatima is piety.
Suyuti wrote in Risala Zeynebia:
'…during the old days every pious person referred to (came from) the family of the
Fatima whether they were Hasani or Husayni (descendants of Imam Hasan (as) or
Imam Husain (as).'"
From Sawaiqh it is clear that, in the eyes of Ahl'ul Sunnah, a female descendant of Fatima can
only marry a male descendant of Fatima.
Hanafi scholar Mufti Ghulam Rasul expands on this matter further, relying on the fatwas of
classical Sunni Ulema in his book Hasab aur Nasab Volume 2 pages 188-190:
"Marriage between a Sayyid woman and a non Sayyid man is batil (false) on the
basis that Nikah to a non kuff (equivalent) is not permitted. When the cornerstone
of marriage is kuff then the marriage between a Sayyid female and non Sayyid man
cannot be achieved since Sayyid women are the descendants of Rasulullah (s), and
hence their equivalents can only be another one of Rasulullah's descendants. This
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was the opinion of Allamah Yusuf Nabhani (d. 1350 Hijri) in al Sharaf al Muhbad
page 39.
Al Hafidh Jalaladeen Suyuti stated in Khasais al Kubra that 'One of the distinctions
of the descendants of Rasulullah (s) is that no one else can be their kuff. Ibn Hajr al
Makki (d. 974 Hijri) states 'One distinction of Rasulullah (s) is that his daughter's
descendants are linked to him. As no one is the kuff to Rasulullah (s) the only kuff
to his descendants can be those from his daughters lineage, which is why even one
of Abbaside lineage cannot be the kuff of a female descendant of Fatima, despite
the fact that they are both of Hashmi descent (Fatawi Kabeera Volume 4 page 97)'.
He also stated in Sawiqh al Muhriqa page 234 that 'Our scholars have concluded
that these traditions serve as proof that a distinguishing feature of Rasulullah (s) is
that he is the father of Fatima's descendants, their kuff is linked to him…to that
point a pious (non Sayyid) Hashmi cannot be the kuff of his descendants. Other than
Rasulullah (s)'s lineage the lineage of ALL other daughters is linked to their fathers,
not their mothers'.
When no one can be counted as the kuff of Rasulullah's descendants then the Nikah
of a Sayyidah to a non-kuff, does not meet the criterion of a valid Nikah. Hadhrath
'Umar stated 'I prohibit women marrying their non-kuff. Imam Muhammad narrates
in al Thashar from Imam Abu Hanifah that 'I am opposed to a woman of good
lineage marrying one that is not her kuff.' Shah Waliyullah also cited these words of
'Umar in Hujjul Balagha, Volume 2, page 94, and added:
'In light of these traditions there are no grounds to conclude that that the concept
of kuff is unproven. The character of all manner of people is all linked to their kuff…
people's kuff differs, the Shari'a does not ignore such matters, which is why 'Umar
prohibited women from marrying those that were not their kuff…"
Marriage needs to be conducted on the basis of one's kuff. If a non Sayyid woman
chooses to marry a non-kuff of her own accord then the foundation of that marriage
is false. Allamah Abdul Rahman Hazarvi stated in Bagheeyatathul Mishtur
Shahdeen, page 94:
'If a pious Sayyid woman declares marriage to a non Sayyid, I do not deem such a
marriage to be correct, even if the wali and the Sayyid woman are happy since
marriage can only be conducted on the basis of kuff.'
The marriage between a Sayyid woman and a non Sayyid man in all circumstances is
unacceptable, since this constitutes disrespect of Ahl'ul bayt, and this is not
permissible under the Shari'a, on the contrary it is binding upon us to afford them
respect and protection."
Hasab aur Nasab Volume 2 pages 188-189
Hasab aur Nasab Volume 2 pages 190
Mufti Ghulam Rasul proceeds to cite further Sunni Fatwas on this issue in Hasab aur Nasab,
Volume 3, page 123:
"Allamah Shahrani (d. 973 Hijri) stated:
'No one can be the kuff of the Ahl'ul bayt when it comes to marriage. Ahl
incorporates all the descendants of Rasulullah (s) until the Day of Judgement
[Kushuf al Ghimma Volume 2 page 42]….'
So when they have no kuff until the Day of Judgement, if a Sayyida woman marries
with a non kuff, this marriage is devoid of kuff, and is not acceptable. That is why
the Ulema have issued edicts concerning Sayyids.
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The Shaafi Ulema have stated that the descendents of Sayyida Fatima are linked to
Rasulullah (s) they share one another's characteristics and rules of kuff apply to
them. In marriage they both are kuff of one another. If the girl is Sayyid and the boy
is not then a Nikah cannot take place, since a non Sayyid is not the kuff of a Sayyid
woman. This is because the Sayyida woman is linked to Rasulullah (s) whilst the
non Sayyid male is not. The closeness to Rasulullah (s) is not shared by both….
That is why Allamah Sayyid Shahabadeen in 'Rashafath al Sari, page 74' stated:
'Whether we are Hasani or Husayni in ancestry we only marry our daughters with
those of a pious noble lineage, it is not permissible for us to marry them to a nonSayyid.'
Mehr 'Ali Shah (ra) stated that the Nikah (marriage contract) between a Sayyid
woman and a non Sayyid man is not permissible, and there is a broad agreement
amongst the Ulema on this point, since such a Nikah would be with a non kuff,
hence its duty on the Ulema of Islam to deem such a Nikah to be unlawful. (Fatwa
Siraya page 134)
Hasab aur Nasab, Volume 3, page 123
Our objection is that Umar was NOT Ahl'ul bayt (as). So no descendant of the Holy prophet
(saws) could have contracted a marriage with him, since the Ahl'ul Sunnah themselves accept
that he was not the kuff of Umme Kalthum (as).

3.6

Sixth Objection - It is not even permissible to look at the foot of a
Sayyida Woman

We read in Nur al Absar page 181:
"If a Sayyida woman whether she be a stranger or in Purdah is selling something do
not look at her. If she purchases a shoe do not even look at her feet. If a Sayyida
woman is begging on the road and your intention is not to give her any money, then
change you direction".
This is the rank afforded to the descendants of Fatima (as) in the eyes of Ahl'ul Sunnah. When
you cannot even look at a Sayyida woman what was 'Umar doing sexually molesting one before
his alleged marriage to her, and then actually marrying her? If we are to accept that this was
the daughter of Fatima (as) then Umar's iman is at risk of destruction. If the Ahl'ul Sunnah
want to protect their faith and the integrity of their second Khalifa then we can only suggest
that they reject the notion that 'Umar married a daughter of Fatima (as), and thus that the
reported marriage of Umm Kulthum binte Ali (as) to 'Umar is fabricated.

3.7

Seventh Objection - According to the Sunnah of Rasulullah (s)
and the ijma of the Ahl'ul Sunnah Ulema you cannot even shake
hands with a non mahram woman

Imam of Ahl'ul Sunnah al-Tabaraani in al-Kabeer, page 486, narrated this tradition on the
authority of Ma'qil ibn Yassaar:
"The Messenger of Allah (s) said: 'For one of you to be stabbed in the head with an
iron needle is better for him than that he should touch a woman who is not
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permissible for him.'"
The Ulema of the four Sunni madhabs have relied on this and similar traditions to issue fatwas
declaring the shaking hands with a non mahram woman to be haraam.
Ibn Nujaym al Hanafi in Al-Bahr al-Raa'iq, Volume 8, page 219, said:
"It is not permissible for a man to touch a woman's face or hands even if there is no
risk of desire because it is haraam in principle and there is no necessity that would
allow it".
Muhammad ibn Ahmad ('Ulaysh) al Maliki in Manh al-Jaleel Sharh Mukhtasar Khaleel, Volume 1,
page 223, stated:
"It is not permissible for a man to touch the face or hand of a non-mahram woman,
and it is not permissible for him to put his hand on hers without a barrier. 'Aa'ishah
(may Allah be pleased with her) said: 'The Prophet (peace and blessings of Allah be
upon him) never accepted a woman's oath of allegiance by shaking hands with her;
rather he (peace and blessings of Allah be upon him) used to accept their oath of
allegiance by words only.' According to another report, 'His hand never touched the
hand of a woman, rather he would accept their oath of allegiance by words only.'"
Al-Nawawi al Shaafi said in Al-Majmoo', 4/515 states:
"It is not permissible to touch a woman in any way."
Wali al-Deen al-'Iraaqi al Shaafi stated in Tarh al-Tathreeb, Volume 7, pages 45- 46:
"This indicates that the hand of the Prophet (peace and blessings of Allah be upon
him) did not touch the hand of any woman apart from his wives and concubines,
whether in the case of accepting the oath of allegiance or in other cases. If he did
not do that despite the fact that he was infallible and beyond suspicion, then it is
even more essential that others heed this prohibition. It appears from the texts that
he refrained from doing that because it was haram for him to do so. The fuqaha'
among our companions and others said that it is haram to touch a non-mahram
woman even if that is not touching parts of her body that are not 'awrah, such as
her face. But they differed with regard to looking when there is no desire and no
fear of fitnah. The prohibition on touching is stronger than the prohibition on
looking, and it is haraam when there is no necessity that would allow it. If it is the
case of necessity, e.g. medical treatment, removing a tooth or treating the eyes,
etc., if there is no woman who can do that, then it is permissible for a non-mahram
to do that because it is the case of necessity".
Shaykh Taqiy al-Deen al Hanbali in Al Adaab al-Shar'iyyah, Volume 2, page 257 also deemed
shaking hands to be haram, and gave the reason that touching is more serious than looking.
When we have the Sunnah of Rasulullah (s) and fatwas of the Sunni Ulema deeming shaking
hands with a woman to be haraam, what opinion should we hold of 'Umar who, according to
these Sunni narrations, allowed a non mahram woman into his home and then proceeded to:
Stroke her calf and ankle
Hug her
Kiss her
Placed her on his lap
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If the Ahl'ul Sunnah really want to continue extolling their second khalifa then they should
reject this alleged marriage, since these traditions completely destroy 'Umar's character and
exclude him from the position of a so-called 'rightly guided' Khalifa.

3.8

Eighth Objection - Umar supposedly exposed Imam 'Ali (as) as a
liar

1.

Tareekh Khamees, page 284, Volume 2, "Dhikr Auld-e-Ali"

2.

Asad al Ghaybah, Volume 7, page 397

3.

Zakhair al Akba, page 169, Chapter 1

4.

Tabaqat ibn Sa'd, Volume 8, page 463

In Tareekh Khamees, page 284, Volume 2, "Dhikr Aulad-e-Ali" and Asad al Ghaybah, Volume 7,
page 397, we read:
"When Umar asked for Umme Kalthum's hand, 'Ali said she is under age. 'Umar said
'By Allah this is not the case, you just don't want to marry her to me'"
We have Imam 'Ali (as)'s testimony that the girl was underage. When this is the case, then how
would he then permit this marriage to continue? Was 'Ali (as) a liar in declaring his daughter to
be underage? Surely a father knows better of this issue than even a potential suitor.
Our second objection under this heading is that of the diehard Sunni Imam of Ahl'ul Sunnah al
Muhaddith Shah Abdul Aziz, in Taufa Ithna Ashari, chapter12, page 274, where he states:
"There is an ijma amongst the Ahl'ul Sunnah in relation to the truthfulness of 'Ali al
Murthadha."
When Imam 'Ali (as) said the girl was underage then why did 'Umar not accept this, and indeed
accuse 'Ali (as) of lying? Abdul Aziz proclaims that there is an ijma amongst Ahl'ul Sunnah in
relation to Imam 'Ali (as)'s truthfulness. So it must be 'Umar who is lying. Further, does this
references not indicate that 'Umar did not believe in the truthfulness of the family of the
Prophet? Are we not led to believe that 'Umar did not deem 'Ali (as) to be honest. Do Ahl'ul
Sunnah also hold this opinion? This is a question our Sunni brothers need to ask themselves.

3.9

Ninth Objection - Many of the Sahaba taunted Imam 'Ali (as) and
favoured 'Umar

We shall cite the following proofs:
1.

Al Isaba, Volume 4, page 268

2.

Al Istiab, Volume 4, page 468

These sources state
" 'Umar asked for the hand of 'Ali (as)'s daughter. 'Ali (as) said the girl is underage.
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Then the people accused 'Ali (as) of just making up an excuse to avoid marrying his
daughter to 'Umar. 'Umar asked for her hand in marriage a further two times."
We have already cited the verdict of Shah Abdul Aziz that there is an ijma amongst Ahl'ul
Sunnah in relation to the truthfulness of Imam 'Ali (as). This being the case, then why did the
Sahaba not accept Imam 'Ali (as)'s claim that the girl was under age? Why did they seek to
incite Umar, by suggesting dishonesty on the part of Hadhrath 'Ali (as)? 'Umar then asked a
further two times. Why did not a single Sahaba not object to 'Umar's doubts over Imam 'Ali
(as)'s claim and cite the testimony of Rasulullah that 'Ali is with the truth and the truth is with
'Ali'? What kind of irresolute and amnesic people were the Sahaba? The delusion regarding their
true nature lies in the minds of the Nasibis.
We would suggest to our Sunni brothers that, if they really wish to protect 'Umar, then they
should accept that the Umme Kalthum that he married was not the daughter of 'Ali and Fatima
(as). For, otherwise these traditions form an indictment of 'Umar's character far more painful
for him than any supposed merit you give him on account of securing the alleged marriage.

3.10 Tenth Objection - Umar drove 'Ali (as) to despair, causing him
much pain

1.

Tareekh Baghdad, Volume 6, page 182

2.

Sawaiqh al Muhriqa, page 94

3.

Ahsaaf al Ghaneen, page 124

We read in Baghdad and Sawaiqh:
"'Umar asked for the hand of 'Ali's daughter. 'Ali replied that she is too young. 'Umar
eventually made 'Ali desperate, and he ['Umar] climbed the pulpit declaring 'By
Allah, I have made 'Ali desperate as I heard Rasulullah (s) say that on the Day of
Judgement.'"
So here we are told that 'Umar climbed the pulpit and drove Imam 'Ali (as) to despair by
seeking to coerce him in the presence of others. If our opponents claim that Imam 'Ali (as)
happily married his daughter to 'Umar, then this makes 'Umar a blatant liar, for he climbed the
pulpit and gave false testimony in the name of Allah (swt). If this is indeed the case and 'Ali
was brought to a point of despair due to the unrelenting pressure exerted on him by 'Umar,
then 'Umar had violated the Sunnah of Rasulullah (s) in the process. This is because we read in
Sahih al Bukhari that Rasulullah declared "Ali is from me and I am from him" and in Riyadh al
Nadira, Volume 3, Rasulullah (s) said, 'Whoever causes pain to 'Ali, causes pain to me'. We
should point out to Ahl'ul Sunnah that if you accept these references, then you are in effect
accepting that 'Umar caused pain to Imam 'Ali (as). This in turn means that he caused pain to
Rasulullah (s). Do you really wish to ascribe to such a viewpoint?

3.11 Eleventh objection - The absence of the father in the Nikah
makes this marriage void
We read in Sawaiqh al Muhriqa, Page 155
"When 'Umar asked 'Ali for the hand of Umme Kalthum in marriage and said, 'I want
to get the high status from (marriage to) her (the Holy Prophet (saws)'s
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granddaughter)', 'Ali asked Hasan and Husain to marry off their sister to 'Umar.
They replied by saying that she was a woman and could decide for herself, to which
'Ali (as) got enraged and stood up. Hasan grabbed the clothes of his father and said,
"We cannot tolerate you being angry with us'. Hasan (as) and Husayn then married
Umme Kalthum to 'Umar."
In Islamic Law, when a virgin is to marry, the presence of the Wali al Amr (Guardian), that is
the male relative who is the woman's guardian, is compulsory. In this regard we have proof
from the Sunnah of Rasulullah (s), for we read in Muwatta Imam Malik Book of Marriage
Chapter 28,Hadith Number 28.2.5:
"Yahya related to me from Malik that he had heard that Said ibn al-Musayyab had
said that Umar ibn al-Khattab said, "A woman is only married with the consent of
her guardian, someone of her family with sound judgement, or the Sultan."
The late Deobandi scholar Ashraf 'Ali Thanvi in his book of fatwas, Bahishti Zehwar, under the
Chapter of Nikah, subsection "The Wali or Legal Guardian", states:
"The person who has the power or choice of getting a boy or girl married is called a
wali.
1. The first wali of a boy or girl is their father. If the father is not present, the
grandfather becomes their wali. If he is not present, then the great grandfather."
In light of the comments of 'Umar, and the fatwa of his diehard advocate Thanvi, we would like
to pose this question:

When the father of Sayyida Umm Kalthum Imam Ali (as) was present, how could he ask Imam
Hasan (as) and Imam Husayn (as) to marry off their sister?
All the traditions suggest that at the time of marriage, Umme Kalthum was very young. The
Shari'a stipulates that in the case of the marriage of an immature girl, the presence of a
caretaker and a witness is compulsory. According to the Hanafi school of thought, the presence
of the father is also a must, and his absence would make the marriage void.

3.12 Twelfth Objection - According to Ahl'ul Sunnah Aqeedah an "if"
marriage is void
As we had cited earlier, we read in Al Istiab, Volume 4, Page 469, that that the father of the
putative bride, Imam Ali (as), told 'Umar 'I will send Umme Kalthum to your house, if you
like her, she will be your wife'. A marriage based on "If" is called a "Mualiq", and according
to the Maliki, Shafi and Hanbali schools of thought, it is considered void.

3.13 Thirteenth Objection - The complete ignorance of the Sahaba
with regards to the marriage
We read in Al Istiab, Volume 4, Page 467:
"'Umar asked 'Ali for the hand of Sayyida Umme Kalthum in marriage, to which 'Ali
replied that she was still very young. 'Umar asked that he be allowed to marry her
as he wanted to attain a high status that no one else could attain. 'Ali said that he
would send Umme Kalthum to 'Umar, and if he liked her, he would marry him to her.
With that, 'Ali gave Umme Kalthum a piece of cloth and told her to go to Umar and
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tell him that 'This is the piece of cloth that I was telling you about'. Umme Kalthum
went to 'Umar and repeated these words, to which 'Umar replied, 'May Allah be
happy with you, I like it'. 'Umar then touched the calve muscle of Umme Kalthum, to
which Umme Kalthum said, "What are you doing? If you were not the Khalifa, I
would break you nose". After that Umme Kalthum returned to Hadhrath 'Ali and
relayed what had transpired, and she asked him, 'Why did you send me to that filthy
old man?' 'Ali said, "O daughter, he is your husband". After that 'Umar attended a
gathering of the Muhajireen and asked them to congratulate him. They asked him
why (they should congratulate him). 'Umar replied, "I have married Umme Kalthum
the daughter of 'Ali".
'Umar's asking the unsuspecting Muhajireen to congratulate him having secured this marriage is
recorded in exactly the same manner by Imam of Ahl'ul Sunnah Halabi in Kitab-ul-Sirat, Page
46.
Whilst we have already commented on these filthy narrations we should point out that this
alleged marriage would be a unique one for other reasons also. No relatives or friends were
invited to act as chaperones, but instead the father sends her daughter to the man and says if
you like her, I will marry her to you. Can the Nasibi cite any marriage that has been conducted
in such a secret manner? This was of course no ordinary marriage, this was the marriage of the
khalifa to a member of Ahl'ul bayt (as), and yet the Sahaba were completely in the dark, they
had no idea that the marriage had taken place, and only heard of it when Umar told them!
Indeed, as the khalifa there should have been no shortage of witnesses. There are no witnesses
to this marriage. What a strange affair. Did 'Umar marry her to himself with no witnesses. A
man and woman cannot marry secretly and alone, only in the presence of each other. This
marriage simply did not take place. That is why there are no witnesses to it.
The above tradition points to the fact that the companions of Prophet Muhammad (s) were kept
unaware of this event, it was only after Umme Kalthum got angry with Umar and returned
home, that 'Umar asked people to congratulate him. When the companions asked for the
reason, 'Umar informed them of his marriage to Umme Kalthum (as). What is also extremely
interesting is that 'Umar ibn al Khattab deemed the practice of a secret marriage to be an
offence that merited the death penalty:
We read in Muwatta Imam Malik, Book of Marriage, Book 28, Number 28.11.26:
"Yahya related to me from Malik from Abu'z-Zubayr al-Makki that a case was
brought to 'Umar about a marriage which had only been witnessed by one man and
one woman . He said, "This is a secret marriage and I do not permit it. Had I been
the first to come upon it, I would have ordered them to be stoned."
How exactly could 'Umar hold such a stern view of a secret marriage when he himself was party
to a secret marriage that none of the Sahaba were aware of? Rather he should have stoned
himself to death. This is how totally implausible this alleged marriage is becoming on analysing
it in detail. It is nothing but a concoction of the Nasibis.

3.14 Fourteenth Objection -The absence of a Marriage (Nikah) makes
this alleged marriage void. This is how ridiculous the whole
concept of this alleged marriage is.
Despite all their lies, the followers of Mu'awiya forgot one crucial point - there is no narration of
the Nikah ceremony (rite of the marriage contract). In none of the traditions can we locate
witnesses to the marriage. Moreover, we do not read anything about the Nikah ceremony,
where the Bride and Groom accept each other before and through witnesses. The acceptance
part of Nikah and the presence of witnesses are the most compulsory components of marriage,
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without which no marriage after Adam (as) married Hawa (as) can occur. Yet none of the
traditions note these two facts. Worthy of note is the fact that there is not even a single
tradition in the Saha Sittah (the six most authoritative works of only Hadith of Ahl'ul Sunnah)
that makes reference to the Nikah ceremony of 'Umar to Sayyida Umme Kalthum (as). In fact,
no book in existence does. What is the purpose of a witness, then? No witnesses, no marriage
counted. This marriage just didn't happen.

3.15 Fifteenth Objection - The failure to seek the bride's consent
means that Imam 'Ali (as) violated the Shari'a (astaghfirullah)
If we simply rely on her date of birth rather than the Sunni traditions, and rightly depict the age
of Sayyida Umme Kalthum, we can conclude that at the time of marriage, she was around ten
or eleven years of age. This age would make her competent enough to make a decision when a
marriage proposal was made according to Islamic law. We should stress that none of the
traditions suggest that she had consented to the marriage. All we learn is that it was only after
Umar's misbehaviour that the news is broken to her that, from the moment she returned to
inform her father 'Ali (as) of 'Umar's behaviour with her, he is now her husband, "Daughter, he
is your husband" (Al Istiab, Volume 4, Page 492). This means that despite her hatred of the
dirty old man 'Umar as evinced in her words of complaint to her father 'Ali (as), Umme Kalthum
(as) was totally unaware of the fact that she was being vetted for marriage by 'Umar when he
fondled her. Further, it is clear she had not given her consent to marriage with him, which was
proclaimed the moment she returned to her father's house. This is very disconcerting for it is
clear that the alleged bride did not consent to marriage, thus the marriage is null and void.
This marriage, which is a fabrication, would also suggest that Imam 'Ali (as) had violated the
Sunnah of Rasulullah, for it is stated clearly in Sahih al Bukhari, Bab ul Nikah Volume 7, Book
62, Number 67:
The Prophet said, "A matron should not be given in marriage except after consulting
her; and a virgin should not be given in marriage except after her permission." The
people asked, "O Allah's Apostle! How can we know her permission?" He said, "Her
silence (indicates her permission)."
The Sunnah states that we have to ask the permission of the girl before getting her married
and that the father / guardian cannot force a girl to get married. So according to both the
cases, the marriage can stand void, since Umme Kalthum did not consent to the marriage. She
was married to Umar despite her obvious enmity to him and her complaints about his advances
which repulsed her.

3.16 Sixteenth Objection - Umar's desire to marry his son in law's
grand daughter
Hadhrath Hafsa, daughter of 'Umar was the wife of Rasulullah (s). Umme Kalthum (as) was the
daughter of Imam Ali (as) and Sayyida Fatima (as). Sayyida Fatima (as) was Prophet
Muhammad's (s) daughter from his first wife, Sayyida Khadija (as). This would therefore make
Sayyida Umme Kalthum (as) the step granddaughter of Hadhrath Hafsa, and the step great
granddaughter of 'Umar. Is it believable that 'Umar would deem it fit to marry his step great
granddaughter? To assert that Imam Ali (as) married Sayyida Umme Kalthum (as) to 'Umar is
thus not only an insult to Imam Ali (as), but to 'Umar as well. We find it difficult to conceive
that any noble respectable family would ever agree to such a marriage. From the reports of
Ahl'ul Sunnah we learn that Hadhrath Umar, at the reported time of this alleged marriage, was
an old man, who already had wives and offspring. What was the need for him to marry again?
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Rather than blindly jump for joy when citing these references we would urge those with a little
common sense to contemplate the reality. Ask yourselves:
1.
2.

'Is it really believable that a middle aged man deemed it acceptable to marry his son in
law's granddaughter?'
What opinion should we hold of a man that marries his great grand daughter?

If we, for the sake of argument, accept Ibn Hajr's comments in Sawaiqh al Muhriqa, page 94,
that she was underage, and couple this with the narrations in which 'Umar placed the girl in his
lap. Then this would suggest that 'Umar was treating her partly as a child and, when he fondles
her, partly as a future wife. Similarly, the girl's sitting aptly on his lap, likewise, would suggest
that she deemed him to be a grandfather, but her being pulled against her will towards him
that she considered him to be also a paedophile. If 'Umar had sought to secure this marriage
for his son, then that would have been more acceptable, but for himself? We believe that such
a marriage contradicts logic and morals, and that no muslim society would deem it acceptable
for a man to marry a child that was his son in law's grand daughter.

3.17 Seventeenth Objection - Why didn't Imam 'Ali (as) marry his
elder daughter to Umar?
The traditions of Ahl'ul Sunnah clearly state that 'Umar wanted to marry Umme Kalthum (as)
who is referred to as a child. Why did 'Umar deem it necessary to marry this child, when we
know Imam 'Ali (as) had an elder daughter called Zeyneb (as). Hadhrath Zeyneb (as) was
baligh, so why did 'Umar insist on marrying a child?
Similarly, in muslim societies, it is deemed as deeply insulting to marry off a younger daughter
when the elder daughter is not yet married. This is also commonsense. Why did Imam 'Ali (as)
therefore not ask 'Umar to marry his elder daughter. After all, the only thing that 'Umar was
interested in was attaining status in society by closeness to Rasulullah (s), by his own
admission. This would have been achieved, likewise, had he married Umm Kalthum (as)'s elder
sister, who was also unmarried at the time, and Imam 'Ali (as) would have lessened the burden
that rested on his shoulders by marrying off his eldest daughter. Yet 'Umar decides to marry
the younger sister, a girl so young that her father says she is being breastfed. The reason shall
be explained later - Umm Kalthum (as) was chosen as the sister to be married to 'Umar in this
sordid fairytale by the Nasibi liars, because her name was the same as that of a real wife of
'Umar, whose name was also Umm Kalthum, though she was not a daughter of 'Ali (as) and
Fatima (as). This issue is dealt with in detail later on.

3.18 Eighteenth Objection - Umar opposed the Shari'a when he
proposed to marry an engaged girl
We are citing from the following texts of Ahl'ul Sunnah:
1.

Tabaqat Ibn Sa'd Volume 8, page 338, Dhikr UMME KALTHUM

2.

Al Isaba Volume 8, page 466, Dhikr Umme Kalthum

3.

Zakhair al Akba, Part 3, page 168
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Ansar.org states:
Ibn Sa'd in his work at-Tabaqat al-Kubra (vol. 8
p. 338, ed. Muhammad 'Ab al-Qadir 'Ata, Dar alKutub al-'Ilmiyyah, Beirut 1990) writes as follows:
"I was informed by Anas ibn 'Iyad al-Laythi, who
reports on the authority of Ja'far ibn Muhammad
[as-Sadiq], and he from his father [Muhammad
al-Baqir]that 'Umar ibn al-Khattab asked 'Ali ibn Abi Talib
for the hand of Umme Kalthum in marriage. 'Ali
said, "I had kept my daughters for the sons of
Ja'far." 'Umar said, "Marry her to me, O Abul
Hasan, for by Allah, there is no man on the face
of the earth who seeks to achieve through her
good companionship that which I seek to
achieve." 'Ali said, "I have done so."
Then 'Umar came to the Muhajirun between the
grave [of Rasulullah r ] and the pulpit. They-'Ali,
'Uthman, Zubayr, Talhah and 'Abd ar-Rahmanused to sit there, and whenever a matter used to
arrive from the frontiers, 'Umar used to come to
them there and consult with them. He came to
them and said, "Congratulate me." They
congratulated him, and asked, "With whom are
we congratulating you, O Amir al-Mu'minin?" He
replied, "With the daughter of 'Ali ibn Abi Talib."
Then he related to them that the Nabi r said,
"Every tie of kinship, and every association will be
cut off on the Day of Qiyamah, except my kinship
and my association." ['Umar said,] "I have had
the companionship of Rasulullah r ; I would like
also to have this [kinship]."

We challenge Afriki to analyse the above tradition and answer this:
1.

When Imam 'Ali (as) had told 'Umar that his daughter was to marry his nephew, then
why was 'Umar scheming and seeking to encourage Imam 'Ali (as) to break off the
engagement of his Hashmi relative of Rasulullah (s), so that he could marry her instead?
Can a decent reply be given to the dishonest method that 'Umar had employed? Further,
'Umar tried to spoil relations between 'Ali (as) and his family, for Ja'far-e-Tayar (as) was
'Ali(as)'s eldest brother, and had been martyred during the lifetime of the Holy Prophet
(saws) while doing Jihad. Ja'far (as)'s sons were very young and orphans. It is forbidden in
the Qur'an for a man to try and create fitnah within another man's family. 'Ali (as) had
engaged his daughters to his orphaned nephews. Is it not fitnah for 'Umar to scheme and
try to make an uncle harden his heart towards his orphaned nephews?

2.

Why did Imam 'Ali (as) automatically push aside his nephew, break off the agreement,
and prefer to automatically marry off his non baligh (Sagheera) daughter to an elderly
man? Can any logical explanation be given for this? Would not a young girl be more
matched and happier with one of Ja'far (as)'s sons, who were young, rather than an old
man with a white beard?

All three books contain details of this event, recording it as follows:
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"Umar asked for the hand of 'Ali's daughter. 'Ali replied, I have arranged for my
daughter to marry my nephew the son of Ja'far".
This makes it clear that Umme Kalthum was betrothed to Imam 'Ali (as)'s nephew. With this in
mind we would urge our readers to analyse the following traditions:
We read in Sahih al Bukhari, Volume 7, Book 62, Number 73:
"Narrated Ibn 'Umar:
The Prophet decreed that one should not try to cancel a bargain already agreed
upon between some other persons (by offering a bigger price). And a man should
not ask for the hand of a girl who is already engaged to his Muslim brother, unless
the first suitor gives her up, or allows him to ask for her hand."
This hadith is also narrated on the authority of Ibn Umar in Sahih al Muslim, Bab ul Nikah, Book
008, Number 3286 and Sunan Abu Daud, Kitab al Nikah Book 11, Number 2076.
Similarly we read in Muwatta Imam Malik Kitab al Nikah, Book 28, Number 28.1.1:
"Yahya related to me from Malik from Muhammad ibn Yahya ibn Habban from alAraj from Abu Hurayra that the Messenger of Allah, may Allah bless him and grant
him peace, said, "Do not ask for a woman in marriage when another muslim has
already done so."
Umar's asking for the hand of a girl who was already engaged to a muslim, and of which he
was told by the girl's father, in effect constitutes an action that was haram for him. It would
have been even more disdainful to the traditions of the Holy Prophet (saws) to continue to
pursue the matter any further. Sahih al Bukhari, Sahih Muslim and Sunan Abu Daud all confirm
that it is not permissible to inquire with regards to a girl whose marriage has already been
arranged, i.e. is engaged. Let us for the sake of argument assume that 'Umar had no idea that
Umme Kalthum had been arranged with Imam 'Ali (as)'s nephew, until his conversation with
Imam 'Ali (as). Once Imam 'Ali (as) had informed 'Umar that Umme Kalthum was engaged, it
was then incumbent upon 'Umar to remain silent, yet he persists in his intentions and tries to
coerce Imam 'Ali (as) to break off the arrangement and marry Umme Kalthum to him.
Rather than prove the high merit of 'Umar, this incident also destroys his character, portraying
him as a sinner who blatantly breaches the Sunnah to satisfy his own desires. The reason the
Nasibi traditions give for 'Umar's desire to marry the daughter of 'Ali (as), this being his desire
to become linked to the descendants of Mohammad (saws), is so that they can say that 'Umar
was like Ahl-UlBait. However, this would be such a ridiculous assumption that no one says this,
not even the Nasibis of today. So they failed in at least one objective in their fabrication of this
tradition…sadly, they did not fail in the others…to denigrate the status of Ali (as) and to suggest
that he married his daughter to 'Umar. This article sets the issue straight. The whole tradition is
fabricated. There was no marriage. Neither did 'Ali (as) lower himself in this way. 'Umar's
paedophilia is a matter for the Nasibis to discuss and to try and exonerate him from, assuming
they wish to and do not instead prefer to leave their beliefs the way. This they might so as to
assuage the practices of certain members of the Saudi royal family, who can duly claim that
they are following the Sunna of 'Umar when they surf internet child porn sites, pick up rent
boys and pay them for a visit to their rooms in Western hotels and casinos.

3.19 Nineteenth Objection - Afriki has sought to present Imam 'Ali
(as) as an untrustworthy hypocrite
We object to the suggestion that when a daughter's marriage has already been arranged, the
father then decides to break it and give her elsewhere, due to subtle coercion. This contradicts
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logic and the Shari'a.
The Ahl'ul Sunnah also deem Imam 'Ali (as) to be the fourth rightly guided khalifa, and their
texts confirm that he had made it clear that Umme Kalthum was to be married elsewhere. How
is it that Imam 'Ali (as), having set the issue straight with 'Umar that Umm Kalthum's hand is
not for him and that she is already betrothed to Ja'far-e-Tayar (as)'s son, who is her age and a
deserving orphan, then switches sides and marries his young daughter to a 55 year old man,
already married with kids? According to these traditions, 'Ali (as) did not even consult with the
sons of Ja'far-e-Tayar (as) to whom his daughter was engaged before reneging on his pledge
with them. The fact is, as we can see here, that Ansar.org writer Afriki has intentionally decided
to cite this reference to portray Imam 'Ali (as) as untrustworthy, implying he did it to get a rich
son-in-law in the khalifa. This is how the Nasibi scum think about 'Ali (as), a man renowned by
the Sunnis for his ascetic character, knowledge of Allah (swt), and his renouncement of this
world and its materialism. On the other hand, 'Umar's own words testify that he sought
marriage for status. And status and materialism go hand-in-hand.
This tradition is a bitter attack on the character of Imam 'Ali (as), for we read in Sahih al
Bukhari, Kitab al Iman Volume 1, Book 2, Number 32:
"The Prophet said, "The signs of a hypocrite are three:
1.

Whenever he speaks, he tells a lie.

2.

Whenever he promises, he always breaks it (his promise).

3.

If you trust him, he proves to be dishonest. (If you keep something as a trust
with him, he will not return it.)"

There is no greater promise than to give one's daughter in marriage. Imam 'Ali (as) had
promised to marry his daughter to his nephew, and he made this crystal clear in tradition cited
by Ibn Sa'd. But then, having made the promise, are we to believe that he would then break it
so blatantly upon Umar's insistence. In effect this would suggest the behaviour that is expected
from an hypocrite. Was Imam 'Ali (as) an hypocrite (Astaghfirullah). We are not prepared to
accept any tradition that suggests that Imam 'Ali (as) contravened the Shari'a and by doing so
behaved in the way of the hypocrites. Nor, must it be said, do the Sunnis….but the Nasibis are
quite capable of implying this. It proves their insincerity.

3.20 Twentieth Objection - The depiction of an untrustworthy Imam
'Ali (as) contradicts the aqeedah of Ahl'ul Sunnah
Whilst no doubt Afriki has no qualms citing the Ibn Sa'd tradition which depicts Imam 'Ali (as)
as a man that does not stick to his word, we should point out that such a portrayal contradicts
the aqeedah of Ahl'ul Sunnah. Nasibi, Salafi Imam Shaykh Naasir al-'Aql sets out Ahl'ul Sunnah
aqeedah as follows:
"The noble companions are all trustworthy ('udool) and they are the best of this
Ummah".

The General precepts of Ahlus-Sunnah wal-Jamaa'ah, by Shaikh Naasir al-'Aql, page 34 - 35
English translation by 'Abu 'Aaliyah Surkheel ibn Anwar Sharif, published by Message of Islam
If this is indeed the case then how is it that Afriki has advanced evidence that portrays a man
they regard as one of the Sahaba, Imam 'Ali (as), as anything but trustworthy? Can a man who
makes a clear promise to one individual and then blatantly violates that promise in favour of
another individual be deemed as trustworthy? If the answer is no, why exactly has Afriki
advanced evidence that contradicts his own aqeedah?
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3.21 Twenty first Objection - Umar's use of unacceptable language
towards the family of Rasulullah (s) when his offer is rejected
We read in Tadhkira al Khawwas, page 181, Chapter 11, that:
"'Ali refused 'Umar's offer of marriage for his daughter. He stated that she was too
young and that he had arranged for her to marry his nephew, but 'Umar did not
accept this. 'Abbas approached 'Ali and said 'Marry her to him' for I have received
unacceptable words (words that cannot be repeated) from 'Umar.
The verse of Mawaddath in the Qur'an makes love and respect for Ahl'ul bayt (as) compulsory.
However, here 'Umar uses unacceptable language. His mocking of Imam 'Ali (as)'s refusal, and
in other references his desire to publicly humiliate him and his deeming him to be a liar, in
effect suggests that 'Umar had no respect for Ahl'ul bayt (as). Numerous traditions, included
those cited in this article earlier on, testify to 'Umar's violent temper and the fact that he would
lose control over his own self (nafs) and exceed the limits laid down by Allah (swt).

3.22 Twenty second Objection - According to the aqeedah of Ahl'ul
Sunnah, Umar participated in an haram act
Contemporary Hanafi scholar Mufti Ghulam Rasul in Hasab aur Nasab, Parts 3 & 4 (combined
edition), page 157, cites the following episode from classical Sunni sources:
"Allamah Suyuti, Mullah 'Ali Qari, and many other hadith scholars have recorded this
episode:
'Hadhrath Shaana, the son of Imam Hasan Mujtaba, sent an individual to Al-Miswar
bin Makhrama with a proposal to marry his daughter. When the proposal reached
Al-Miswar bin Makhrama, he said 'By Allah, in my eyes no family, no son in law
relationship is greater than this, but Rasulullah (s) said 'My daughter Fatima is a
part of my flesh, anything that pains her, pains me'.' Miswar then added, 'The
daughter of Fatima is in your home (referring to Fatima the younger, the daughter
of Husain bin 'Ali). If I give my daughter in marriage (to you), this matter shall pain
Fatima.'" [Khasais al Kubra Volume 2 page 256)".
Hasab aur Nasab, Volume 3-4 page 157
The comments of Mufti Ghulam Rasul on this incident are worthy of note. He continues:
"The proposal reached Al-Miswar bin Makhrama, but he stated that this matter
would pain the Leader of the Women of Paradise, and he did not want any
descendant of Rasulullah (s) to be pained on account of his actions. From here it is
clear that to pain the descendants of Fatima is on a par with causing pain to Sayyida
Fatima and is thus haram, in exactly the same way that it is haram to cause pain to
Rasulullah (s)."
Hasab aur Nasab, Volume 3-4 page 158
The above incident has also been recorded in Zakhair al Ukba, under the chapter "Itrat Fatima",
Page 39, where we learn that it was on this basis that:
"Shaykh Subkee stated that to marry a daughter of Fatima to a man with other
wives is haram".
Zakhair al-Ukba, Page 39
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We should point out to our readers that at the time of this alleged marriage, one of 'Umar's
wives was still alive, and according to Ahl'ul Sunnah for him to then marry a daughter of Fatima
(as) was haram. A haram act can never be deemed to constitute a virtue on the part of 'Umar.
On the contrary, if he contracted such a marriage, he would be questioned about it on the Day
of Judgment.

3.23 Twenty third Objection - Umar's grounds for marriage contradict
the aqeedah of Ahl'ul Sunnah
'Umar claimed that this marriage [to a descendant of Rasulullah (s)] would benefit him in the
next world. Such an assertion contradicts the aqeedah of Ahl'ul Sunnah wa al Jamaah.
Our simplest proof lies in the fact that those of Ahl'ul Sunnah who are influenced by the Nasibi
fabricators, believe that the closest relatives of Rasulullah i.e. his parents died kaffirs and shall
NOT benefit from their relationship to him (s) in the next world. This is acknowledged widely in
the works of Ahl'ul Sunnah. Here are just some sources that allege that the parents of
Rasulullah (s) were kaffirs.
1.

Sahih Muslim page 360, Volume 1, Kitab "Janaiz"

2.

Sunan Ibn Majah, Bab Majah fi ziyarata kubul mushrikeen

3.

Sunan Nasai, Page 9, Chapter 4, "Ziyarathul Kaboor"

4.

Sunan Abu Daud, Volume 3, Page 218, "Kitab al Janaiz"

5.

Sunan Al Kubra, Page 76, Bab "Ziyarthul Kaboor"

6.

Mishkat Sharif Volume 1, Page 139, Bab "Ziyarathul Kaboor"

7.

Musnad Abi Awana, Page 99, Volume 1, Bab "La yad khul al Jannatha al nufs masala"

8.

Musnad Abi Hanifa, Page 105

9.

Musnad Imam Ahmad and Abdullah bin Masud, Page 297, Volume 4

10.

Sharh Fiqh Akbar by Mullah Ali Qari, Page 128

11.

Kitab Fatawi, Maulana Abdul Hai, Page 84

12.

Tafsir Ibn Kathir, Page 394, commentary on the verse Tauba, Chapter 6

13.

Tafsir Khazain, Page 129, Verse Tauba, Verse 115

14.

Tafsir Kabir by Fakhruddin Razi, Page 315, Chapter 6, Surah "Shaurah"

15.

Tafsir Ruh Al Ma'ani, Page 11, Surah Tauba, Verse 115

16.

Tafsir Ghara'ib Al Qur'an, Page 30, Chapter 5, Ayat 115

17.

Tafsir Mazhari, Page 306, Chapter 4

18.

Tafsir Al Durr Al Manthur, Page 184, Chapter 3, Verse Tauba

19.

Kitab Naudi Sharh Muslim, Page 214, Chapter 1

20.

Mirqat Sharh Mishkat, Page 113, Chapter 4, "Al Kaboor"
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21.

Tafsir Fath Al Qadeer, Page 392, Chapter 3, Surah Tauba, Verse 151

22.

Ta'rikh Khamees, Page 230, Chapter 1, Dhikr Aaya al Buya

23.

Muradhij Ul Nubuwwa, Section 3, Chapter 4, Part 21, Page 179

24.

Siratul Halabiyya, Page 82, Chapter 1, "Wafat walida a Nabi"

25.

Siratun Nabawiyya, Page 239, Chapter 1, "Lum yuziu Islam abwiyya"

26.

Al Bidayah Wa Al Nihaya, Page 281, Volume 4, "Raza al Nabi"

For the sake of brevity we shall cite two sources.
We read in Musnad Ibn Hanbal Volume 4 Page 297:
"Two men approached Rasulullah (s) and said, 'Our mother was a pious lady and has
died'. Rasulullah (s) said 'Your mother is in Hell'. The men left with anguish on their
faces. Rasulullah (s) called them back saying, 'My mother is also in Hell with your
mother'".
Similarly, about Rasulullah (saws)'s father we read in Musnad Awana Volume 1 Page 99:
"A man approached Rasulullah (s) and said, my father has died. Rasulullah said 'He
is in Hell'. As he [the man] was about to depart, Rasulullah called him back and said
'Your father and my father are both in Hell'.
Now from the Tabaqat tradition that Afriki had cited 'Umar wanted to contract this marriage
because:
Ansar.org states:
"the Nabi r said, "Every tie of kinship, and every
association will be cut off on the Day of Qiyamah,
except my kinship and my association"

So 'Umar wanted to benefit from his relationship with Rasulullah (s). We object to such
reasoning because in Islam, one's eminence rises only through piety, not through relationships.
This is testified to in the Qur'an. It is ironic that these Nasibi believe as part of their aqeedah
that the parents and uncles of Prophet Muhammad (s) were non-believers, and that he will be
unable to intercede for them. Is this not clear proof of the double standards that these Nasibi
apply? On one hand, they claim, 'Umar will attain salvation on account of his marriage to the
descendant of Prophet Muhammad (s), whereas on the other hand, the close relatives of
Prophet Muhammad (s), like his parents, uncles etc., will perish in the fire. If according to
'Umar, such a lineage shall not be severed on the Day of Judgement, how is it that Rasulullah
(saws)'s link with his parents shall be broken to the point that they shall be in Hell on the Day
of Judgment? When Rasulullah's own parents cannot benefit from their relationship with him
then how could 'Umar? Are natural parents closer than a grandson in law?
This is, of course, a manifestation of the terrible self- contradiction within Nasibi'ism. The path
of truth, however, is not self-contradictory.
If 'Umar felt that salvation could be attained due to claiming that he was related to the Holy
Prophet (saws) on Judgment Day, and that Heaven could be achieved on account of this basis,
is it safe to conclude that Rasulullah (saws)'s uncle Abu Lahab shall also benefit from this
relationship? Yet Abu Lahab is called the Father of the Flame in the Qur'an. If Abu Lahab cannot
benefit from this relationship then neither can 'Umar, who persecuted the Ahl'ul bayt (as) and
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introduced countless bidah's into the religion. Umar's stance is fraudulent, as is the claim of this
alleged marriage.
Being the husband / wife of an esteemed personality does not provide a means of salvation in
the next world; if this was the case then it shall benefit Pharaoh, the brother of Hadhrath Asiya
(as). The marriage relationship was also of no avail to the wives of the Prophets Nuh (as) and
Lut (as). We should also point out that according to Ahl'ul Sunnah, though not us, Utbah ibn
Abu Lahab married to a daughter of Mohammad (saws) and was thus, they claim, the son in
law of Rasulullah (saws). Despite this he remained a kaffir, hence the son in law relationship
shall also be of no benefit to him in the next world.
We should point out that if Umar's intention was to seek salvation via this marriage (through
creating a closer relationship to Rasulullah), then he had already attained this since his
daughter Hafsa was married to Rasulullah (s). So, why is he denying the children of Ja'far-eTayar (as) their right in marriage by breaking up the engagement. Is he greedy? If 'Umar felt
that , thus far, he had been unable to attain the rank of someone after whose name
'radhinathallanho' would be pronounced through his existing relationship with Rasulullah
(saww), then why would 'Umar marrying Umme Kalthum have been sufficient for him to attain
such a rank and thus salvation.

3.24 Twenty fourth Objection - The Dower that 'Umar gave contradicts
his own edict
As proof we shall cite the following texts:
1.

Al Istiab Volume 4 page 469 - Dhikr Umme Kalthum

2.

Al Isaba Volume 4 page 469 - Dhikr Umme Kalthum

3.

Asada al Ghaybah Volume 7 page 387 - Dhikr Umme Kalthum

We read in Al Isaba, Volume 4, page 469:
"Umar gave Umme Kalthum dowry totalling 40,000 dirhams".
We read in Sunan Abdu Daud Book 11, Number 2101,Kitab al Nikah, that:
"Abul Ajfa' as-Sulami said: Umar (Allah be pleased with him) delivered a speech to
us and said: Do not go to extremes in giving women their dower, for if it
represented honour in this world and piety in Allah's sight, the one of you most
entitled to do so would have been the Prophet (saww). The Apostle of Allah (saww)
did not marry any of his wives or gave any of his daughters in marriage for more
than twelve uqiyahs."
Hadhrath Umar was clearly voicing his opposition to excessive dower, and was telling people to
look to the Sunnah of Rasulullah (s) for an example.
We also read in Taufa Ithna Ashari, Part 7, page 298, that:
"One day Umar gave a sermon prohibiting the excessive giving of dowry, and issued
a warning that any dowry in excess of 500 dirhams would be confiscated. Upon
saying this a woman interjected saying 'Allah says in the Qur'an that an entire
treasure chest can be given as dowry.' Upon hearing this Umar replied 'Everyone
knows more than me on matters of Fiqh even women in veil."
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In addition to exposing 'Umar's stern fatwas about the marriage dower, it also exposes 'Umar's
being a non Mujtahid, and his own confession of nothing more than the most meagre religious
knowledge about the Shari'a. How odd that he is regarded as a rightfully guided khalifa! But,
not only would such a large dower contradict the Sunnah of Rasulullah (s) it would also
contradict the second Nasibi khalifas own order. Tell us, Afriki, when 'Umar was making an
order that no one could give dowry in excess of 500 dirhams, then why did he give 40,000
dirhams as dowry when marrying Umme Kalthum (as)? Does a Khalifa not lead by example?
Clearly 'Umar strongly disapproved of the practice of the excessive giving of dowry, to the point
that he made his displeasure known to all So why would he then act in violation of his own
opinion and give such an extravagant dowry? If this marriage is not a fabrication, then does
this excessive dowry not expose double standards / hypocrisy on the part of Umar, a hypocrisy
that is all too common amongst leaders who do not practice what they preach. 'Do as we say,
not as we do' may have been 'Umar's motto. Can such a motto be that of the true Khalifa?
Absolutely not.

3.25 Twenty Fifth Objection - The Ahl'ul Sunnah have sought to
portray Imam 'Ali (as) as unjust, and this contradicts the Sunnah of
Rasulullah (s)
We shall cite the following Sunni books as proof:
1.

Al Istiab, Volume 4, Page 468

2.

Asadaul Ghaybah, Volume 7, Page 387

3.

Zakheer Al Akba, Page 168

4.

Tareekh Khamees, Volume 2, Page 384

All four texts record the following words of Umme Kalthum:
"You sent me to a disgraceful, ill-mannered man".
This is Umme Kalthum (as)'s appraisal of 'Umar from her own tongue, and it is clear that she
was unhappy and outraged at this marriage, and despite this Imam 'Ali (as) still decided to
marry her. Should the traditions about the marriage be true, they report a marriage that
constitutes a clear breach of the Shari'a, a sin, and an obvious injustice. Shah Abdul Aziz in
Taufa Ithna Ashari, Page 85, states:
"An Imam is an example of the Prophet".
Our argument with these Nasibi, is that in their efforts to exalt the rank of 'Umar, they have
shown disrespect towards Rasulullah (s), as these texts portray Imam 'Ali as unjust. Such a
depiction of Imam 'Ali (as) is completely incomprehensible since the justice of Rasulullah (s)
and Imam 'Ali (as) was one and the same. In this regard we have the testimony of 'Abu Bakr to
consider:
"Verily Allah (swt) and his Prophet (s) spoke the truth, I heard Rasulullah (s) say on
the night of Hijrah as we left Makka 'My hand and Ali's hand are EQUAL in
dispensing justice'"

Manaqib by Ibne Maghazli Al Shaafi, Page 98. This Hadith can also be found in Kanz Al Ammal,
Volume 11, Page 604
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Thus, any depiction that portrays Imam 'Ali as unjust likewise means that Rasulullah (s) was
unjust (astaghfirullah) and this contradicts the Sunnah of Rasulullah (s) and hence can never be
presented as evidence to support a claim.

3.26 Twenty sixth objection - 'Umar's private meeting with Umme
Kalthum (as) contradicts the Shari'a
We read in Sahih Al Muslim, The Book of Pilgrimage (Kitab Al-Hajj), Book 007, Number 3110:
"Ibn 'Abbas (Allah be pleased with them) reported: I heard Allah's Messenger (may
peace be upon him) delivering a sermon and making this observation: "No person
should be alone with a woman except when there is a Mahram with her, and the
woman should not undertake journey except with a Mahram."
Imam of the Nasibis, the Salafi Sheikh ibn Baz, the chide scholar of Saudi Arabia, and
fortunately recently deceased, in 'Al-Fataawaa ash-Shar'iyyah fil-Masaa'il il-'Asriyyah min
Fataawaa 'Ulamaa' il-Balad il-Haraam', pp. 498-499, stated about a man and woman who are
not mahram:
"…is not permissible with him being alone with her. Rather, her father, or brother,
or someone else must be with them. This is because the Prophet (Sallallaahu 'alayhi
wa sallam) said, "A man must never be alone with a woman unless there is someone
who is a Mahram with them." (Agreed upon in Sahih Al-Bukhari and Sahih Muslim.)
He (Sallallaahu 'alayhi wa sallam) also said, "A man must never be alone with a
woman, for verily the Satan is their third." (At-Tirmithee and Ahmad)"
This reference and the accompanying Salafi Fatwa makes it absolutely clear that according to
Ahl'ul Sunnah a man and woman cannot be alone together UNLESS the woman is accompanied
by a mahram. Is it therefore even conceivable that Imam 'Ali (as) would intentionally send his
daughter unaccompanied to the home of a non-mahram man? Did it not dawn on 'Umar that he
was breaching the Shari'a, by conversing with Umme Kalthum whilst she had no mahram
accompanying her? If we are to accept these filthy traditions then they in effect suggest that
both Imam 'Ali (as) and 'Umar flagrantly violated the Shari'a: Imam 'Ali (as) by sending his
daughter to 'Umar without accompanying her, and 'Umar by being alone with her.

3.27 Twenty seventh Objection - these traditions would expose 'Umar
as a paedophile / pervert
We started this topic by citing the filthy depiction of this marriage from the texts of Ahl'ul
Sunnah. Those with respect for Ahl'ul bayt (as) have tried to distance themselves from such
vile, un-Islamic filth that strike at the very roots of human morality. Sibt Ibn Jauzi Al Hanafi
attacked these traditions as follows in Tadkirathul Khawas al-Ummah, page 321:
"My grandfather states in his book that 'Ali sent his daughter to 'Umar and 'Umar
touched her calf and kissed her. And by Allah this is vile and despicable, even if she
was a slave 'Umar may not have done this to her, and furthermore in accordance
with ijma of the Ulema, the touching of a non-mahram is not allowed. Then how can
these traditions be attributed to 'Umar?"
So how can we believe this marriage happened? For this is what the traditions dealing with this
alleged marriage all say happened between the girl and the old man (I will not use the word
boy as 'Umar was 55 and the girl a child). Clearly Ibn Jauzi had more sense that these modern
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day Nasibi. It dawned on him that these traditions were filthy and presented 'Umar as a pervert
and would be used as ammunition by the Shi'a in years to come. He was right in that. If the
Nasibis accept this marriage happened. There is no doubt left that 'Umar was a paedophile, and
there can be no foundation left to Sunni Islam. It just dies, for the second of their rightly
guided khalifas can in no way be called rightly guided…he was, rather, a twisted paedophile,
and as we shall see later, also bent, according to these Nasibi transitions. Ibn Jauzi used
common sense and logic, rightly concluding that no respectable father would behave in this
manner, let alone make the girl physically attractive to the potential suitor!
In Sawaiqh, Page 94, Ibn Hajr al Makki sought to justify the incident as follows:
"'Umar's actions of embracing and kissing Umme Kalthum are not haraam as she
was underage and such actions are permissible as is not the case with an adolescent
woman"
What? Then how could he have married her if she was underage. He also touched up her calf?
Is that acceptable with even little girls?
This is indeed very interesting, since according to Afriki:
Ansar.org states:
Umm Kalthum was the second daughter of 'Ali
and Fatima, and the youngest of their four
children. She was born in about the year 6 AH.
She became of marriageable age during the
khalifa of 'Umar ibn al-Khattab, and the khalifa
asked for her hand in marriage.

According to Afriki's assessment that would make her 11 years of age when the alleged
marriage took place (17 Hijri) so she was NOT as young as Ibn Hajar would have us believe!
Yet Ibn Hajr insists that she was a very small girl of the age that is sat in a lap, though
providing no evidence for this! Whichever option the supporters of Mu'awiya choose, both
rather destroy the character of 'Umar. We would like to ask Ibn Hajr the following:

If this is indeed Umme Kalthum binte Fatima (as) then she was 11 / 12 years of age at the time
(as Afriki had rightly calculated) then why is it that the writers of Ahl'ul Sunnah have referred to
her as Sagheera (Child) and some as Sabeeya (milk fed)?'.
These terms cannot be used for a girl that has attained puberty, and in the Arabic - English
Dictionary by Hans Wehr, page 517, Sagheer is defined as:
"a minor under age".
If this was indeed the 11 / 12 year old Umme Kalthum that Afriki claims, then how could Imam
'Ali (as) as a responsible father send his adolescent daughter to 'Umar, who then takes the
opportunity to place the girl on his knee, kiss her and fondle her? This type of action is all the
more obscene when one takes into account that, according to Sahih Al Bukhari, Ayesha was
deemed to be mature enough to have sexual intercourse when she was nine years of age
(Sahih al Bukhari, Bab ul Nikah Volume 7, Book 62, Number 64) - Umme Kalthum binte Fatima
(as) was older than even Ayesha was, allegedly, according to the Sunnis.
If, as Ibn Hajr claims, Umm Kalthum (as) was underage, then we would like to ask 'Is it
permissible under Shari'a for a man to marry a girl that is underage?' If it is, could our
opponents cite some proof. If it is not, then it in fact suggests paedophilia on the part of 'Umar
who married / consummated marriage with an underage girl. Some of the traditions refer to
Umme Kalthum (as) as Sabeeya - a term referring to a child that is still being suckled. The risk
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of infectious diseases at that time meant that mothers would have breast fed their children into
their early years (4 / 5 years) of age. Ibn Hajr's attempts to defend 'Umar were also based
around the fact that Umme Kalthum (as) was of a very young age. If we, for the sake of
argument, accept Ibn Hajr's account of the placing of the girl in his lap by 'Umar as being
because she was very young, this would certainly indicate she was very young indeed - still
being breastfed and nowhere near puberty. This leaves the Ahl'ul Sunnah with serious
questions to ask of 'Umar, for two Sunni scholars, Yaseen Maussali in Al Madhahib, Page 98,
and 'Umar Reza Kulalla, in Ulum Al Nisa, Page 256, both state that:
"Umar married her in 17 Hijri, and consummated the marriage a year later when she
became baligh".
Now our question is simple:

'How can a girl, so young as to be breastfed and young enough for 'Umar to place her on his
lap, suddenly transform into being called an adolescent in only one year?'
Such a transition is simply not biologically possible. For despite the defence of these Sunni
authors, whether the date of consummation of this alleged marriage was 17 Hijri or 18 Hijri, the
Umme Kalthum depicted as a suckled child could not, scientifically, have become an adolescent
in the space of only one year. This leaves the followers of Mu'awiya in a very precarious
position, for we are led to believe that 'Umar ibn al Khattab has sex with an underage girl.
Paedophilia is a haram act, punishable with execution!
If, according to Afriki, she was mature enough to marry, then 'Umar's actions of fondling a
baligh girl before marriage make him a perverted sinner who had contravened Shari'a. Both
versions do not portray the second khalifa in a particularly favourable light; on the contrary
they would suggest that he was a twisted pervert who deserved to be locked up. 'Lock up your
daughters' would the people have cried when such a man approached, yet in the Nasibi
concoction of this marriage we are also led to believe that 'Ali (as) sent his non-mahram
daughter to this man unaccompanied!
If the above-mentioned traditions are to be believed, then they mean that 'Umar acted
indecently with a young girl. In normal circumstances, an ordinary man would be punished
severely for committing this crime. Why was no legal action brought against Umar, or was it
that his position made him beyond the law? Or rather, the whole event of this marriage is a
diseased concoction, an outright fabrication of the Nasibi Ulema of the past, to insult 'Ali (as),
elevate 'Umar (inadvertently shooting him in the foot in the process) and to justify the
paedophilia and perversions of the corrupt khalifas that bankrolled them. I'll take the latter as
the real reason for these inconsistencies that turn morality upside down.
These traditions slander 'Umar in a manner that the Shi'a could exploit. We are however a just
people and are not prepared to accept that even 'Umar behaved in such a manner with 'Umme
Kalthum, daughter of Fatima (as). It is indeed amusing that the Shi'a are always accused of
attacking the character of 'Umar when in fact the Ahl'ul Sunnah, by seeking to prove this
marriage happened, are tarnishing the reputation of their beloved second khalifa. We ask Ansar
this question:

How does it look to a non-believer when the Ahl' ul Sunnah, who claim to love and respect
'Umar, attribute filthy actions to him, whilst the Shi'a, who are deemed to be the enemies of
'Umar, are trying to defend him of an unjust accusation, by rejecting these narrations and
asserting that such a marriage never occurred? We believe 'Umar did many deviant things to
gain power, but we do not believe that he was a paedophile…it is you who believe this for you
believe in this marriage, the very existence of which is highly contentious.
One should point out that the narrations also discredit the character of Hadhrath Hafsa for she

Copyright © 2002-2004 Answering-Ansar.org. • All Rights Reserved

Page 38 of 125

failed to refrain her father from committing perverse acts that no muslim society would ever
deem to be acceptable.
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4. The marriage from the annals of the Salaf Kingpins
4.1

Pathetic efforts of the Ahl'ul Sunnah to 'prove' that Umme
Kalthum binte 'Ali was the wife of Umar from the Sahah Sittah

In their efforts to prove the Shi'a wrong our critics have use all manner of coined tradition to
prove this marriage. Whilst the Saha Sittah fails to make any mention of this Nikah, the
followers of Mu'awiya begin to clutch at straws 'suggesting' that Umme Kalthum binte Fatima
(as) was the wife of Umar.

4.2

The tradition from Sahih al Bukhari

A common favourite is this tradition from Sahih al Bukhari "Fighting for the Cause of Allah
(Jihad)" Volume 4, Book 52, Number 132:
Narrated Tha'laba bin Abi Malik:
'Umar bin Al-Khattab distributed some garments amongst the women of Medina.
One good garment remained, and one of those present with him said, "O chief of the
believers! Give this garment to your wife, the (grand) daughter of Allah's Apostle."
They meant Um Kalthum, the daughter of 'Ali. 'Umar said, Um Salit has more right
(to have it)." Um Salit was amongst those Ansari women who had given the pledge
of allegiance to Allah's Apostle.' 'Umar said, "She (i.e. Um Salit) used to carry the
water skins for us on the day of Uhud."

4.3

Reply One

This is the only time that we read anything of Umme Kalthum in the entire contents of al
Bukhari; it does not even appear in the book of Nikah, but in the Book of Jihad. Dr Muhsin Khan
in his translation has in fact used dishonesty after Um Kalthum he adds the words "the
daughter of 'Ali" when this is not present in the Arabic. The actual word that is used in the text
that Khan interpreted as wife is "Undhuk" whilst we acknowledge Undhuk can indeed refer to
one's wife, its literal meaning in Arabic grammar is "Close", "Next To" and "Near". In the Qur'an
the word Undhuk is used in exactly this context. If we really wish to understand this tradition at
most all that we can ascertain is that people had asked that the garment be given to Umm
Kalthum who was close to Umar. The words close and near make much more sense than wife,
if "Undh" automatically means wife then perhaps Khan could literally translate the same
narration "Fa Kal la Baz min Undh" meaning and one of those present with him (meaning
wives) said. This would in effect mean that every woman in Madina was the wife of Umar.
If we take the word Undh as wife then it means that Umar distributed the garments amongst all
those present with him, present meaning wives! All because they were next to him does not
mean that Undh meant that they were all his wives. When Undh does not mean wives then why
has the same word been used to single out Umme Kalthum as wife? When Undh was 'common
place" to mean "next to" why would the narrator not have sought to make a distinction and
refer to Umme Kalthum as 'Zawaaj'? This would have no doubt clarified any confusion and
distinguished this woman from the group that was with Umar. If we analyse the Qur'an we see
that Undhuk is used at many points referring to close / near at no points does Allah (swt) refer
to Undhuk as Wife, nor can we find this to be used as wife in any Tafsir either.
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4.4

Reply Two

Also worthy of note is that a husband will always be conscious of his wife's needs. Why would it
dawn on an ordinary non-Mahram woman, that the Khalifa's wife's needs should also be met?

4.5

Reply Three

For us the simplest means to refute this tradition is that until today we are unable to ascertain
who this person was that offered to speak up for Umar's wife. There is no way of determining
the authenticity of this event, when we have no evidence as to who made the claim, the term
"one of those present" - can never constitute proof. The absence of the name of this person
makes Nasibi attempts to rely on this as proof to be completely baseless. Why has no one else
narrated this event with a different chain, a chain that refers to the person making the
comment? Personal viewpoints can NOT constitute proof and the narrator in this tradition has
made a blatant error that points to a fabrication, he states "They meant Um Kalthum". Who
is "they" referring to here? Only one individual in the tradition had made the comment to Umar
to provide for his wife, then how has the narrator, after this comment stated "They meant
Um Kalthum" - where has this group come from when the question was only posed by one
individual?

4.6

Reply Four

Bukhari has narrated this tradition on the authority of Tha'laba bin Abi Malik who is a
completely unknown personality, so there is no way to ascertain the reliability of the narrator.
His name is extant from the texts of rijjal, Dhahabi who in his Meezan al Itidal had narrated the
biographies of all manner of narrator makes no reference to Tha'laba bin Abi Malik.
A tradition by an unknown narrator automatically means we can discard it. Even if we accept it,
the wife relation can still not be proven since Undh means close - narrators have translated it as
wife in hope that they can continue to live the lie perpetuated by the Ahl'ul Sunnah, that Umar
married Umme Kalthum daughter of Imam 'Ali (as).

4.7

The tradition from Sunan Abu Daud

Another 'proof' commonly cited is from Sunan Abu Daud Book 20, Number 3187:
Narrated Abdullah Ibn Abbas; Abu Sa'id al-Khudri; AbuQatadah; AbuHurayrah:
Yahya ibn Subayh said: Ammar client of al-Harith ibn Nawfal told me that he
attended the funeral of Umm Kalthum, and her son. The body of the boy was placed
near the imam. I objected to it. Among the people there were Ibn Abbas, AbuSa'id
al-Khudri, AbuQatadah and AbuHurayrah. They said: This is the Sunnah (established
practice of the Prophet).

4.8

Reply

There is no way that our opponents can conclude that this refers to Umm Kalthum binte Ali,
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since her father's name is not mentioned. This is a vague tradition that proves nothing, on the
contrary it becomes all the more confusing in light of the fact that we know that Umar had four
wives called Umme Kalthum.

4.9

The tradition from Sunan Nasai

We read in Sunan Nasai Volume 1 Bab Janaza page 317
"Nafi 'za aam' that Abdullah ibn Umar lead nine combined funerals, this included the
funeral of Hadhrath Umme Kalthum binte 'Ali. This was during the governorship of
Sa'eed bin Aas. Hadhrath 'Ali's daughter Umme Kalthum was married to Hadhrath
Umar. Her funeral and that of her son were read at one and the same time.
Participants in the funeral included Ibn Umar, Ibn Abbas, Abu Hurayra, Abu Saeed
and Abu Qatadah. Ibn Umar lead the congregation."

4.10 Reply
Whilst the entire concept of this funeral at this particular time shall Inshallah be
comprehensively refuted we feel it imperative to highlight a clear deficiency in this narration
that the Nasibi might otherwise deem as proof from the Saha Sittah.
The narration begins "Nafi 'za aam"
The words za aam makes this entire narration false, since the narrator has himself expressed
doubts over the event that he is narrating. The rules of hadith methodology stipulate that any
doubt expressed by a narrator makes that narration null and void.
In Arabic the words 'za aam' can be used as a term that means 'to lie' as we can see from the
text of Arabic terms 'lughuth Kishwari page 22' [Luknow edition]. Hence this narration can be
interpreted as follows:
'Naf' would lie that…."
Nasibi shall no doubt try to appease their followers that their Imam Bukhari also recorded this
funeral event in his Tareekh Sagheera page 53, but the very fact that he did not insert it in his
Sahih al Bukhari serves as clear proof that he did not deem this tradition to be Sahih.

4.11 Answering the tradition narrated by Ansar.org's Nasibi Imam Ibn
Katheer
Whilst we are confident that our replies are sufficient enough to convince open minded Ahl'ul
Sunnah, those indoctrinated with Nasibi ideology have a tendency to only worship the fatwas of
their own Imams such as Ibn Katheer and Ibn Taymeeya. We could produce one thousand
replies, but as long as Ibn Katheer held this view then that is the end of the matter. Let us
therefore cite Hanafi scholar Mufti Ghulam Rasul's analysis of the event as narrated by Ibn
Katheer and his subsequent rebuttal:
"Ibn Katheer in 'al Fasul fi Seerath ai Rasul' page 373 and Baihaqi in Sunan Kabeera
Volume 7 page 64 both narrate that when Umar proposed to marry Umme Kalthum
binte 'Ali, 'Ali said that she is too young. Umar said I heard Rasulullah (s) say "Every
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tie of kinship, and every association will be cut off on the Day of Qiyamah, except
my tree and descendants, that is why I wish to attain this relationship with
Rasulullah. 'Ali then married his daughter Umme Kalthum to Umar
One of the narrators of this tradition is Abu Sufyan bin Waqiyah, and it is with
regards to him that the author of al Fusul Allamah Hureeree stated that Abu Sufyan
bin Waqiyah was daif [weak], Allamah Hureeree…Ibn Hajr Asqalani (d. 247 Hijri)
regarded him as daif (weak), and stated that 'Imam Nasai held the view that Abu
Sufyan bin Waqiyah was not reliable, Nasai also stated that he was worthless, Imam
Abu Daud would not narrated hadith from him' [Tadheeb al Itidal Volume 4 page
124). Imam Dhababi recorded "Imam Bukhari stated that people did not speak well
of Abu Sufyan bin Waqiyah. Abu Zuriah commented that the people deemed him to
be a liar, and Ibn Abi Hatim stated that his hadith were not correct.
[Meezan al Itidal Volume 2 page 173].
When the scholars Hureeree, Ibn Hajr al Asqalani and Dhahabi graded him a liar and
weak, then this tradition can not be deemed to be reliable"
Hasab aur Nasab Volume 2 page 188, by Mufti Ghulam Rasul
Need we say anymore?

4.12 Conclusion
We have faithfully cited the Ahl'ul sources that have presented this sham marriage to their
faithful. We have analysed these traditions and given a vast array of objections / replies that we
are confident that an open-minded person will agree with us on. From these objections we have
sought to prove that the marriage of Umme Kalthum (as) to Umar ibn al Khattab is a lie and
that the traditions supporting it are filled with slanders that any one with the slightest
intelligence will conclude points to fabrication. We are in no doubt whatsoever that Umar did
indeed marry a female called Umme Kalthum in 17 Hijri. We will Inshallah locate who this
Umme Kalthum was….
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5. Elucidation to the truth
5.1

So who was Umme Kalthum wife of Umar?

An analysis of the Ahl'ul Sunnah traditions makes it clear that the Umme Kalthum being
described was a child (Sagheera) so young that she was still milk fed (Sabeeya) - this Umme
Kalthum could not have been more than five years of age, at the time of marriage in 17 Hijri.
Umme Kalthum binte Fatima (as) as we have already discussed was 11 / 12 years of age in 17
Hijri and hence was baligh - and according to Afriki's own admission was of marriageable age she could not be described as Sabeeya or Sagheera - as was the status of Umar's wife in 17
Hijri.

5.2

Umar had several wives called Umme Kalthum

History establishes that Umar had several wives called Umme Kalthum:
1.

Umme Kalthum Jameela binte Asim bin Thabit - the mother of Asim bin Umar.
(Tareekh Khamees Volume 2 page 251).

2.

Umme Kalthum binte Jarweela Khuzeema - Her actual name was Maleeka. She was the
mother of Zaid bin Umar.
(Tareekh Kamil Volume 3 page 22).

3.

Umme Kalthum binte Ukba bin Abi Mayyath - Zuhri narrates that during the period of
jahiliyya she was the wife of Amr bin Aas. She left him and embraced Islam. Her relatives
approached Rasulullah (s) and asked that she be returned. Rasulullah (s) replied 'Any
woman that embraces Islam cannot be returned, Amr bin Aas was a kaffir at the time, she
was not returned and Umar married her.
(Sharh Bukhari, by Qasthalani Volume 4 page 349).

4.

Umme Kalthum binte Rahab.
(Sunan Abu Daud and Ibn Majah)

5.

Umme Kalthum binte Abu Bakr - Born to Asma binte Umais. She was also the mother of
Muhammad bin Abu Bakr. (Alam al Nisa Volume 4 page 250). She was born in 12 Hijri,
after the death of Abu Bakr (Tabari Volume 2 page 50; Tareekh Kamil Volume 2 page 161;
Tareekh Khamees Volume 2 page 267; al Isaba page 286) Asma married Imam 'Ali (as)
and the young Umme Kalthum joined her mother in the house of Imam 'Ali (as).
Sunni research scholar Malik Daulath Abadi in "Hidayaath al Saud" page 359 states:

"Asma binte Amees was initially the wife of Ja'far bin Tayyar then she married Abu
Bakr from this relationship two children were born a boy and a girl called Umme
Kalthum. After that she married Hadhrath 'Ali and Umme Kalthum came into his
house. This is the Umme Kalthum that Umar married…she died at a young age,
whilst residing in the house of Umar. She left no children".
Worthy of note is the fact that die-hard Deobandi and enemy of the Shi'a Allamah Doust
Muhammad Quraishi in his article 'WHO WAS HADHRAT ALI RADHIALLAHU-ANHU)?' also
admitted that:
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"89. For the upbringing of the orphan Muhammad bin Abu Bakr (RA), Hadrath Ali
(RA) married his mother Asma binte Umais (RA)".
Here is the link:
Jamiat.org.za/isinfo/aliwho.html
We shall Inshallah expand on this whole matter in greater depth in the next chapter. Suffice it
to say for the moment, Asma married Imam 'Ali and the young Umme Kalthum (as) was in the
home of Imam 'Ali (as) she was viewed as Umme Kalthum binte 'Ali. In 17 Hijri she would have
been 5 years of age and would was indeed Sagheera (a child) and could also have been
deemed Sabeeya (milk fed) since it was common to breast feed a child until they were infants.
It was this five-year-old child that Umar chose to marry when he was in his mid fifties.
Let us now look deeper into this matter, and pose some questions for Afriki…

5.3

The marriage of fifty five year old Umar ibn al Khattab to five
year old Umme Kalthum binte Abu Bakr

We read in Kanz al Ummal Volume 7 page 98:
"Umar proposed to marry Umme Kalthum binte Abu Bakr, and made the proposal to
Ayesha. Ayesha replied 'She is too young, but where we will she go without you?
Umme Kalthum approached Ayesha and said 'I have heard that you want to marry
me to Umar. He will give me a tough life; I am in need of a young man, who loves
this world. If you marry me to Umar then I shall complain before Rasulullah. Ayesha
then summoned Amr bin Aas who said 'I shall deal with the matter'. Amr spoke to
Umar, after a general conversation he said 'I hear that you intend on marrying'.
Umar replied 'Yes'. Amr bin Aas asked 'Who?' Umar replied 'Umme Kalthum binte
Abu Bakr'. Amr then said 'She is a child that shall cry for her father every day'. Umar
then said 'Did Ayesha send you?'
This tradition raises some questions that we challenge Afriki and his fellow defenders of the
Sahaba to answer:
1.

Umme Kalthum was under age so why did Ayesha accept Umar's invitation?

2.

If she was underage then why did the 55 year old khalifa want to marry her?

3.

When Ayesha was happy with the matter, why was Umme Kalthum complaining about
the second khalifa?

4.

Abu Bakr's daughter clearly had no interest in religion, why was the Khalifa's daughter
inclined in this way?

5.

We read in Sahih al Bukhari Bab ul Nikah, Volume 7, Book 62, Number 27 that
Rasulullah (s) said ' you should marry the religious woman (otherwise) you will be a losers'
- this being the case why did Umar want to marry an individual who clearly had no interest
with the Deen?

6.
7.

Why was the Khalifa's daughter desirous to marry a wealthy young man?
Why did Umme Kalthum threaten to complain before Rasulullah (s) if she was married
to Umar?

Worthy of note is the fact that she:
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Complains of Umar's nomadic lifestyle
Threatens to complain before Rasulullah (s) if the marriage takes place
Initiates a desire to marry a rich man
Would a five-year old girl really make such comments? Are these not the comments of an
adolescent / mature female? Clearly embarrassed by Umar's marriage with a five-year-old the
scrupulous narrators sought to cover up her age by portraying her as older.
Let us also cite al Bidaya wa al Nihaya Volume 7 page 139:
"Umar asked Ayesha for permission to marry Umme Kalthum binte Abu Bakr, who
was underage. Ayesha spoke to Umme Kalthum who said . 'No as he leads a tough
lifestyle'. Ayesha then said 'You don't wish to marry Ameerul Momineen?' Umme
Kalthum said 'No as his life is tough'. Ayesha then spoke with Amr bin Aas who
forced Umar to withdraw his proposal".
Our questions here are as follows:
1.

When Abu Bakr's daughter was underage, what dawned on Umar to ask for her hand,
by seeking the consent of her elder sister Ayesha?

2.

Ayesha was clearly aware of the young age of her sister, why did she not simply reject
the offer outright?

3.

Can you really convince a five-year-old girl to get married?

4.

Would a five-year-old girl give this type of reply?

Yet again the embarrassed Ahl'ul Sunnah narrators have sought to portray Umme Kalthum binte
Abu Bakr as older than she actually was, so as to cover up Umar's actions.
Let us now turn to Tareekh Kamil Volume 3 page 27 Dhikr Zawaaj Umar:
"Umar approached Ayesha with a proposal to marry Umme Kalthum. Umme Kalthum
replied 'I don't want him, he leads a tough life, and is stern towards women'.
Ayesha then asked for the assistance of Amr bin Aas in the matter. Amr said 'I shall
deal with it'. Amr said to Umar 'I ask for Allah's forgiveness'. Umar asked 'In
relation to what?' Amr said 'I have received information that you have asked for the
hand of Umme Kalthum'. Umar replied 'Yes am I not deserving of this?' Amr replied
'Brother it is not that, she is a mere child brought up under the guardianship of
Ameerul Momineen (Commander of the Faithful). You are a stern mannered
individual, we fear you, and do not wish to clash with you, if this child opposes you,
you shall become angry, then what will happen to the child? You will have failed to
look after the daughter of Abu Bakr, in a manner that was incumbent on you'. Umar
then said 'But I have already spoken to Ayesha'. Amr replied 'I have responsibility
with regards to Ayesha'.
We would like to ask Afriki:
1.
2.

Why did Amr bin Aas deem Umar's intention to be a serious matter from which he
sought Allah (swt)'s forgiveness?
Why did Umar want to marry this underage orphan girl?
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Two points from the text are also worthy of note here:
1.

Who was Ameerul Momineen here? It could not have been Abu Bakr since he was not
known by this title, and Ahl'ul Sunnah themselves believe Umar gave himself this title.

2.

If we accept that Ameerul Momineen here refers to Abu Bakr, then again this makes no
sense since Umme Kalthum never saw her father, he died whilst she was still in her
mother's womb.

Let us now analyse the matter, as recorded by Tareekh Tabari Volume 5 page 2734, Dhikr
Zawaj Umar:
"Umar proposed to marry Umme Kalthum binte Abu Bakr, she was an underage
child. He discussed the matter with Ayesha, she said the decision is in her hands.
Umme Kalthum said 'I am not happy with regards to Umar. Ayesha said 'You don't
want Ameer'ul Momineen [Commander of the Faithful]? She replied he leads a
frugal existence and is tough towards women" Ayesha then sent a message to Amr
bin Aas telling him. Amr replied 'Let me handle it'. He [Amr] approached Umar and
said 'Commander of the faithful, I have heard some news from which I invoke God's
name to protect you!". Umar asked 'What is the matter?' Amr said 'You are seeking
the hand if Umme Kalthum binte 'Abu Bakr. Umar replied 'Do you not think I am
worthy of her or she for me? [Amr] said, 'Neither but she was brought up with
kindness and gentleness under the protection of the Mother of the Believers. You
are rough and ready. But we are in awe of you and cannot turn you away from
something that is natural to you. What will happen if she [Umme Kalthum] disobeys
you on a matter and punish her physically? You will taken 'Abu Bakr's place as his
child [protector] in a way that does not befit you'. Umar replied 'But what about
Ayesha, I have already told her [that I will marry Umme Kalthum]? Amr said 'I shall
deal with it on your behalf. Also I shall show someone better, Umme Kalthum binte
'Ali, through who you shall acquire a relationship with the Messenger of God"
If we are to accept this account, then it suggests that initially Umar proposed to marry Umme
Kalthum binte 'Abu Bakr and then Umme Kalthum binte 'Ali (as). The alleged marriage to Umme
Kalthum (as) took place in 17 Hijri, from Tabari we can deduce that Umar's proposal to Umme
Kalthum binte Abu Bakr occurred in the same year, when she was just an infant of five. This
reference puts to rest any Nasibi attempts to try and suggest that Umar made the proposal
when she was baligh.
Again we ask some questions:
1.

Why was Umar seeking to use his influence over Ayesha so that he could marry her
under age sister?

2.

Is it really believable that an underage girl would be able to decide on such a matter,
particularly via such a comprehensive rebuttal?

3.

Can a woman really advise a five-year-old girl on the merits of marrying such an
individual?

4.

If the daughter of Abu Bakr was under age why did the 55-year-old khalifa want to
marry her?

5.
6.

If the girl was underage why did Ayesha not point this out to Umar?
Why did Umme Kalthum reject Umar the great khalifa by highlighting such defects in
his character?
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7.

If the concern of Amr bin Aas was that Umar's use of physical force would pain Abu
Bakr, then why did he not share the same concerns with regard to the daughter of Sayyida
Fatima (as)?

8.

In the eyes of Rasulullah (s) who's pain is more significant that of Abu Bakr or that of
Sayyida Fatima (as)?

Let us now move on to another authentic Sunni text Tareekh Khamees Volume 2 page 239
Dhikr Zawaaj Umar:
"Umme Kalthum was the daughter of Abu Bakr, she was a young girl. Her mother
was a Christian, when Abu Bakr died she was pregnant - she was hence born after
Abu Bakr's death. When she grew older Umar ibn al Khattab proposed to marry her,
Ayesha accepted the proposal, but Umme Kalthum binte 'Ali rejected the proposal,
Ayesha therefore made some excuses and the matter was discontinued"
We would like to raise some questions:
1.

The daughter of Abu Bakr was born AFTER he died in 13 Hijri. This marriage occurred
in 17 Hijri, how mature could this girl have become in a space of five years? Would she
really have been physically capable of marrying 55 year old Umar?

2.

If the girl was born after her father's death, then why did Umar contemplate plans to
marry this five-year-old girl?

3.

Would any responsible adult marry her five-year-old sister to a 55-year-old man?

Worthy of note is the fact that at one point the narrator makes reference to Umme Kalthum
binte Abu Bakr, and yet the same text later on refers to Umme Kalthum binte 'Ali. This is clear
evidence that these dishonest narrators have sought to switch names to divert attention away
from Umar's desire to marry an underage girl. Tareekh Khamees is a classical Ahl'ul Sunnah
text, not the hand of Ibn Saba, and here it is clearly that Nasibi hands had sought to change
facts by making this tactical name change.
Let us analyse the way that Ibn Qutaybah recorded this event in al Maarif page 76, Dhikr Aulad
'Abu Bakr:
"Umar approached Ayesha with a proposal to marry Umme Kalthum binte Abu Bakr.
Ayesha accepted the proposal. Umme Kalthum did not like the proposal, so Ayesha
made an excuse and the matter was brought to a close".
Here we shall just raise one question:
1.

When Ayesha was fully aware of the young tender child age of her sister how did she
still accept Umar's marriage proposal?

Let us now cite the final reference in this section, that from Ahl'ul Sunnah's esteemed work
Riyadh al Nadira Volume 1 page 303, Dhikr Aulad Abu Bakr:
Umme Kalthum was the underage (Sagheera) daughter of Abu Bakr, she was born
after Abu Bakr died. When she grew older Umar approached Ayesha with a proposal
to marry her. Ayesha accepted the proposal, but Umme Kalthum did not like the
idea, Ayesha made an excuse and Umar withdrew his proposal".
The reference has portrayed Abu Bakr's as underage so why did it dawn on 55 year old to
marry her?
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5.4

Overall summary and analysis of the texts

In summary these texts share the following common themes:
1.

55 year old Khalifa Umar proposed to marry Umme Kalthum binte 'Abu Bakr

2.

The proposal was accepted by Ayesha

3.
4.

Umme Kalthum rejected the proposal on account of Umar's frugal lifestyle and his
attitude towards women.
As a result of this opposition the marriage did not come into fruition.

When (1) & (2) are established then point (3) remains the only thing that prevented this
proposal from blossoming into marriage (if we are indeed to accept these Sunni accounts) namely the rejection of Umar by Umme Kalthum binte 'Abu Bakr. This rejection is simply not
possible, is it really believable that a five year old girl would be competent enough to:
Understand the concept of marriage?
Reject the proposal, expressing her assessment of Umar, namely his lifestyle and
attitude towards women?
Think rationally, can a five-year-old girl really have the intelligence to make such a coherent
rejection? Clearly not, the fact is the Salaf scholars that recorded this wonderful event had
sought their utmost to protect Umar's character and hence tried to make Abu Bakr's daughter
sound older than her true age, and that it was this mature conscious rejection brought this
matter to a close. The reality is this was simply not possible, no five-year-old girl can make such
an eloquent rejection.
One of the key books of fatwa on women related issues by contemporary Salafi scholars is
"Islamic Fatwa Regarding Women" compiled by Muhammed al-Musnad and translated by Jamal
Zarabozo. In Chapter 9, questions related to marriage under the sub heading 'The Young Lady
is not to be Forced to Marry a Man She Does Not Want to Marry', Imam of the Salafi Nasibi
Shaykh bin Baz stated:
"…The father must seek her permission if she is nine years of age or above.
Similarly, her other guardians may not marry her off except by her permission. This
is obligatory upon all of them. If one is married without permission, then the
marriage is not valid. This is because one of the conditions of the marriage is that
both partners accept the marriage. If she is married without her permission, by
threat or coercion, then the marriage is not valid. The only exception is in the case
of the father and his daughter who is less than nine years of age. There is no harm if
he gets her married while she is less than nine years old, according to the correct
opinion. This is based on the Messenger of Allah (peace be upon him) marrying
Ayesha without her consent when she was less than nine years old, as is stated in
authentic Hadith".
This reference makes it clear that in the eyes of the Salafi, marriage with an underage girl is
permissible and her consent is not required. Ayesha's sister Umm Kalthum was just five years of
age when Umar made the proposal, Ayesha accepted, and according to bin Baz, her sister's
consent would not be required under the Shari'a. Clearly bin Baz passed this fatwa with an
awareness that a pre pubescent girl is not in the position to make a decision on such a matter.
When Ayesha gave her consent, then it is not logical that she would then seek to ascertain the
views of her five-year-old sister.
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When Ayesha despite the young age of her sister made that decision on her behalf by accepting
the proposal, then the marriage did indeed occur, since Umme Kalthum was not mature enough
to decide on the matter. Once the offer and acceptance had taken place there existed no bar on
this marriage occurring.
Despite the concerns of Amr bin Aas and the bride to be, the happy marriage was finally
agreed. The texts of Ahl'ul Sunnah state clearly that Umar approached Ayesha directly with the
marriage proposal and she agreed.

1. Tareekh Kamil Volume 3 page 41;
2. Tareekh Khamees Volume 2 page 267;
3. al Istiab Volume 2 page 795

Still embarrassed by the fact that the elderly second khalifa had the urge to marry a five year
old girl, Nasibi fabricators then felt the better approach would be to swap the names of
underage Umme Kalthum binte Abu Bakr with that of Umme Kalthum binte 'Ali, by doing so
they had a three fold aim, they wanted to:
1.

Cover up Umar's unhealthy liking for an under age girl.

2.

Exalt the rank / status of Umar

3.

Paint a romantic image of cordial relations between Imam 'Ali (as) and Umar

Imam 'Ali (as) was not happy with the matter, but the real executors who had a say over
Umme Kalthum's well being were the family of Abu Bakr. Since Hadhrath Ayesha was the head
of the family, the matter was in her hands, and we read in the Hanafi madhabs esteemed book
of Fiqh, Fatawa-i-'Alamgiri vol 1. Pg. 728 that when a mother does / remarries and a maternal
grandmother is absent, then the sister is entitled to custody (Hizanah) of her infant child. The
fact that the names were the same gave the Nasibi the opportunity to exploit the situation and
present a version that did not concur with the actual facts, they changed the name binte Abu
Bakr to Binte 'Ali, but through their own stupidity they failed to amend the rest of their texts. As
such we were presented with narration's where the Umme Kalthum in question was so young
that she was still being breast fed. Umar married only one Umme Kalthum in 17 Hijri and this
was the daughter of Abu Bakr.

5.5

The aims behind marriage

Whilst Umar's desire to marry a five year old girl is despicable to any sane mind, for those die
hard defenders of Umar, we would like to pose this question:
Marriage serves a number of key objectives:
1.

Every man has a natural instinct for a woman's companionship

2.

It is a means to produce offspring, and seek happiness from them

3.

Partners can reap the benefits of a comfortable life together

4.

It can have some type of worldly / materialistic benefit

5.

It can carry some religious benefit

When it is clear that not a single one of these aims would have been fulfilled by Umar's
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marriage to Umme Kalthum binte Abu Bakr, why did he deem it necessary marry this five year
old child, particularly when he already had wives to fulfil the above aims?'
This is a question that the illegitimate descendants of Marwan and Mu'awiya will never be able
to answer. They can present as many excuses as they like to explain Umar's innovations, but
they will never be able to convince their own followers let alone the Shi'a that the elderly
second khalifa was perfectly within his rights to consummate marriage with a five year old girl.
Such a marriage was perfectly within the practices of the family of Abu Bakr which is why
Ayesha had no qualms in rejecting it, for according to al Sunnah Ayesha was herself married to
Rasulullah (s) at the age of six. If Ayesha could be married at the age of six, then her sister
could likewise marry at the age of five. The family of Abu Bakr and Umar had always been
close, in the same way that both individuals stuck closely to one another at Saqifa. Umar's
marriage to Abu Bakr's daughter further cemented this friendship.

5.6

These traditions disrespect three personalities

1.

Hadhrath Ayesha - Having agreed to the proposal with Umar the Khalifa, she then
breaches the agreement by making up an excuse. This type of behaviour is like those of
hypocritical women, not becoming of a momin (believing) woman let alone Umm'ul
Momineen.

2.

Hadhrath Umar - the comments of Umme Kalthum completely destroy Umar's
character, for Umme Kalthum hated his lifestyle and rejected him on this count.

3.

Umme Kalthum - Questions can be raised as to how a materialistic minded daughter of
Khalifa Abu Bakr vented such hatred for the esteemed character - Umar and openly
expressed a desire to marry a young man.

5.7

Umar's motive behind marrying Umme Kalthum binte Abu Bakr

Umar's proposal for the hand of Umme Kalthum binte Abu Bakr served a number of
advantages. Umme Kalthum was the younger sister of Ayesha the wife of Rasulullah (s) hence
this marriage would expand Umar's rank threefold:
1.

Ayesha would become his sister in law

2.

It would have further increased his relationship to Rasulullah (s)

3.

He would become the son in law of the deceased Abu Bakr. In this connection he owed
Abu Bakr two favours:
•

We learn in Sahih al Bukhari Bab ul Nikah that Rasulullah (s) married Hafsa after Abu
Bakr turned down the initial offer.

•

Ignoring the concept of Shura / elections and the protestations of the Sahaba, Abu
Bakr appointed Umar as his Khalifa.

An 'in law' relationship and station as Khalifa were positions that were attained thanks to Abu
Bakr. Umar was forever indebted to Ibn Abu Quhafa and hence he wanted to repay this debt by
marrying his daughter and exalting her to the status of the 'The first lady' over the Muslims.
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Now that we have been able to determine the true identity of Umme Kalthum wife of Umar, we
go into Chapter Five making use of this new found knowledge and hence a better
understanding of the Shi'a traditions…
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6. Afriki's failed efforts to get the Shi'a to accept a Sunni
narration
Before we analyse the traditions from Furu al Kafi, it is important that we refute Afriki's efforts
to force the Shi'a to accept a tradition from a Sunni source…

6.1

Did Afriki cite a Shi'a tradition from Tabaqat Ibn Sa'd?
Ansar.org states:
This is recorded by Ibn Sa'd in his work atTabaqat al-Kubra (vol. 8 p. 338, ed. Muhammad
'Ab al-Qadir 'Ata, Dar al-Kutub al-'Ilmiyyah, Beirut
1990) as follows:
I was informed by Anas ibn 'Iyad al-Laythi, who
reports on the authority of Ja'far ibn Muhammad
[as-Sadiq], and he from his father [Muhammad
al-Baqir]that 'Umar ibn al-Khattab asked 'Ali ibn Abi Talib
for the hand of Umm Kulthum in marriage. 'Ali
said, "I had kept my daughters for the sons of
Ja'far." 'Umar said, "Marry her to me, O Abul
Hasan, for by Allah, there is no man on the face
of the earth who seeks to achieve through her
good companionship that which I seek to
achieve." 'Ali said, "I have done so."
Then 'Umar came to the Muhajirun between the
grave [of Rasulullah r ] and the pulpit. They-'Ali,
'Uthman, Zubayr, Talhah and 'Abd ar-Rahmanused to sit there, and whenever a matter used to
arrive from the frontiers, 'Umar used to come to
them there and consult with them. He came to
them and said, "Congratulate me." They
congratulated him, and asked, "With whom are
we congratulating you, O Amir al-Mu'minin?" He
replied, "With the daughter of 'Ali ibn Abi Talib."
Then he related to them that the Nabi r said,
"Every tie of kinship, and every association will be
cut off on the Day of Qiyamah, except my kinship
and my association." ['Umar said,] "I have had
the companionship of Rasulullah r ; I would like
also to have this [kinship]."
….At this moment it needs to be noted that the
above narration was recorded by Ibn Sa'd from a
man called Anas ibn 'Iyad al-Laythi, who report
directly on the authority of Imam Ja'far as-Sadiq,
and he from his father Muhammad al-Baqir. In
other words, we have here a purely Shi'i chain of
narration. Anas ibn 'Iyad al-Laythi is regarded by
reputable Shi'i rijal, critics such as an-Najashi and
Ibn Mutahhar al-Hilli, as a companion of Imam
Ja'far as-Sadiq who was "thiqah, Sahih al-hadith"
(reliable, a transmitter of authentic hadith). (See
al-Ardabili, Jami' ar-Ruwat, vol. 1 p. 109, Dar al-
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Adwa, Beirut 1983) Since he narrates directly
from the "infallible" Imam, there can be no
question about the veracity of his report.

6.2

Reply One - Tabaqat Ibn Sa'd is a Sunni text that has no
authority for the Shi'a

It seems that this Nasibi is not too familiar with Sunni / Shi'a polemics. One of the rules of
Sunni / Shi'a debates is that one Sect must cite the text of the other Sect so as to convince his
opponents. The very fact that this reference has been quoted from a Sunni text, means that is
bears no value to us, we are entitled to reject it automatically. If Afriki wants to convince the
Shi'a he can only do so by citing this tradition with this chain in a Shi'a text.

6.3

Reply Two - You can only cite proof from a Sunni source that
you deem as authentic

Whilst we have already taken this tradition apart in chapter one, pointing out that to accept
makes Umar a sinner who breached the Shari'a by proposing to marry an engaged girl, of
relevance is the isnad that Afriki cited.
Whilst the Shi'a do indeed believe that Imam Baqir (as) and al Sadiq (as) are infallible and
hence any narration they cite goes back in isnad to Rasulullah (s). The Ahl'ul Sunnah do not
ascribe to such a view, hence any narration that Imam Baqir (as) cites is not authentic UNLESS
accompanied by an isnad leading up to an individual present at that particular time. The chain
that Afriki cited has only three names that go up to Imam Baqir (as). What we are left with is a
reference on the authority of Imam Baqir (as) in which he is narrating an event in which he was
neither present nor born at the time. If the Ahl'ul Sunnah are to accept this event then they
shall need to prove who Imam Baqir (as) heard this from and the isnad will need to go back to
those present at the time that this event took place. The very fact that we cannot ascertain the
chain before Imam Baqir (as) makes it a broken chain, i.e. weak, that has no means via which
authenticity can be determined. According to the rules of Ahl'ul Sunnah any tradition that has a
broken isnad has to be rejected, as is the case here.

6.4

Reply Three - Imam of Ahl'ul Sunnah al Muhaddith Muhammad
bin Ismail Bukhari did not deem Imam Ja'far al Sadiq (as) to be a
reliable hadith narrator (astaghfirullah)

Allamah Dhahabi stated in Meezan al Itidal Volume 1 page 414 letter Jeem:
"Ja'far bin Muhammad was a great Imam, he was pious, truthful, and was afforded
an esteemed status. Muhammad bin Ismail Bukhari did not deem it appropriate to
narrate hadith on his authority and Muhammad bin Saeed al Kathan, quotes him
saying 'I prefer an unknown narrator to Ja'far bin Muhammad as I have some
doubts in my heart regarding Ja'far"
The Ahl'ul Sunnah need no reminding that Muhammad bin Ismail Bukhari is your greatest and
most reliable hadith scholar, having compiled Sahih al Bukhari. Despite his travelling extensively
to collate hadith, his Nasibi aqeedah was such that he had open doubts about the truthfulness
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of Imam Ja'far al Sadiq (as). This being the case perhaps Afriki could answer this:

When your greatest hadith scholar graded Imam Ja'far al Sadiq (as) to be an unreliable hadith
narrator (astaghfirullah) then what right do you have to present any narration on the authority
of Imam Ja'far (as)?
For Afriki the words of Imam Ja'far (as) should bear no authority / weighting to any argument,
he has no right to present narration's attributed to Imam Ja'far (as) when his greatest Imam of
hadith was not prepared to accept any hadith narrated on his authority.
It is indeed interesting that Afriki had sought to convince the Shi'a to accept a hadith from a
Sunni text, a reference that portrays Imam 'Ali (as) as untrustworthy, Umar as a violator of the
Sunnah, a tradition that incidentally has a broken chain in the eyes of Ahl'ul Sunnah and
according to Imam Bukhari has a weak narrator!
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7. The authenticity of Furu al Kafi
Before we go straight into this topic it is important that we clarify Afriki's deceptive effort to
portray Fur al Kafi as 100% authentic. Afriki states:
Ansar.org states:
The fourth century after the Hijrah witnessed the
compilation of Muhammad ibn Ya'qub al-Kulayni's
monumental work al-Kafi. This work enjoys the
following distinctions:
in it the author sought to document the minor
compilations of Shi'i hadith by previous authors
into one major compendium
it was compiled in Baghdad during the Minor
Occultation of the Hidden Imam (as stated by
Aqa Buzurg Tehrani in adh-Dhari'ah, vol. 17 p.
245) at a time when the representative of the
Imam resided in that city, which afforded the
opportunity for its contents to be scrutinised an
ratified by the Imam himself (as stated by Ibn
Tawus in his book Kashf al-Mahajjah, p. 159)
This is in itself proof of the authenticity of the
narrations contained in the book (says al-Hurr al'Amili in Wasa'il ash-Shi'ah, vol. 20 p. 71).
it actually bears the seal of approval of the
Hidden Imam himself, and he was the one who
named it "al-Kafi" (meaning "sufficient") by
saying, as reported by al-Khwansari in Rawdat alJannat (vol. 6 p.116): "hadha kafin li-shi'atina"
(This is sufficient for our Shi'ah).

We have searched through the hadith of the Shi'a and are yet to come across even one hadith
where Imam Mahdi (as) has himself verified the authenticity of Furu al Kafi, stating that every
single hadith contained within it is authentic. The comments of Ibn Tawus bear no value since
he cites this viewpoint without giving a chain of narrators that confirm the Imam scrutinised
and authenticated Furu al Kafi. The absence of an isnad going back to the Imam (as) makes
such comments personal viewpoints and hence does not constitute 'proof'. The closest that we
find as proof is what is present in the preface of al Kafi, where we read:
"We read in books, that some Ulema have held a view that he (Kulayni) presented
this to Imam Mahdi (as) who replied "This is sufficient for our Shi'ah".
Whilst we have not examined these narrations we would like to put forward some evidential
weakness in the texts:
1.

"Some Ulema" is far too vague to be deemed authentic, as we are unable to ascertain,
who these Ulema are, to rely on the opinions of un-named individuals does not constitute
proof in the Shi'a madhab.

2.

The compiler Kulayni makes no reference to such a meeting with Imam Mahdi (as).
Had he met the Imam (as) there is no doubt that he would have mentioned this in his
introduction to al Kafi, if such a meeting took place with Kulayni it cannot be located in any
authentic Shi'a Sect accompanied by a Sahih isnad. If the Imam (as)'s representatives
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presented al Kafi to the Imam to inspect al Kafi, he would have likewise mentioned this,
and the name of the representative that had made contact with the Imam (as).
3.

Had Imam Mahdi (as) confirmed the 100% authenticity of al Kafi then there would
have been no need for Kulayni to state that hadith should be examined against the Qur'an
to determine their authenticity. Al Kulayni makes this point crystal clear in his introduction
to Usul al Kafi:
"Brother, may God lead you to the right road. You ought to know that it is
impossible for anyone to distinguish the truth from the untruth when Muslim
scholars disagree upon statements attributed to the Imams. There is only one
way to separate the true from the untrue reports, through the standard which
was declared by the Imam:

" Test the various reports by the Book of God; whatever agrees with it take it,
whatever disagrees with it reject it".
Why would Kulayni have needed to make such a comment if al Kafi was indeed 100%
authentic verified by Imam al Mahdi (as).
4.

If we for arguments sake accept that this event did indeed take place and that the
Imam confirmed the absolute authenticity of al Kafi, then it would make every single isnad
/ hadith in al Kafi, Sahih. There would be no need to examine the isnad to determine the
authenticity of a hadith, this approach (non scrutiny of isnad) in fact contradicts Shi'a
aqeedah.

7.1

Understanding the term "hadha kafin li-shi'atina" (This is
sufficient for our Shi'ah)

If I was to make this comment:

'The fruit in my garden is sufficient for household' - does that make all the fruit in the garden
edible? If bad fruit also exists in my garden, fruit that could lead to illness if consumed, is it
incumbent on me and my family to eat from it? Clearly not, it is the duty of my household to
EXAMINE the fruit after checking it, discard any fruit that is rotten.
Similarly if I was to make this comment:

'This land is sufficient for me to harvest my crops' - this may indeed be the case, but if that
same land becomes affected by drought, it will need to be discarded since the land will no
longer be able to be harvested.
If I was to say:

'This flour is sufficient for me' - I still have a duty to remove any insects that fall into my flour.
Similarly if Imam Mahdi (as) had indeed stated:

'This is sufficient for our Shi'ah' - he was telling his adherents to keep a check of the book and
follow it, but if they come across traditions that are weak / against logic / Qur'an / Sunnah then
discard it.
With these points in mind let us now analyse the proof that al Kafi had cited.
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8. The first Shi'a tradition
Ansar.org states:
'Ali ibn Ibrahim-from his father-from Ibn Abi
'Umayr-from Hisham ibn Salim and Hammadfrom Zurarah, who narrates that
-Imam Ja'far as-Sadiq said regarding the
marriage of Umme Kalthum: "That was a
'woman' who was taken from us by force."
(Furu' al-Kafi, vol. 5 p. 347, Dar al-Adwa, Beirut
1992)
[The word 'woman' here is an attempt from the
writer of this article to preserve the honour of the
Ahl al-Bayt, since a literal translation of the
original Arabic would prove too vulgar.]

8.1

Reply one - You can only cite a reference when it supports your
claim

A truism of rational thought is that you can only advance a proof if it supports your argument.
In this case the evidence that Afriki has cited does not prove his claim. Afriki is alleging that this
tradition proves that Umme Kalthum (as), daughter of Imam 'Ali (as), married 'Umar. But this
Nasibi has not bothered to actually look at the tradition he cited and what it actually does
prove? If we look at the tradition, we do not see the name "'Umar" or the word "marriage". He
has cunningly juxtaposed his own interpretation of this Hadith into this paragraph and
misleadingly given the impression that the Umm Kalthum being spoken of is the one who is the
daughter of Ali (as) and is the figure central to this alleged marriage. There is no mention of
"'Ali" or "binte Fatima" - just "Umme Kalthum". When 'Umar's name is not established from this
narration, where is Afriki's proof? There is not even the slightest indication that 'Umar is being
referred to here.
Afriki is clutching at straws; he is relying on a vague tradition from al Kafi that does not support
his stance, not even in the slightest, so how has he concluded that this tradition proves the
marriage of Umme Kalthum (as) to Umar? All this proves is the wonderful imagination that
these Nasibis have… an imagination that aims to deceive their followers and those that would
listen to them. As noted, Umm Kalthum was a popular name amongst Arabs...it still is to this
day, and numerous ladies from the descendants of Ahl-ulBait have been named Umm Kalthum.
Is this, or is this not, the Umm Kalthum that was allegedly married to 'Umar. Where is 'Umar
mentioned? Where are these words being used to mention marriage…there is no mention of
marriage save in the delusional mind of Afriki who SEES WHAT HE WANTS TO SEE. Indeed,
NOTHING of any substance to this argument can be substantiated from this Hadith. This is an
example of Nasibi logic - it is also called clutching for straws.
He cites a Hadith which is totally vague as to who it refers to and to which event it refers to. It
cannot be used as evidence - we don't know who the Hadith is speaking of - WHICH Umm
Kalthum is it speaking of, there were so many. And is it even speaking of marriage? Instead, it
sounds like it is speaking of a lady by this name who was kidnapped…but I don't know. We just
can't say as the whole tradition is so ambiguous.
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8.2

Reply two - A claim can only be proven when the text supports it

We would suggest that Afriki look at the 'proof' that he has advanced. We shall analyse this
tradition by the laws of logic and intellect - these dictate that proofs can only be established
when there is supporting evidence for them. Using logic and not blind bigotry that is clutching
at straws, Afriki's claim cannot be upheld.
Consider this. Afriki is seeking to convince us that the marriage of Umme Kalthum to Umar is
established by this reference. The text refers to the marriage of Umme Kalthum (as) - marriage
to whom? The crucial words Umme Kalthum binte Fatima are NOT present here, and the name
Umme Kalthum was in common usage at that time, much more so in the house of 'Umar - who
had four wives by that name. The text makes no reference as to WHO the parents of Umme
Kalthum were in this tradition. The text is devoid of crucial information that would be necessary
to sustain Afriki's argument. It fails to inform us:
1.

Who Umme Kalthum married.

2.

The names of Umme Kalthum's parents

3.

The name of Umme Kalthum's husband

The absence of this key information makes Afriki's claim null and void. The text he relied on
here does not prove that Umme Kalthum (as) binte Fatima (as) married 'Umar.

8.3

Reply Three - A proof can only be accepted when the subject
matter is proven

It is common sense that you can only rely on evidence as proof when the subject matter can be
proven from the text. Unfortunately this cannot be proven here, since the names of key players
are missing, most crucially Umme Kalthum "binte Fatima" and "'Umar". How can Afriki claim
that this tradition proves the marriage of Umme Kalthum to 'Umar when there is no mention of
'Umar in the text? How ridiculous!

8.4

Reply four - even the words in the tradition fail to support Afriki's
claim

Is it possible that, assuming this tradition mentioned the words Umme Kalthum "binte Fatima"
or "binte 'Ali", then would this have served as evidence for Afriki's claim? The text does not
make any reference to Umme Kalthum's parents. Our opponents can go back to the oldest copy
of Al Kafi, and will see that only Umme Kalthum is mentioned there and there is no mention of
her parents. If we look at the Arabic in the text, we see that Imam Ja'far al Sadiq (as) only said
five words:
1.

Faqatha

2.

Ina

3.

Zaalikun

4.

Furuj
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5.

Ghuzubna

On the basis of five words said about an individual who is not properly named, and none of
which deal with marriage, Afriki jumps to his erroneous conclusion! Now, we would urge Afriki
to look at the 'proof' that he had cited. Had this Nasibi had even an ounce of dignity, he would
be deeply embarrassed at producing 5 ambiguous words as evidence before the Shi'a for his
claims. This evidence cannot prove his claim, not even in the slightest, not even in the most
corrupt court of law in the whole wide world.

8.5

Reply five - Personal viewpoints cannot constitute proof

Imam of the Nasibis, their Grand Wizard, Ibn Taymeeya, in Minhaaj as Sunnah, Volume 5, page
136 (Egypt edition) stated, as follows:
"The personal views of Ayesha and 'Umar cannot constitute proof".
We should point out that the Al Kafi tradition fails to shed light on the age of Umme Kalthum.
We proved earlier on that the Umme Kalthum who was married to 'Umar was the daughter of
Abu Bakr, NOT the daughter of Fatima (as). When Ahl'ul Sunnah Ulema of the rank of the
grand wizard, Ibn Taymeeya, are not prepared to rely on the personal views of their esteemed
personalities such as Ayesha and 'Umar, then we likewise reject the viewpoints of a Nasibi in
the absence of proof. This is particularly so when our assertion with regards to the identity of
Umme Kalthum (as) can be established by evidence. In short, the viewpoint of Afriki does not
constitute proof. As he insists on adhering to them, we are led to conclude that his is only a
personal viewpoint, that is, one which has no proof and is a baseless allegation. He has every
right to have his viewpoint. Just as he has the right to believe, as do many Nasibis, that
Ayatullah Khomeini was a really a CIA agent, or even believe that Tabari was a Shi'a, that
Maudoodi was a Shi'a, or even that the Pope is Jewish, or maybe even that that the Sun orbits
the Earth and that they are the real believers and what is written on this website is a black
magic spell so powerful that it is bewitching you into seeing writing that does not actually exist.
Others call this type of 'personal viewpoint' blind bigotry…embarrassingly blind, even for more
moderate Sunnis. I call it the death-rows of a set of beliefs that are intellectually on the retreat.

8.6

Reply six - this hadith can be rejected due to Shi'a rules on
conflicting hadith

Unfortunately Afriki has failed to conduct research into Shi'a hadith methodology. One principle
is that where two hadith conflict with one another, then both are to be discarded. In this
context, there is a hadith called Meerath al Uqul in which Imam Ja'far Sadiq (as) replied to a
query that Imam 'Ali (as) married his daughter Umme Kalthum (as) to 'Umar. The Imam (as)
replied, declaring, "Whoever claims such a thing is lying". In theory we now might have had
two conflicting hadith, and under Shi'a jurisprudence both would be rejected. However, the
Hadith of Meerath al Uqul is strong and categorically mentions WHICH Umm Kalthum is being
discussed, and in WHICH context. Therefore the Shi'a view is that there was no such marriage.
The al Kafi tradition does not prove this conclusively, since the parentage of UMME KALTHUM is
not clarified in the tradition, and we know that Umar had several wives called UMME KALTHUM.
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8.7

Reply seven - when the identity of a person is unknown then
such a tradition can be rejected

Imam of Ahl'ul Sunnah Shah Abdul Aziz, in Taufa Ithna Ashari, Part 8, Chapter "Muthaeen
Sahaba", responding to the Shi'a claim that when Umar went to attack the home of Sayyida
Fatima (as) he was accompanied by an individual called "Kunfuz" - argues that this narration
can be rejected since Kunfuz is an unknown personality. He conveniently forgets to mention the
fact that while Kunfuz's existence may be doubted by that tradition, the whole Hadith makes
the context in which the event occurred to be clear and precise, thus making the rest of the
Hadith viable. However, by the same token we can also reject the al Kafi tradition since the
UMME KALTHUM in this tradition is not clarified that therefore renders her an unknown
personality. And unlike even the Hadith in which Kunfuz is mentioned, there is not even a
context to what is being said here. If Shah Abdul Aziz can use this argument to counter a Shi'a
argument we are entitled to use his approach when countering a considerably weaker Nasibi
argument.

8.8

Reply eight - Imam Ja'far al Sadiq (as) was referring to a distant
relative

The word 'zaalik' is used in the tradition and in Arabic when one is referring to distance. In this
tradition the Umme Kalthum (as) that Imam Ja'far al Sadiq (as) was referring to was far
removed from the lineage of Rasulullah (s), had it referred to a close relative from Ahl'ul ul bayt
(as) zaalik would not have been used. The Umme Kalthum that was not closely related to the
Ahl'ul bayt (as) was Umme Kalthum binte Abu Bakr. We already established from Sunni sources
in the previous chapter that Umar proposed to marry Umme Kalthum binte Abu Bakr and
Ayesha accepted the proposal

8.9

Reply nine - The term Ghuzubna

Some Nasibi shall no doubt pick up on the term Ghuzubna that literally means taken / snatched.
Applying the word in this context would clearly contradict logic, wisdom and the Shari'a it
simply makes no sense, particularly when there is no evidence in history to suggest that Umme
Kalthum binte Fatima was snatched. If the Nasibi are going to claim that the Shi'a embarrassed
by this allege marriage are in effect suggesting that Umar kidnapped the daughter of Fatima
(as) we should point out that the tradition fails to locate the birth of the UMME KALTHUM
concerned, it does not mention who her parents were, and as we have already proven (and
shall elaborate further) the alleged marriage of UMME KALTHUM binte Fatima (as) is replete
with contradictions, whilst the traditions relating to Umar's marriage to UMME KALTHUM
daughter of Abu Bakr compliment one another. It is common sense that we leave a matter that
has contradictions and accept that which has consistency i.e. marriage to daughter of Abu Bakr
- this was the matter that Imam al Sadiq (as) was referring to.
With this in mind, one needs to understand the context in which the Imam was speaking. If I
say, "Today was a black day" - it does not mean that they sky outside was black - although it
does literally, I am speaking in a context expressing a viewpoint, as the Imam had done.
Ghazabna "taken" refers to the regret of the Imam (as) that the marriage of UMME KALTHUM
daughter of Abu Bakr had been taken out of the hands of Imam 'Ali (as)'s hands. After Abu
Bakr died Imam 'Ali (as) married his widow, her daughter (born after Abu Bakr died) was
Kalthum. The marriage of UMME KALTHUM was arranged by Ayesha and Imam 'Ali (as) was not
pleased with this, but Ayesha had a greater say as she was Abu Bakr's waris (executor) - Imam
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a' Sadiq (as)'s use of Ghuzubna was regret that this matter was taken away from Imam 'Ali
(as).

8.10 Reply ten - the word Umme Kalthum (as)
If Afriki is going to insist that UMME KALTHUM automatically means binte 'Ali, then we ask
those with logic:
If a woman is called Ayesha does that automatically mean that her husband is the son in law of
a man called 'Abu Bakr? If a woman is called Hafsa does that automatically mean that her
husband is the son in law of a man called Umar? Likewise you cannot conclude that if a woman
is called Umme Kalthum, then her husbands' father in law is called 'Ali.

8.11 Reply eleven - a tradition that contradicts the Qur'an and Sunnah
is to be rejected
This is a clear part of Sunni and Shi'a jurisprudence. The moment a tradition is in violation to
the Qur'an and Sunnah it is to be discarded.
The Qur'an makes it clear that we are not to mix with those that are Zaalim - we deem Umar to
be Zaalim on account of his treatment of Sayyida Fatima (as) as proven in chapter one.
Marrying a Zaalim is ten times worse than liaising with one, and we are not prepared to accept
that Imam 'Ali (as) would marry his daughter to a Zaalim since this would contradict the Qur'an.
In al Kafi there is a tradition that states clearly that if a tradition contradicts the Sunnah of
Rasulullah (s) it must be rejected. We read in Riyadh al Nadira Volume 3 page 182 that Umar
had asked for the hand of Sayyida Fatima (as) in marriage, Rasulullah (s) rejected his offer.
This rejection made it clear that Umar was not eligible to marry a daughter of Rasulullah (s) this
was his Sunnah. Sayyida Umme Kalthum (as) was also a daughter of Rasulullah (s), when
rejecting Umar was a Sunnah of Rasulullah (s) then there is no way that Imam 'Ali (as) would
contradict the established Sunnah.
Al Kafi Volume 1 page 68 also makes it clear that if any contradiction does indeed arise, then
we are to reject those traditions that support Sunni aqeedah, hence if the Sunni viewpoint is
that Umme Kalthum married Umar, we reject it.

8.12 Reply twelve - Use of the term "Furuj"
Afriki seeks to play a moralistic game:
Ansar.org states:
The word 'woman' here is an attempt from the
writer of this article to preserve the honour of the
Ahl al-Bayt, since a literal translation of the
original Arabic would prove too vulgar.

There is no need for this Nasibi to try and preserve the honour of the Ahl'ul bayt (as)
particularly when as cited in chapter one his Salaf Imams have done their utmost to destroy
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and humiliate the Ahl'ul bayt (as). Does this Nasibi really think he can use this moralistic line
with us when his Ulema claim that Imam 'Ali (as) grooms his daughter, sends her to Umar's
home, who kisses and fondles her. Are these traditions that preserve and honour the Ahl'ul bayt
(as)?
This Nasibi needs to understand that Furuj can mean "sexual organ" but it also can mean
"Chastity" and "Respect". If this Nasibi is going to suggest that we are lying and that this is an
exclusive filthy term, then could he explain why Allah (swt) use the word Furuj when referring
to Hadhrath Maryam? Allah (swt) says clearly in Surah al Anbiya verse 92:
"She protected her Furuj"
If Furuj is indeed always synonymous in Arabic as a vulgar term then why does Allah (swt) use
it when praising such a pure / chaste woman?

8.13 Reply thirteen - The word "Furuj" has been used by Rasulullah
(s) his wives in Sahih al Bukhari
We read in Sahih al Bukhari that Ayesha said:
Whenever the Prophet intended to sleep while he was Junub, he used to wash his
private parts and perform ablution like that for the prayer.

Sahih al Bukhari Volume 1, Book 5, Number 286

Umm'ul Momineen Maimuna also uses the term Furuj.
This is proven from Sahih al Bukhari Volume 1, Book 5, Number 249:
"Narrated Maimuna:
(The wife of the Prophet) Allah's Apostle performed ablution like that for the prayer
but did not wash his feet. He washed off the discharge from his private parts and
then poured water over his body. He withdrew his feet from that place (the place
where he took the bath) and then washed them. And that was his way of taking the
bath of Janabah".
If Furuj is such a filthy term then why did Ayesha and Maimuna use it when talking about
Rasulullah (s)? In Sahih al Bukhari "Chapter on Ghusl" Rasulullah's wives usage of the term
Furuj can be located in SEVEN traditions. If wives can use it, then why is Afriki making a big
issue if Imam al Sadiq (as) says the same?
We have cited the term Furuj from the most authentic text of Ahl'ul Sunnah. The fact is the
term Furuj was common amongst Arabs at that particular time all because this term is not
commonly used today in other countries (except in a vulgar context) do NOT automatically
mean that it is incorrect to use it. Rather than attack the Shi'a for this word in al Kafi, it would
be far better for Afriki to conduct an autopsy of the term Furuj in his own books, and he will
see that this term is not just restricted to Sahih al Bukhari…

8.14 Reply fourteen - shooting stars appeared from the "Furuj" of
Imam Shaafi's mother
We are quoting this reference from the following three esteemed works of Ahl'ul Sunnah.
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1.

Tareekh Baghdad Volume 2 page 59 Dhikr Muhammad bin Shaafi

2.

Seerath al Halabeeya Volume 1 page 92 Dhikr Muhammad 'ur Rasulullah

3.

Isma al Rijjal - Dhikr Imam Shaafi page 41

"When our Imam Shaafi's mother was carrying him (in pregnancy) she saw a dream
in which shooting stars were coming out of her Furuj, one fell in Egypt and then
light encompassed all other cities. An interpreter of dreams told her and said 'Lady
Khaleeda you shall give birth to a son whose knowledge shall reach Egypt in the
first instance and then travel to all cities".
We should point out to our opponents that we have sited this reference referring to the Furuj of
Shaafi's mother from your own esteemed works. In their efforts to praise Shaafi, his supporters
did not even spare referring to the Furuj of Shaafi's mother. It is amusing that Afriki deems this
terminology as vulgar, whilst for Shaafi' supporters this is a matter of pride…

8.15 Reply fifteen - Asma binte Abu Bakr's Furuj of mercy
We read in Habeeb as Sayyar Volume 2 page 23:
"When the news of Abdullah Ibn Zubayr's death reached his mother Asma binte Abu
Bakr, she began to mourn. Despite her age of ninety she began to menstruate and
said 'Allah's child, mercy be upon you, every part of my body is mourning you,
including my Furuj that is reciting mercy for you.

8.16 Reply sixteen - The Ahl'ul Sunnah deem it permissible to spread
Qur'anic verses over a woman's furuj
We read in Tafseer Durre Manthur, Volume 4 page 42, under the commentary of the last verse
of Surah Yusuf as follows:
"Rasulullah (s) stated that if a woman feels the pangs of child birth, should bring a
clean bowl and then place this [above] verse into a bowl. The bowl should then be
washed and then this water should be administered to some trustworthy women to
drink. Any water remaining should be sprinkled over the stomach and 'Furuj'
[vagina]

8.17 Reply seventeen - The Hanafi Fiqh deem it permissible for a man
to observe a woman's furuj during Salaat
In this regard we shall rely on the following esteemed work of the Hanafi Sect:
1.

Fatawa Alamgeeri Volume 1 page 143 Bab Salaat

2.

Fatawa Qadhi Khan Volume 1 page 64 Bab Salaat

We are quoting directly from Fatawa Qadhi Khan:
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"If any man lustfully observes a woman's Furuj whilst offering Salaat then the
woman's mother and daughter become haraam for him. If a man lustfully looks at
the furuj of a woman that he had previously divorced, but who he can now lawfully
take back then that woman shall remain Halal for him and his Salaat shall not
become batil [void]".

8.18 Reply eighteen - the Hanafi litmus test to determine who should
lead Salaat
The Hanafi madhab's authority work Durre Mukhthar Volume 1 page 42 states:
"When two Imams are present in a Mosque at one given time, the following criteria
can be used to decided which Imam should lead the prayers:
1.

One whose wife is more beautiful

2.

One who has more possessions

3.

One whose prestige / persona is greater

4.

One whose clothes are cleaner

5.

One whose head is larger and penis is smaller"

Having cited these references we would like to point out to Mr Moralistic al Nasibi Afriki:
'when your books describe the following:
the Furuj of Imam Shaafi's mother,
the Furuj of Asma binte Abu Bakr,
the lawfulness of Hanafi men to lustfully observe a woman's furuj during salaat
the legitimacy of a pregnant woman to place a Qur'anic verse on her Furuj
the penis size criterion for Hanafi Imams
What right do you have to attack the use of Furuj in al Kafi?'

8.19 Reply nineteen - the rules of Nikah require the man and woman
to be the kuff (equivalent) of one another
As proof we shall cite the following authority works of Ahl'ul Sunnah:
1.

Al Hidaya, Chapter Nikah fasl fi Kuf Volume 2 page 320

2.

Sharh wa Qaya Chapter "Nikah" page 100

3.

Durre Mukthar "Kitab Nikah" Volume 2 page 7

4.

A'zathu khufa Risala Fiqh Amr, Kitab Nikah, Dhikr Kuf Volume 3 page 407
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5.

Fatawa Qadhi Khan, Kitab Nikah Volume 1 page 161

6.

Fiqh A'la Madhab al Arba "Kitab Nikah" Volume 4 page 54

7.

Al Hajr al Dukhair, Kitab Nikah Volume 3 page 48

We read in Fiqh A'la Madhab al Arba "Kitab Nikah" Volume 4 page 54:
"Kuf means that a man and woman are on equal standing, in certain criteria,
namely:
1.

Ancestry

2.

Islam

3.

Family lineage

4.

Free (not captive)

5.

Respect

6.

Property and money

We read in Al Hajr al Dukhair, Kitab Nikah Volume 3 page 48:
"Kuf means that a man and woman piety and family lineage should be equal, this is
a compulsory component of Nikah".
Also worthy of note is Umar's very own statement on this issue. Hanafi scholar Mufti Ghulam
Rasul, cites Imam Muhammad's 'Al Ahsaf' wherein we read that:
"Hadhrath Umar Faruq (ra) stated 'I shall issue an edict that the Nikah of a woman
from a family of high rank / social standing should not be conducted with one from
a lower family".
Hasb aur Nasab, Vol.1 Page 40
These are the conditions of kuff in the eyes of Ahl'ul Sunnah. Islam is a comprehensive code of
life, covering all aspects of living including behaviour such as manners and etiquette. The laws
are clearly stipulated, as is the case for marriage. The Ulema of Ahl'ul Sunnah have clearly
stipulated the concept of kuff, as a necessary component of Nikah, male and female should be
on par with one another. We are prevented from marrying anyone who is not above or below
our status, and not to contract marriages that are devoid of equality. Applying this to the Sunni
assertion, how can an old man, with three wives, marry someone who had was only a mere
child? We even have Umar's own comments on kuff. Was he such a hypocrite that he would
advocate marriages based on equal ranking for other but ignore such a rule in his own case?
The Shi'a share the same views with the following additional criteria. The man must:
1.

Not be a Nasibi

2.

Must not drink alcohol

3.

Must not be illegitimate

4.

Must not be homosexual

If an individual possess these flaws he is prohibited from marrying a women of good / pure
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ancestry. Umar was NOT the kuff of Sayyida Umme Kalthum binte Fatima (as). She possessed a
complete pure ancestry, whilst Umar was of unknown ancestry. Before expanding on this point
it is necessary to expose the unknown ancestry of Waleed bin Mugheera as Rasulullah (s) had
compared Umar to Waleed.

Waleed did not possess a legitimate ancestry
As our evidence we shall quote Verse 10-13 of the Pen and Paper in the Qur'an, wherein Allah
(swt) exposes the flaws in Waleed's character including the fact that he was illegitimate. We are
quoting from Abdullah Yusuf Ali's transliteration of the verses:
"Heed not the type of despicable men,- ready with oaths, A slanderer, going about
with calumnies, (Habitually) hindering (all) good, transgressing beyond bounds,
deep in sin, Violent (and cruel), with all that, base-born"

The Ahl'ul Sunnah Ulema are in agreement that this verse
descended with regards to Waleed bin Mugheera and that base-born
means of illegitimate birth
Proof of this fact can bee seen in the following classical works of Ahl'ul Sunnah:
1.

Tafseer Kabeer Volume 8 page 188

2.

Tafseer Mazhari Volume 10 page 34

3.

Tafseer Khazan Volume 7 page 110

4.

Tafseer Kashaf Volume page 485

5.

Tafseer Durre Manthur Volume 6 page 404

6.

Tafseer Ruh al Ma'ani Volume 3 pages 48-49

7.

Tafseer Jalalayn Volume 3 page 29

8.

Al Fathuwaath Volume 4 page 284

For the sake of brevity we shall cite only the one source, Al Fathuwaath Volume 4 page 284:
"When this verse descended, Waleed approached his mother and said, 'Muhammad
cited my characteristics. I am fully aware of them with the exception of the final
one (that I am illegitimate). Now if you do not tell me the truth, then I shall strike
off your neck. Waleed's mother replied 'Your father was impotent, so I slept with
another man and you are that man's son' "

In the eyes of Rasulullah (s) the example of Umar was the same as
that of Waleed
As evidence for this fact we have relied on the following authentic texts of Ahl'ul Sunnah:
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1.

Sifwaath an Sifwaath Volume 1 page 304, Dhikr Umar

2.

Al Tabaqal al Kabeer Volume 3 page 168, Dhikr Umar

3.

Tareekh al Khulafa Dhikr Umar page 111

4.

Sawaiqh al Muhriqa page 55

5.

Seerath al Halabeeya Volume 4 page 15

6.

Rauzathul Ahbaab Volume 1 page 134

7.

Riyadh al Nadira page 60 - Part 2 Dhikr Umar

8.

Nur al Absar page 60

This event is narrated similarly in the above named books and for the sake of brevity we shall
quote just Sifwaath an Sifwaath, Volume 1, page 304, under Dhikr Umar:
"When Hadhrath Umar went to slay Rasulullah (s) with his sword, he (s) had
received information of this and he stood up and took hold of his collar saying,
"'Umar, why do you not desist from this action? Will you not refrain lest Allah (swt)
reveals that information about you that He has already revealed about Waleed bin
Mugheera?"

Questions about ancestry put before Rasulullah (s), and Umar's
concerns
We read in Sahih al Bukhari, "Book of knowledge" Volume 1, Book 3, Number 93:
"Narrated Anas bin Malik:
One day Allah's Apostle came out (before the people) and 'Abdullah bin Hudhafa
stood up and asked (him), "Who is my father?" The Prophet replied, "Your father is
Hudhafa." The Prophet told them repeatedly (in anger) to ask him anything they
liked. 'Umar knelt down before the Prophet and said thrice, "We accept Allah as
(our) Lord and Islam as (our) religion and Muhammad as (our) Prophet." After that
the Prophet became silent".
We relied on eight esteemed Ahl'ul Sunnah works to demonstrate that when Umar went to kill
Rasulullah (s) with his sword, his action was like that of Waleed bin Mugheera who threatened
to slay his mother, upon receiving the news of his illegitimacy, a fact that was subsequently
vouched for by his mother. Rasulullah (s) had similarly warned 'Umar, pointing out that he was
fully aware that he was in receipt of the same information on him as had been revealed about
Waleed bin Mugheera, and that unless he desisted from his violent actions and attempt to
assassinate the Seal of Prophets (saws), Allah (swt) would certainly cause a verse to be
revealed about 'Umar as it had about Walid. Both individuals assumed that they had legitimate
ancestry and both were incorrect in their assumption.
We should not be surprised by this, indeed we should be surprised when a Sahaba is of
legitimate birth, for debauchery was prevalent and accepted as common and matter-of-fact in
the pre-Islamic days of Jahiliya…we have the example of illegitimacy being common in western
societies in our own time, and the people of the time of Jahiliya were not even People of the
Book. The shock of some muslims at this notion, that many of the Sahaba were, in all likelihood
of illegitimate birth, is based upon romanticisation within Sunni Islam. If a man is illegitimate
but has good actions then his illegitimacy confers upon him few disadvantages except in the
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matter of kuff and khilafat, and he is to be regarded as his actions determine, not on what his
parents did. But, with the illegitimacy of the time we must also remember that it was also
associated with bad actions on the part of the illegitimate offspring. Many of the Sahaba had, in
fact, been both illegitimate and also Jahils….Umar so Jahil that he had dared to try and
assassinate the Holy Prophet (saws).
On the basis of this evidence, and Ahl'ul Sunnah aqeedah that a marriage has to be based on
kuff between the man and woman (that this is a necessary component of marriage), we can
conclude that 'Umar could not have been married to Umm Kalthum (as) the daughter of Ali (as)
and Fatima (as). 'Umar was illegitimate, while Umm Kalthum (as) was the granddaughter of the
Holy Prophet (saws). There is no equivalence, in any way, between them in terms of kuff.
Illegitimacy has implications in Shari'a - an illegitimate man cannot be a rightly guided khalifa
(Al Mawardi, Al Ahkam Al Sultaniya). Thus we can question whether 'Umar was rightly guided
as a khalifa. BUT we can also question whether 'Ali (as) would have given his daughter's hand
in marriage to an illegitimate man, while she was the granddaughter of the Holy Prophet
(saws).
On this basis alone we can conclude that the marriage of Umme Kalthum binte 'Ali (as) and
Fatima (as) to 'Umar ibn al Khattab would have been haram. Sayyida Umme Kalthum (as) was
a woman with the pure / noble ancestry of Banu Hashim, while 'Umar's unknown ancestry
automatically means that she was not the kuff (equivalent) of Umar. We are not prepared to
accept that Maula 'Ali (as) contravened the Shari'a by marrying his daughter to a man who was
not her equivalent. If any text contradicts this assertion (and confirms such a marriage) then
the fault lies with the narrators not with the actions of Ahl'ul bayt (as).
Some Nasibi will no doubt pose the question that if Umar was devoid of legitimate ancestry,
why would Rasulullah (s) refer to him as Ibn al Khattab. Our reply shall be based on two
proofs:
We read in the Qur'an that False Gods are called "I la" that is Allah (swt)'s actual name.
Verily ye, (unbelievers), and the (false) gods that ye worship besides Allah, are
(but) fuel for Hell! to it will ye (surely) come!

Surah al Anbiya verse 99

Ibrahim (as) calls a star "Rub" - again Allah's exclusive title.
When the night covered him over, He saw a star: He said: "This is my Lord." But
when it set, He said: "I love not those that set. When he saw the moon rising in
splendour, he said: "This is my Lord." But when the moonset, He said: "unless my
Lord guide me, I shall surely be among those who go astray. When he saw the sun
rising in splendour, he said: "This is my Lord; this is the greatest (of all)."

Surah Anam verses 67-69

We ask Afriki, when an idol is not Allah (swt), nor is the star, sun or moon then why have all
four been given the titles "I la" and "Rabb"? The fact is, when a title becomes commonplace
then it becomes perfectly acceptable to use that terminology. The word "I la" and "Rabb" whilst
being used to describe an idol, the star, sun and moon has clearly been used by Allah (swt)
because these were commonly held terms used for all four, as used by the Arabs of that time.
Similarly, Umar's birth in the home of Khattab meant that the indigenous Arab population
referred to him as Ibn Khattab. This is common sense, a person that raises a child in his home,
will be deemed by the outside world as that child's father, the fact that Khattab raised Umar
lead to him being popularly known by his father'' name. In the same way that Waleed was
referred to as Ibn Mugheera, Umar was called Ibn Khattab.
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8.20 Reply twenty - It is not permissible to marry a momin daughter to
a Nasibi
As proof we present to hadith from our most esteemed Shi'a source Furu al Kafi Volume 5 page
349, Kitab al Nikah. Both hadith are on the authority of Imam Ja'far al Sadiq (as):
"Do not marry a momin daughter to a Nasibi"
(The narrator asked the Imam) 'Is it permissible to marry one's daughter to a
Nasibi? Imam (as) replied, to marry one's daughter to a Nasibi is neither acceptable
nor halaal".
This may be a bitter pill for the followers of Mu'awiya to swallow, but Umar was a Nasibi (one
who hates Ahl'ul bayt (as)). This can be proven via his actions. His behaviour towards Sayyida
Fatima (as), his threat to burn her home without caring for her feelings, his assault on her that
led to a miscarriage and her insistence that he should not attend her funeral are clear proofs
that he was a Nasibi.
When Imam al Sadiq (as) has stated that one should not marry one's daughter to a Nasibi then
there is no way that Imam 'Ali (as) would marry his daughter to one. The descendants of
Rasulullah (s) unlike the descendants of Mu'awiya and Marwan always practised what they
preached. Tell us Afriki, if someone:
Threatened to harm your wife by setting her home on fire whilst she was inside,
Pained you wife so much that she issued an instruction that he not attend her funeral in
the event of her death, would you then marry your daughter to that same individual? We
do not believe that ANY man would stoop so low, and yet these Nasibi are trying to
convince us that Imam 'Ali (as) had done just that.

8.21 Reply twenty first - Do not marry your daughter to a man that
possesses bad manners
We are citing our esteemed Shi'a source Waseeyath ul Najaath page 300, Chapter Nikah:
"Rasulullah (s) said 'Do not marry your daughter to man that possesses bad
manners"

Umar possessed bad manners
We read in Sahih al Bukhari Volume 5, Book 57, Number 32, Chapter Companions of the
Prophet:
"Narrated Sad bin Abi Waqqas:
Umar bin Al-Khattab asked the permission of Allah's Apostle to see him while some
Quraishi women were sitting with him, talking to him and asking him for more
expenses, raising their voices above the voice of Allah's Apostle.
When 'Umar asked for the permission to enter, the women quickly put on their veils.
Allah'› Apostle allowed him to enter and 'Umar came in while Allah's Apostle was
smiling, 'Umar said "O Allah's Apostle! May Allah always keep you smiling." The
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Prophet said, "These women who have been here, roused my wonder, for as soon as
they heard your voice, they quickly put on their veils. "'Umar said, "O Allah's
Apostle! You have more right to be feared by them than I." Then 'Umar addressed
the women saying, "O enemies of yourselves! You fear me more than you do Allah's
Apostle?" They said, "Yes, for you are harsher and sterner than Allah's Apostle."
Then Allah's Apostle said, "O Ibn Al-Khattab! By Him in Whose Hands my life is!
Never does Satan find you going on a way, but he takes another way other than
yours".

The Sahaba of Rasulullah (s) were tired of Umar's bad manners
As evidence we shall cite the following texts:
1.

Asad ul Ghaybah Volume 4 page 168 Dhikr Umar

2.

Al Tabaqat Ibn Sa'd Volume 3 page 199 "Waseeyath Abu Bakr"

3.

Tareekh Tabari Volume 4 page 2137 "The events of 13 Hijri"

4.

Tareekh Kamil Volume 3 page 207

5.

Al Imama wa al Siyasa page 19 "Dhikr Wafaath Abi Bakr"

"When Abu Bakr nominated Umar to succeed him, the Sahaba approached him,
complaining of Umar's bad manners, they said 'What response will you give to Allah
(swt) when He (swt) asks you 'Why did you appoint Umar, when you was aware
that he is a bad mannered individual?"
Al Imama wa al Siyasa page 19

Imam 'Ali (as) did not even wish to see Umar's face on account of
his bad manners
We are just quoting partially from what is a very lengthy narration in Sahih al Bukhari Volume
5, Book 59, Number 546 "Chapter Military Expeditions led by the Prophet (pbuh) (Al-Maghaazi).
Ayesha narrates:
"…When Fatima was alive, the people used to respect 'Ali much, but after her death,
'Ali noticed a change in the people's attitude towards him. So Ali sought
reconciliation with Abu Bakr and gave him an oath of allegiance. 'Ali had not given
the oath of allegiance during those months (i.e. the period between the Prophet's
death and Fatima's death). 'Ali sent someone to Abu Bakr saying, "Come to us, but

let nobody come with you," as he disliked that 'Umar should come."

In summary these references prove that Umar possessed bad manners, this was made clear
before Rasulullah (s) by the Quraysh women, and Rasulullah (s) corroborated their claim stating
that even Satan flees from him on account of his behaviour. When Abu Bakr made Umar his
successor, the Sahaba expressed their concerns that Umar was bad mannered. Imam 'Ali (as)
did not even wish to see the face of Umar due to his bad manners. The Shari'a, as set out by
Rasulullah (s) makes it clear that one should not marry a man with bad manners. We already
established in Chapter one, that Amr bin Aas did not want Umar to marry Umme Kalthum binte
Abu Bakr on account of his bad manners, and the books of Ahl'ul Sunnah confirm that the same
Umme Kalthum had rejected this proposal on account of Umar's bad manners, Ayesha also
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initially rejected the proposal on this same ground.
Ayesha and Amr bin Aas may well have given in to Umar's assurances, but Imam 'Ali (as) would
certainly not have, he would never had married his beloved daughter to a bad mannered man,
particularly in light of the suffering this bad mannered man had exposed his wife to.

8.22 Reply twenty second - it is not permissible for a father to marry
his daughter to a man that drinks alcohol
We read in the Shi'a text Furu al Kafi Volume 5, page 347, Kitab Nikah:

"Imam Ja'far al Sadiq (as) said "Anyone that marries his daughter to a man that
drinks alcohol had done an injustice to her. Rasulullah (s) had deemed alcohol to be
haraam, so if an individual drinks (alcohol) do not marry your daughters to him".

Umar used to drink alcohol
We read in Ahl'ul Sunnah's authority work "al Mustaraf fi kul Mustadhruf Volume 2 page 229,
Chapter 74 the following:
"Three verses were revealed by Allah (swt) in connection with the prohibition on
alcohol. In regards to alcohol people asked questions on it to Rasulullah (s), who
replied that it was a great sin. After some time, some Muslims began to refrain from
drinking alcohol, whilst others continued to drink it, this got to a point whereby on
one occasion a man entered the Mosque and proceeded to speak nonsense during
Salaat. It was at this time that the verse descended "O you believe do not approach
prayers whilst intoxicated. Some people then left alcohol, whilst others continued to
drink, to the point that Umar drank alcohol, mounted onto a camel and then
proceeded to throw an object at Abdul Rahman bin Auf, that caused his head to split
open, he then began to sing about the kuffar participant of Badr. His actions
reached a point of kufr and transgression, he (Umar) began to say 'I won't fast in
Ramadan, and you cannot stop me from drinking. When Rasulullah (s) received
news of this, he left the mosque and hit Umar on the head with an object, it was
then that this verse descended 'Satan wants you to stop…' Umar then said 'Yes I
have stopped, I have stopped'.

Also:

Al-Mustathraf Fi-Kule Fane Muthathraf, Page 469-470
The Shari'a prohibits a woman from marrying a man that drinks, and we have relied an
esteemed work of Ahl'ul Sunnah that identifies Umar as being so drunk that he began to sing
the praises of the kuffar of Badr. Would Imam 'Ali (as) marry his daughter to such an
individual?

Umar used to keep alcohol in his water flask
We read in Ahl'ul Sunnah authority commentary of Sahih al Bukhari, Fathul Bari Volume 5 page
341 that:
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"On one occasion Saeed bin Zai drank from Umar's water flask and he became
intoxicated. Umar began to beat him and Saeed said to him 'My only wrongdoing
was that I drank from your flask'. (Upon hearing this) Umar replied 'I am beating
you, as I want to know why you became intoxicated".
This reference proves that Umar would keep alcohol in his water flask and it compliments a
narration by Al-Nakha`i wherein we learn that `Umar during latter part of his reign drank
alcoholic wine (nabidh) which he diluted with water, saying: "Do this if/lest its shaytan

overcome you"
see al-Sarakhsi's al-Mabsut, book of beverages, chapter on Muzara`at al-Harbi; and I`la' alSunan (18:34)
We do not doubt that the water flask was mixed with water, but clearly poor Saeed's
experience proves that that the alcohol was of such strength that an ordinary man that drank
from the flask would be unable to tolerate it and immediately become intoxicated. Clearly this
was not the case for Umar, as he was used to consuming such strong alcohol, which is why he
could not understand why taking just one drink had intoxicated Saeed.

Hadhrath Umar's love of 'Nabidh' alcohol
Nabidh is a drink that is prepared by fermenting crushed dates / grapes. It was Hadhrath
Umar's favourite alcoholic drink.
We read in Muwatta of Imam Malik, Book 45, Number 45.6.21, Chapter Madina:
Yahya related to me from Malik from Yahya ibn Said from Abd ar-Rahman ibn alQasim that Aslam, the mawla of Umar ibn al-Khattab informed him that he had
visited Abdullah ibn Ayyash al-Makhzumi. He saw that he had some nabidh with him
and he was at that moment on the way to Makka. Aslam said to him, ''Umar ibn alKhattab loves this drink." Abdullah ibn Ayyash therefore carried a great drinking
bowl and brought it to Umar ibn al-Khattab and placed it before him. Umar brought
it near to him and then raised his head. Umar said, "This drink is good," so he drank
some of it and then passed it to a man on his right".

Umar drank Nabidh alcohol on his deathbed
We are quoting from Ahl'ul Sunnah's classical work Riyadh al Nadira Volume 2 page 351:
"Whilst on his deathbed, Umar became deeply affected by the wound and his
physician asked Umar 'Which alcohol would you like to drink?' Umar said 'alcohol
called nabidh is my preferred choice. This drink was then administered to Umar".
Riyadh al Nadira Volume 2 page 351
There is no way that Ahl'ul Sunnah can claim that 'Nabidh' does not constitute alcohol, since
Rasulullah (s) had specifically referred to this as haraam. We read in Sunan Abu Daud Book 26,
Number 3707:
"Narrated Abu Hurayrah:
I knew that the Apostle of Allah (saww) used to keep fast. I waited for the day
when he did not fast to present him the drink (nabidh), which I made in a pumpkin.
I then brought it to him while it fermented. He said: Throw it to this wall, for this is
a drink of the one who does not believe in Allah and the Last Day".
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Our opponents should examine the text that says clearly that Umar had requested "Nabidh". It
is unfortunate that even on his deathbed the second Khalifa's thoughts were on drinking
alcohol. Umar's alcoholic way, even until his deathbed means that under the Shari'a it would
have not have been permissible for Imam 'Ali (as) to marry his daughter to Umar.

8.23 Reply twenty third - do not marry your daughter to a 'Mukhnaath'
We are quoting from the authority of the Shi'a work Waseelathul Najaath, page 300, Chapter
Kitab Nikah:
"Do not marry your daughter to a man that possess the following flaws:
1.

He is bad mannered

2.

He is mukhnaath

3.

He is a transgressor

4.

He drinks alcohol"

The definition of Mukhnaath
To shed light on this definition we shall rely on Ahl'ul Sunnah's authority work "Kitab al Lughat
al Hadeeth" Volume 2, page 141, by Allamah Wahid az Zaman:
"We do not deem it permissible to offer Salat behind a Mukhnaath. Qasthalani
stated that Mukhnaath is a person that indulges in sodomy".

Three individuals were identified as Mukhnaath during the early part
of Rasulullah's mission
We read in Tafseer Ruh-al Maani, Volume 3 page 49 under the commentary of "Surah Pen and
Paper"
"This verse refers to the filthy act of Zeenum. Ibn Abi Hathim stated that "Zeenam is
that person who takes it in the anus, and in this verse three individuals are referred,
Waleed bin Mughira, Hakim bin Aas, Abu Jahal".
For those interested in reading to this matter, the Ahl'ul Sunnah text Hayaath al Haywaan
discussed the homosexuality of Hakim and Abu Jahal. Sawaiqh al Muhriqa also acknowledges
that Hakim was a homosexual, but that this came to an end when he attained the rank of
Sahaba. Our interest is with regards to Waleed bin Mugheera since Rasulullah (s) had compared
Waleed to Hadhrath Umar.
We have faithfully cited this reference from Tafseer Ruh al Ma'ani, which is a high-ranking
Sunni Tafseer, which cited the comments of Ibn Hatim who was an esteemed Sunni scholar.
Ibn Khalikkan in Wafaat al Wafayaat Volume 1 page 543 (Egypt edition) wrote as follows:
"Abdur Rahman al Muhammad Ibn Abi Hatim al Timmeemee al Handhali stated that
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the son of an Imam is an Imam and the son of a Hafidh is also a Hafidh. Abu'l Ali
Khlalilee stated that the above individual was at the forefront of servants, his piety,
knowledge and wisdom had been praised by the majority".

Allah (swt) had unveiled Waleed's actions, and was threatening to
reveal that same about Umar
We are quoting from the following three authority texts of Ahl'ul Sunnah:
1.

Sifwaat al Safwaat Volume 1 page 103 Dhikr Umar

2.

Riyadh al Nadira Volume 2 page 11 Dhikr Islam, Umar

3.

Al Tabaqat al Kubra Urdu translation, Volume 3, Page 58

All three texts record this momentous event as follows:
"When Umar went to kill Rasulullah (s) with his sword, Rasulullah (s) grabbed him
and said ''Umar, will you not desist from this action, lest Allah reveals the same bad
news about you that He revealed about Waleed bin Mugheera?"
Al Tabaqat al Kubra Urdu translation, Volume 3, Page 58
With regards to Waleed bin Mugheera we have proved from Ahl'ul Sunnah's Ruh al Ma'ani that
he was a homosexual, and a verse had been revealed exposing his filthy acts. Rasulullah (s)
had similarly warned Umar to control himself, otherwise a verse would also descend about him
as had been revealed about Mugheera. From here we can deduce that according to Sunni
scholars, 'Umar indulged in sodomy in the same way that Waleed bin Mugheera did. Rasulullah
(s) had compared them both on account of their similar virtues, they were one and the same.
At first, the fact that such Sahaba may have been homosexuals may come as a surprise.
Again, as with the issue of illegitimacy, it may be nothing but a product of the romanticisation
of them. The people of Jahiliya who Mohammad (saws) had to contend with, who were now
many of the Sahaba, including most of the Muhajireen from Makka, had been worse than the
people of Sodom that Hadhrath Lut (as) (The Prophet Lot) had to do contend with. Since they
were worse than the Sodomites, it is not surprising that their own well-known addiction to the
flesh and carnal desires meant that homosexuality too would have been rampant. Undoubtedly,
the modern Western world is a model of the days of Jahiliya, and likewise we see in the modern
world the resurgence of homosexuality, which in many western countries is considered normal
behaviour, or nothing but a trifle. Indeed, men who hold power at the highest levels of today's
governments, power comparable to that which 'Umar and other Sahaba held, are under the
influence of this affliction and are tolerated in western societies where they are part of the
ruling class.
Whatever conditions / illnesses that people suffer from, Allah (swt) has provided a cure, and it
is left for man to search out such cures. In this regard, people should not feel aggrieved by
homosexuality, for there is forgiveness if the perpetrator sincerely repents after one warning,
though not after the second when he must be executed. May Allah (swt) reward the family of
Sunni Hakeems, such as that of Hakeem Ajmul Khan, for their efforts to treat this affliction.
Hakeems are men of religious training who specialise in the practice of 'Islamic' medicine, as
opposed to 'western' medicine. A few exist to this day. The father of the late Hakeem Ajmul
Khan, Hakeem Shareef Khan Dehlavi had prescribed the treatment for this condition in his book
"Ahlaaj al Mareez" Part 8, Dialogue 14 page 309.
This book was in the book collection of Hakeem Ajmul Khan's grandson, Hakeem Mahmood
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Khan. The book then reached the hands of his student Dr Sayyid Shareef Husayn Dehlavi of
Luknow. Hakeem Mahmood states that on the 13th of October 1890 he saw with his own eyes
the following text from "Ahlaaj al Mareez" that he then copied into his own book of debates
Thanzeey al Nasab page 80 under the Chapter "Rafidi ba Rafidi":
"The medicine that is needed to treat anal diseases was used extensively by the
second khalifa, this medicine is prepared by grinding certain chemicals and then
preparing a solution in either vinegar or wine and is then inserted into the anus of
the patient"
However, while Islam is humanitarian enough to offer treatment to those whose anuses have
been violated and abused by this unnatural practice, the Shari'a strictly prohibits marriage to a
man that indulges in such anal practices and Islam condemns this type of person, Allah (swt)
calling homosexuality an abomination in the Qur'an. We do not believe that any sincere muslim
parent would marry their daughter to such an individual, and it is indeed deeply insulting to
entertain the thought that Imam 'Ali (as) would marry his daughter to a man with homosexual
tendencies, as was, according to certain Sunnis, the case with 'Umar.
While this supposed 'Sunna' or 'Practice' of 'Umar undoubtedly exists as a school of thought,
one that lies just beneath the surface in acceptable Sunni muslim society (you don't have to
probe very far beyond the surface of 'official' behaviour in many muslim countries to find this
widespread belief and the practices that it is used to sanction by corrupt scholars), it has
probably survived to this day to serve and to justify the homosexuality of numerous khalifas
and even contemporary men of power, with the logic that if it was good enough for 'Umar it's
good enough for you, so you can continue with your addiction to men. In this context it is
further interesting to note that in Arabic, the words Ilat-e-Oonba are often used to describe
homosexuality…literally it means an addiction (Ilat) to the anus (Oonba).
This suggests that men who practice homosexuality find it very difficult to give up, for with
many it is an addiction like smoking. However, such an attitude is a distortion of the Qur'an and
true Islam which expressly forbids homosexuality. The Sunni belief that 'Umar was homosexual
appeases homosexual muslim men, reducing their guilt, and enables them to continue with
their addiction. It lets them deceive themselves that they are not going to burn in Hell for their
'addiction'. The implicit words of the Qur'an which forbid this practice are ignored or twisted out
of context, or not mentioned all, in favour of the 'Sunna' of 'Umar.
In short, it is impossible that a woman from such the pure / chaste family of Rasulullah (s)
would be married to such an individual. The marriage just didn't happen. Thus, a further
evidence against it happening is the fact that a school of Sunni thought accepts 'Umar as a
homosexual. Thus he could not have married the daughter of 'Ali (as).

8.24 Reply twenty fourth - Rasulullah (s) had stated that the
daughters of his household were to marry within the Banu Hashim
Imam of Ahl'ul Sunnah Ibn Hajr al Makki records in Sawaiqh al Muhriqa page160:
"Rasulullah (s) said, 'The women of household are reserved for the men of our
household' we can conclude from this hadith that that the kuff of Banu Hashim is
not a non-Hashmi".
This hadith is even more explicit in Shi'a references, where Rasulullah (s) had made a specific
reference to the daughters of Sayyida Fatima (as), Shaykh Saduq narrates the following hadith
in 'Mun la yuzul Faqih, Volume 3 page 249':
"Rasulullah (s) looked at the family of Ja'far Tayyar and Muhammad bin Ja'far
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Tayyar, and then looked at Hasan, Hussain, Zaynab and Kalthum and said 'Our
daughters are for our sons and our sons are for our daughters'.
This hadith demonstrates that Rasulullah (s) had restricted marriage of his grand daughter (s)
in his family. Rasulullah (s) clearly deemed the kuff of his daughter (s) to be restricted to his
relatives. This being the case then how can it be believed that Imam 'Ali (as) would blatantly
disregard the words of Rasulullah (s) and marry Umme Kalthum (as) to Umar who was non
Hashmi and not even remotely her equivalent in marriage? Of interest if the fact that Ibn
Qutaybah in al Maarif page 70 states:
"All of the daughters of Hadhrath 'Ali were married into the sons of Hadhrath Aqeel
and Hadhrath Abbas, with the exception of Umm'ul Hasan and Fatima".
Why did Ibn Qutaybah fail to mention Umme Kalthum here?

8.25 Reply twenty fifth - Sayyida Zeyneb (as)'s strict interpretation of
kuff could not have been maintained if her sister had married Umar
For this section we shall rely on both Sunni and Shi'a sources:
Shi'a References:
1.

Munthahil Aamaal, Volume 1 pages 432 - 433 (Iran)Shaykh Abbas Qummi

2.

Nufs'ul Mahamoon page 447 (Iran)

3.

Majalis page 31 by Shaykh Saduq Amali

4.

Rozhathul Waizoon page 164

Sunni references:
1.

Tarikh Kamil, Volume 4 page 35

2.

Tarikh Tabari Volume 19 page 171 (English translation by I.K.A Howard)

All the above sources record this event similarly, we are quoting from Tabari, where one of
Imam 'Ali (as)'s daughters narrates the suffering of the women of Ahl'ul bayt (as) when they
were presented before Imam of Ahl'ul Sunnah Yazid ibn Mu'awiya:
"Then a Syrian with a red face stood up before Yazid and said, 'Commander of the
Faithful, give me this one'. He meant me. I was a pretty young girl. I shuddered and
moved away, for I though that that would be allowed them. I caught hold of the
skirt of my sister Zaynab. My sister Zaynab was older and cleverer than I. She said
that that would not happen. She said to the Syrian, "By God! You are a liar! You are
too lowly born! Such a thing is not for you, not for him!' Yazid cried out angrily, 'By
God! You are a liar! That is for me. If I wish to do it I can do it'. She retorted, 'No by
God! God would only let you do that if you left our faith and professed belief in
another religion".
So here the reference makes it clear that:
The cursed Syrian wanted to marry one of Imam 'Ali (as)'s daughters
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Sayyida Zeyneb (as) says that this could not be possible as he was lowly born (i.e. Not
her kuff)
Sayyida Zeyneb stated that one who entered into such an action was a kaffir.
Hanafi scholar Mufti Ghulam Rasul commenting on this event states:
"This incident serves as proof that a Sayyida cannot be the kuff of a non Sayyid. This
is why Sayyida Zeyneb said to Yazeed the cursed 'You should have some respect,
these are the daughters of Rasulullah (s), no one has the right to decide that this
girl is for me. This is the Sunnah of Ahl'ul bayt, on the issue of kuff, if one even
contemplates such a thing he is outside the pale of Islam"
Hasab aur Nasab Volume 2 page 186
Now our question to Afriki is simple, how could Sayyida Zeyneb (as) maintain this strict rigid
stance on kuff if we are to indeed to accept your account that her younger sister married
Umar? Why did not a single individual in Yazid's court intervene and seek to correct Sayyida
Zeyneb (as) and point out that her claim was baseless as her sister Umme Kalthum (as) was
the widow of Umar?

8.26 Reply twenty sixth - The isnad of this narration
Whilst we are confident that these replies serve as sufficient proof within themselves, we would
also like to make some comments on the isnad of this narration that Afriki claimed was Sahih.
This Nasibi tactically avoids commenting the authenticity of the narrators. The chain is as
follows:
Ansar.org states:
'Ali ibn Ibrahim-from his father-from Ibn Abi
'Umayr-from Hisham ibn Salim and Hammadfrom Zurarah, who narrates that

Curiously when it comes to proving the isnad Afriki applies deception:
Ansar.org states:
NARRATION 1
al-Kulayni received the reports from Ibn Abi
'Umayr through his teacher 'Ali ibn Ibrahim ibn
Hashim al-Qummi, who is his source for about
one third of the material in al-Kafi. 'Ali ibn
Ibrahim is the author of an early Tafsir of the
Shi'ah, and is highly regarded by Shi'i rijal critics
such as an-Najashi and Ibn Mutahhar, who
declare him to be "thiqatun fil hadith, thabt,
mu'tamad, sahih al-madhhab" (reliable in hadith
transmission, reliable dependable, correct in
belief.) (Jami' ar-Ruwat vol. 1 p. 545)
'Ali ibn Ibrahim al-Qummi reports from his father
Ibrahim ibn Hashim al-Qummi. He is reputed
to have been the first to spread the hadith of the
Shi'ah from Kufah to Qum. Reports via him
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abound in al-Kafi, through his son. He has been
generally accepted by the Shi'ah as a reliable
narrator. He is even mentioned by Abu Ja'far atTusi as having met the 9th Imam. (Jami' arRuwat vol. 1 p. 38) His reliability as a narrator is
attested to in a contemporary work on the
authority of his son, Ali ibn Ibrahim, Ibn Tawus
and al-'Allamah al-Hilli. (Abu Talib at-Tajlil atTabrizi, Mu'jam ath-Thiqat, p. 5)
Ibrahim ibn Hashim al-Qummi reports on the
authority of Muhammad ibn Abi 'Umayr. This
Ibn Abi 'Umayr is one of the most reliable Shi'i
narrators ever. Abu Ja'far at-Tusi says of him:
"kana min awthaq an-nas" (he was of the most
reliable of people). (al-Fihrist p. 169) More
importantly, he was of the elect group of Shi'i
narrators called the Ashab al-Ijma' (Men of the
Consensus). What this means is that when the
chain of narration is proven authentic up to one
of these men, the rest of the chain up to the
Imam may automatically be assumed to be
authentic too. (See the details of this consensus
in al-Mamaqani, Miqbas al-Hidayah fi 'Ilm adDirayah, vol. 2 pp. 17 1-208) The authenticity of
this narration is therefore proven on grounds of
this consensus.

There are six narrators in this tradition and yet Afriki as his proof only cites three. One of the
narrators of this hadith is Hisham ibn Salim. Worthy of note is Hisham is a narrator in three out
of the four Shi'a traditions that Afriki cited from al Kafi. Afriki portrays Hisham as reliable by
stating:
Ansar.org states:
Hisham ibn Salim is credited with having been a
student of Imam Ja'far as-Sadiq. His reliability as
a transmitter of hadith is attested to by the
emphatic statement of al-'Allamah and anNajashi: "thiqatun thiqah" (reliable, and once
again reliable). (Jami' ar-Ruwat, vol. 2 p. 315)

If Afriki really wants to convince the Shi'a his first approach, then he should cite our MOST
AUTENTIC book of Rijjal, which is not Jami' ar Ruwat but Rijjal al Kashi. When we want to know
the authenticity of a narrator this is our first port of call. When we examine Rijjal al Kashi we
learn that:
"He (Hisham) was an adherent of the "fasid al aqeedah" and believed that you
physically see Allah (swt)"

Rijjal Kashi page 184

The fasid al aqeedah is a break away group from the Shi'a and their beliefs were so deviant
that they opposed mainstream Shi'aism. The Shi'a concept of Allah (swt) is that He (swt)
cannot be seen / has no physical attributes and to believe otherwise is kufr. Anyone that holds
a viewpoint that He (swt) can be seen has deviated from the Shi'a path and hence any hadith
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narrated by him is to be rejected.
We have provided 26 replies to Afriki's claim that the tradition from al Kafi proved that Umme
Kalthum binte Fatima (as) married Umar ibn al Khattab. We could provided many more but feel
that at this stage this shall suffice to convince those who wish to know the truth - namely that
this marriage was a lie and that Afriki had sought to deceptively read in between the lines of a
vague Shi'a hadith to prove his point. We countered it pointing out that this marriage would
have breached the Shari'a in Sunni and Shi'a eyes and hence simply did not happen.
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9. The second Shi'a tradition
Ansar.org states:
Muhammad ibn Abi 'Umayr-Hisham ibn Salim,
who narrates that
-Imam Ja'far as-Sadiq said: "When ['Umar]
proposed to Amir al-Mu'minin, he said, 'She is a
child.'
Then he ['Umar] met 'Abbas and asked him,
'What is wrong with me? Is there a problem with
me?' 'Abbas asked, 'Why?' 'Umar replied, 'I asked
your nephew for his daughter's hand in marriage,
and he rejected me. Oh, I swear by Allah, I will
fill the well of Zamzam with earth, I will destroy
every honour that you have, and I will set up two
witnesses to testify that he stole, that I may cut
off his right hand.'
'Abbas thereupon came to 'Ali and informed him
of what had transpired. He asked 'Ali to put the
matter in his hands, and 'Ali complied." (Furu' alKafi, vol. 5 p. 347-348, Dar al-Adwa, Beirut 1992)

9.1

Reply one - other than condemning Umar, the tradition sheds no
light on Umar marrying Umme Kalthum (as)

Afriki needs stronger spectacles for the tradition of al Kafi that he no doubt is advancing to
prove Umar's esteemed status in marrying Umme Kalthum (as), does nothing for him, other
than present him as liar who was willing to bring false allegations against an innocent man to
gain some type of personal benefit. An individual who threatens to amputate the hand of a man
who has committed no crime can never be deemed as just. Rather he is an oppressor. Had
Afriki had an ounce of intelligence he would have never bothered to produce a reference that
presents Umar in such a degrading manner.
If we scrutinise the tradition we see that key words that would have otherwise proven Afriki's
case are missing. We do not see the words "UMME KALTHUM" "Nikah" and nor is there any
clarification that Abbas was witness to this wedding. This reference only highlights Umar's
actions, that he was prepared to bring a false allegation against Imam 'Ali (as) to get his own
way. The tradition does not establish the marriage of Umar. In fact the tradition is so vague it
does not even mention UMME KALTHUM by name, so on what basis has Afriki reached his
conclusion?

9.2

Reply Two - You can only rely on evidence that supports your
claim

The Ahl'ul Sunnah claim that Imam 'Ali (as) happily married his daughter to Umar. This tradition
does not concur with such a claim, there is no evidence that Imam 'Ali (as) willingly married his
daughter to Umar, this cannot not be surmised from the text, nor from interpreting its meaning.
Ahl'ul Sunnah's argument cannot be proven from the text, nor logic since the tradition that
Afriki relied on makes no reference to UMME KALTHUM binte Ali.
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9.3

Reply Three - You can only cite evidence that you believe to be
true

It is indeed incredible that Afriki has cited a reference that he does not accept. There is no way
that he would accept that Imam 'Ali (as) rejected Umar's offer and then Umar threatened to
bring false witnesses and have the hand of Imam 'Ali (as) amputated! If Afriki is citing evidence
that he himself does not believe then why is he producing it as evidence to support his case?

9.4

Reply Four - Personal viewpoints do not constitute proof

Afriki (in light of this hadith) has deduced that this proves that Imam 'Ali (as) married his
daughter Umme Kalthum (as) to Umar. We should point out that in the same way that Afriki's
very own Nasibi Imam Ibn Taymeeya stated that the 'personal views' of Ayesha and Umar
cannot constitute proof, - the personal views of Afriki or for that matter any Shi'a scholar
cannot constitute proof, unless such comments are accompanied by clear unequivocal evidence.
If the proof has been based on the 'personal opinions' - of a very vague tradition, then personal
opinions have no weighting to the argument.

9.5

Reply Five - Examination of the Arabic destroys Afriki's claim
that this hadith referred to 11-year-old Umme Kalthum binte Fatima
(as)

If we examine the Arabic closely we will see that in reply to Umar's offer, Imam 'Ali (as) replied
"ka la na Sabeeya". Afriki had defined this as 'She is a child.' In Arabic Sabtha is not just a
child - it's a milk fed child (i.e. Is still breast fed). We should point out that Imam used exactly
the same term in the tradition of Tabaqat Ibn Sa'd.
The term Sabeeya here would in effect deem marriage impossible since this refers to a milk fed
child, how could Imam 'Ali (as) marry his daughter when she was STILL being suckled? Is this
believable in terms of logic? The word definitely refers to an infant child that of course infers
one being weened on milk, and has been used by Allah (swt) in Surah Maryam verse 29 when
referring to Hadhrath Esau (as):
But she pointed to the babe. They said: "How can we talk to one who is a (Sabeeya)
child in the cradle?"
Yusuf Ali translates the word as 'child in the cradle' and other English transliterations such as
Pickthall and T.B. Irving have also translated Sabeeya in the same way.
The term Sabeeya here would in effect deem marriage impossible since this refers to a milk fed
child, how could Imam 'Ali (as) marry his daughter when she was STILL being suckled? Is this
believable in terms of logic? The word definitely refers to milk, and has been used by Allah
(swt) in Surah Maryam…
A child that is so young that she is being given milk is referred to as "Sabeeya". Now as Afriki
had himself pointed out:
Ansar.org states:
Umme Kalthum was the second daughter of 'Ali
and Fatima, and the youngest of their four
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children. She was born in about the year 6 AH.
She became of marriageable age during the
khilafat of 'Umar ibn al-Khattab, and the khalifa
asked for her hand in marriage.

Now the marriage of Umar to Umme Kalthum binte 'Ali (as) is alleged to have taken place in 17
Hijri, this would have made her eleven years of age. This being the case how can Imam 'Ali (as)
refer to his daughter (in this tradition) as being milk fed? Umar died in 23 Hijri and the
maximum age that a child is milk fed is four or five, this being the case then how could this
same milk fed child, married aged five - attain puberty and give birth to two children in six
years? It is agreed by both Sunni and Shi'a Ulema that where a tradition contravenes logic, the
fault lies with the narrator's recollection of the event, not the Imam (as) and such an illogical
narration cannot constitute proof.
Some might assert that Imam 'Ali (as) use of the word "Sabeeya" was just an example that she
was young. To counter such an assertion we should point out that the term Sabeer is an
exclusive one that refers specifically to a child that is so young that they are still being milk fed.
If Umme Kalthum was slightly older but still young Imam 'Ali (as) would have used the words
"Sagheer" - that means Young. This was a term that was used by Rasulullah (s), we read in
Sunan Nasai that when Abu Bakr and Umar asked for the hand of Sayyida Fatima (as)
Rasulullah (s) made replied "Na Sagheera" - meaning "No she is too young" rather than "Na
Sabeeya" meaning she is milk fed. Applying this to the hadith that Afriki had advanced, the
term Sagheera would have applied to eleven year old Umme Kalthum. The term Sabeeya that
Imam 'Ali (as) used was much more applicable to Umme Kalthum daughter of Abu Bakr, as
according to Ahl'ul Sunnah she was just five years of age at the time (17 Hijri) and a 5 year old
child can still be milk fed (Sabeeya). In light of Ayesha's stipulations for marriage, when Umar
asked to marry Umme Kalthum binte Abu Bakr. When a correct interpretation of a tradition can
be made (in light of proven facts) then that tradition can be accepted. From the authentic Ahl'ul
Sunnah sources it is quite clear that Umme Kalthum binte Abu Bakr was this milk fed child, and
if the hadith is interpreted in this way then we have no bone of contention with the Nasibi.
If the Nasibi are going to ask why this tradition exists, a tradition that makes no sense, then
exactly the same could be asked of the tradition in Tabaqat ibn Sa'd where Imam 'Ali (as) refers
to his daughter as a milk fed child.

9.6

Reply Six - Imam 'Ali (as) rejected Umar's offer

If the Nasibi are going to take issue against us with regards to these words in the traditions,
namely Umar's comments to Abbas:
'I asked your nephew for his daughter's hand in marriage, and he rejected me'.
We should point that the term 'rejection' can also be found in Ahl'ul Sunnah texts. The Sahaba
had pointed out to Umar that he had been rejected by Imam 'Ali (as) and you can see this in
'Asba fi tamheedh al Sahaba' Volume 14 page 468 - where the Sahaba said to Umar - 'Ali
rejected you'. When this term appeared on the lips of the Sahaba (in Sunni texts) then our
opponents have no right to raise objections against us. The word Nikah cannot be found in the
whole narration, the only thing that is proven from the text is that Imam 'Ali (as) rejected
Umar's proposal to marry his daughter.
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9.7

Reply Seven - The tradition portrays Umar as an unjust liar

In the third portion of this reference Umar says:
"Oh, I swear by Allah, I will fill the well of Zamzam with earth, I will destroy every
honour that you have, and I will set up two witnesses to testify that he stole, that I
may cut off his right hand.'
There is no doubt that this potion shall cause immense pain to Afriki and his likes since it
portrays the second khalifa as unjust. We would like to point out to Afriki that if he has
presented this reference to 'prove' that this marriage took place, then he cannot just accept the
portion that supposedly supports his claim. You have to accept the tradition in its entirety. If a
defence lawyer in a court case is relying on a witness testimony of an event as proof, he will
have to rely on his ENTIRE testimony - he can't take bits that he likes and discredit the bits that
he does not. So tell us Afriki since you have presented this evidence as 'proof' to support you
claim, does this mean that you (as the hadith states) accept that Umar was an unjust liar? If
you do not then why are you citing this reference as evidence to prove your argument?
If anything, our assertion is that this evidence tallies up with the text of Ahl'ul Sunnah Tadhkira
Khawwas page 181 Chapter 11 in which Sibt ibn Jauzi al Hanafi states that Abbas had asked
that Imam 'Ali (as) marry his daughter as he "received unacceptable words from Umar". This
was the unacceptable language that had been cited in al Kafi. These two traditions clearly tally
up with one another, and in the same way that a mother seeks to cover up the faults of her
daughter, Ibn Jauzi had sought to cast a veil over the words of the second khalifa towards
Hadhrath Abbas.

9.8

Reply Eight - Afriki's claim cannot be proven from the text

In the fourth and final portion of this hadith, we read as follows:
'Abbas thereupon came to 'Ali and informed him of what had transpired. He asked
'Ali to put the matter in his hands, and 'Ali complied."
We would urge our readers to carefully read through this hadith from start through to its
conclusion, does it inform us that Imam 'Ali (as) married his daughter Umme Kalthum to Umar?
Proof of any argument can be determined from the words that are used, if the words are clear
and a narration is complete. Now does this tradition cited by Afriki have a clear ending from
where we can conclude what happened? Once Imam 'Ali (as) hands his daughter over to Abbas
(ra) what happens next? The hadith does not state that Abbas then married the girl to Umar.
There is no reference to any "Nikah" taking place between Umar and Umme Kalthum (as).
Neither do we learn of a public Nikah with multiple attendees, nor a small private Nikah with
Abbas present as Umme Kalthum's witness. If you are trying to convince your opponents of an
argument - guesswork / assumptions can never be advanced as proof. So, based purely on the
text of al Kafi, without an interpolation exactly what has Afriki proven from this tradition?
Nothing from this al Kafi tradition points to a marriage taking place, so would like to ask this
Nasibi 'how have you arrived at this conclusion?'

9.9

Reply nine - Historical precedent refutes Afriki's false claim

Imam of Ahl'ul Sunnah Allamah Shibli Numani in his authority work 'al Faruq" whilst discussing
how best to eliminate doubts over the authenticity of any given event, states:
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"It should at first be ascertained whether the event itself lies within the pale of
possibility, for, if the event is not possible, the veracity of the narrator is useless.
Ibn Khaldun has also pointed out that possibility in such instances does not signify
logical possibility but that which is in accordance with the laws of Nature and
Society"

al Faruq Volume 1 page 18

With this point in mind we should point out that in Sunan Nasai Volume 6 page 62 "Kitab Nikah"
and Riyadh al Nadira Volume 2 page 128 we learn that that:
"Abu Bakr and Umar both made a proposal to marry Fatima, the daughter of
Rasulullah (s), but he (s) stated that she was too young".
Riyadh al Nadira Volume 2 page 128
When Rasulullah (s) was not prepared to marry his own daughter to Umar on account that he
was not her 'kuff' on account of her young age, this clearly referred to age gap between her
and Umar, as she was not too young to marry Hadhrath 'Ali (as). With this in mind we should
point out that UMME KALTHUM was the youngest child of Sayyida Fatima (as). This would have
therefore meant a massive age gap between Umar and UMME KALTHUM. We also assert that
Imam 'Ali (as) would have likewise rejected Umar due to the age gap, to do otherwise and
accept the proposal would have contradicted the Sunnah of Rasulullah (s). Alhamdolillah, we
the Shi'a do NOT believe that Imam 'Ali (as) would ever contravene a Sunnah / precedent that
had been set by Rasulullah (s).

9.10 Reply ten - Ahl'ul Sunnah aqeedah requires two witnesses to a
wedding
As proof we shall rely in the following authority texts of Ahl'ul Sunnah:
1.

Al Hidayaa ma al dhur'ayaath, page 304 Kitab Nikah

2.

Al Durrul Mukthar, Volume 2 page 2 Kitab Nikah

3.

Fatawa Qadhi Khan, Volume 1 page 153 Kitab Nikah

4.

Al Fiqh a'la madhaib al Raya Volume 4 page 28 Kitab Nikah

5.

Taufa Ithna Ashari page 258

We read in Taufa Ithna Ashari page 258:
"The difference between the rules of Talaq and Nikah are that with a Nikah the
necessary components are the declaration and two witnesses"
We read in Al Hidayaa ma al dhur'ayaath, page 304 Kitab Nikah:
"Without the presence of two witnesses a Muslim Nikah is not correct"
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The Shi'a Madhab deems the presence of a witness and declaration
to be a Sunnah
We are relying on the following Shi'a texts to support our assertion:
1.

Sharh al Islam, Chapter Sharh Islam, Bab al Ahdah

2.

Jawhur Al Ahkam Volume 2 page 29 "Kitab Nikah" (Tehran edition)

"The presence of two witnesses at a Nikah ceremony is mustahab (recommended),
and their absence is makruh (not favourable). Imam 'Ali (as) stated that a Nikah
should not be conducted when a guardian and witnesses are absent. Amongst the
Shi'a, Abi Aqeel school and a group amongst Ahl'ul Sunnah have issued fatwas that
the presence of witnesses to the Nikah is wajib"
In Sunni and Shi'a Fiqh the declaration and the presence of a witnesses is compulsory. Our
challenge to the adherents of Ahl'ul Sunnah who claim Umar married UMME KALTHUM binte
Fatima (as) is simple:

Produce us evidence that will shed light to the following:
1.

When was the declaration for the suspicious Nikah made?

2.

Who were the witnesses to the Nikah?

The Ahl'ul Sunnah will never be able to reply to these two questions, since the identity of the
witnesses and the declaration can be located in any of their authoritative books, and it is on this
basis that we assert that this entire event is a concoction.

9.11 Reply eleven - The al Kafi tradition does not support Afriki's
claim
The al Kafi tradition that Afriki brought before the Shi'a to embarrass serves only as a slap in his
face. UMME KALTHUM here refers to UMME KALTHUM binte Junth, and we would urge our
opponents to examine our replies with an open mind. As we have stated Sabeeya refers to a
milk fed child, a term that exists in al Kafi and Tabaqat Ibn Sa'd.
From examining the narration from start to end there is no reference to Imam 'Ali (as) referring
to Umar as his son in law, nor is there any reference to a wedding ceremony. All that this
reference proves is that Umar was an oppressor, an unjust liar who brought suffering to the
Ahl'ul bayt (as). If Afriki by citing this 'proof' expects the Shi'a community to sit up and afford
respect to Umar based on this tradition then we are afraid that his efforts have failed
abysmally. We shall never deem an unjust person as an Imam, as to do so would contradict the
Qur'an, wherein Hadhrath Ibrahim (as) had stipulated that Imamate not be given to the unjust.
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10. The third and fourth Shi'a tradition
Ansar.org states:
Humayd ibn Ziyad-Ibn Sama'ah-Muhammad ibn
Ziyad-'Abdullah ibn Sinan-Mu'awiyah ibn 'AmmarImam Ja'far as-Sadiq:
-[Mu'awiyah ibn 'Ammar says:] I asked him about
a woman whose husband died: Should she spend
her 'iddah in her house, or where she wants to?
He replied, "Where she wants to. When
'Umar died, 'Ali u came and took Umme
Kalthum to his house." (Furu' al-Kafi, vol. 6 p.
117, Dar al-Adwa, Beirut 1992)
Muhammad ibn Yahya and others-Ahmad ibn
Muhammad ibn Isa-al-Husayn ibn Sa'id-an-Nadr
ibn Suwayd-Hisham ibn Salim-Sulayman ibn
Khalid, who says:
-I asked Imam Ja'far as-Sadiq about the woman
whose husband has died: Where should she
spend her 'iddah? In her husband's house, or
where she wants to? He said: "Where she
wants to. When 'Umar died, 'Ali u came,
took Umme Kalthum by the hand, and took
her to his house." (Furu' al-Kafi, vol. 6 p. 117,
Dar al-Adwa, Beirut 1992)

10.1 Reply one - The chain in both hadith includes weak narrators
Ansar.org states:
Humayd ibn Ziyad-Ibn Sama'ah-Muhammad ibn
Ziyad-'Abdullah ibn Sinan-Mu'awiyah ibn 'AmmarImam Ja'far as-Sadiq:

Yet again Afriki seems to only rely on what is recorded in Jami' ar-Ruwat.
Ansar.org states:
al-Kulayni reports this narration from his teacher
Humayd ibn Ziyad. This Humayd is graded by the
Shi'i rijal critics as "'alim jalil al-qadr, wasi' al-'ilm,
kathir at-tasnif, thiqah" (a learned scholar, of
great status, wide knowledge, a prolific author,
reliable) (Jami' ar-Ruwat, vol. 1 p. 284)

Interestingly is the fact that our great Shi'a scholar Allamah Hullee (ra) writing on this individual
deemed him "Aam" (common) that in Shi'a circles means non Shi'a (Khulasathul al Kuwwal
page 219). If Nasibi will take issue that a Sunni taught Kulayni then we shoiuld point out that
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your Imam Bukhari also had teachers that were Shi'a. The views of a non-Shi'a have no value
to us.
Ansar.org states:
Ibn Sama'ah is properly known as al-Hasan ibn
Muhammad ibn Sama'ah. He was one of the
foremost Shi'i fuqaha of Kufah, and is described
as "kathir al-hadith, faqihun thiqah" (a prolific
narrator of hadith, a jurist, reliable). (Jami' arRuwat, vol. 1 p. 225)

Our most authentic text of rijjal that would be our primary source does NOT concur with this.
According to Rijjal al Kashi he (Hasan bin Muhammad bin Sama'ah) was:
"An unreliable adherent of the Wakfee madhab"

Rijjal Kashi page 293

Followers of the Wakfee madhab have been condemned by the Shi'a Imams as Kaffir and
Zindeeq, one can for example consult the words of Imam Reza (as) in Mukees ad'a raraya fi ilm
al riwaya page 83
"An adherent of the wakfee al madhab is an individual opposed to the truth, should
he remain on this deviant path until his die, his ultimate resting place shall be in
Hell".

These words of the Imam are similarly worded in Rijjal Maqqani Volume 1 page 378
Ansar.org states:
Muhammad ibn Yahya and others-Ahmad ibn
Muhammad ibn Isa-al-Husayn ibn Sa'id-an-Nadr
ibn Suwayd-Hisham ibn Salim-Sulayman ibn
Khalid

We have already proven in Reply one that from the Shi'a texts of Rijjal that Hisham bin Salim
who had a "al fasad aqeedah and believed that you physically see Allah (swt)" (Rijjal Kashi page
184). A narration by a man with views that diametrically oppose Shi'a aqeedah means that they
are to be rejected.
Ansar.org states:
Sulayman ibn Khalid is mentioned as having
been a student of Imam al-Baqir. His death is
recorded to have caused Imam Ja'far extreme
grief. He is universally acclaimed as "thiqah"
(reliable). (Jami' ar-Ruwat, vol. 1 p. 378)

Many people were students of Imam Muhammad Baqir (as) including Sunni Imams such as
Imam Abu Hanifa, this does not automatically make such a person reliable. If the Imam (as)
was aggrieved by his death then it does not mean that it was because he deemed him to be a
reliable narrator, grief could be for a number of reasons, do we not have friends that for
example are Non Muslim? Are we not heartbroken when they die? Grief may simply have been
on account of the cordial relations that existed between the two men. The text claims that
Sulayman is universally acclaimed as "thiqah" (reliable). - but by whom? No elaboration is given
as to WHICH Shi'a scholars graded him as thiqah. The reality is Sulayman ibn Khalid was an
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adherent of the Zaydiyya Madhab. In our Shi'a authority source 'Tanqeeyh al Maqaal Volume 1
page 57' with regards to Sulayman bin Khalid we learn that:
"Najashi and Tusi did not deem him to be reliable. Ibn Daud deemed him to be
Daeef (weak)".

10.2 Reply two - The narration is not logical
The narration is incorrect in terms of logic since there exists no evidence that Umar left any
widow (as we shall Inshallah prove). If we find a narration where Rasulullah (s) had declared
that two plus two equal five - will we deem it as Sahih? Would logic lead you to conclude that it
was Sahih? We do not believe that a Prophet or Imam would ever say anything illogical, even if
this can be attributed to a Sahih chain, we shall argue that the fault lies with narrator's
recollection - and hence we shall automatically reject it? Now what we would like to know is
where did UMME KALTHUM and her children go before and after the prescribed iddat period?
We have no further information. Afriki asserts that the UMME KALTHUM that Imam 'Ali (as)
brought home after Umar's death is the same UMME KALTHUM that:
Ansar.org states:
After the martyrdom of 'Umar she was married to
her cousin 'Awn ibn Ja'far, and after his death to
his brother Muhammad ibn Ja'far. Ultimately she
died while married to a third of the sons of Ja'far,
namely 'Abdullah during the first half of the
fourth decade after the Hijrah.

If the above events can be proven, and ALL the pieces of the puzzle come in place then this is
indeed the same UMME KALTHUM daughter of Fatima (as) that Imam 'Ali (as) brought home
after Umar died. If however all these events can be refuted, then we are left with just one
UMME KALTHUM who Imam 'Ali (as) brought home, and we will then have to analyse history
and determine who this UMME KALTHUM was that married Umar.
So let us begin the research into this area, and see how the Ahl'ul Sunnah record the further
marriages of UMME KALTHUM binte Fatima (as). Unfortunately like chapter one, we quickly
learn that the Ahl'ul Sunnah Ulema fabricated further lies to back up their false claim. Lies that
are so derogatory that it makes the blood boil of anyone with the slightest shred of love for
Imam 'Ali (as). We would like to ask these Nasibis 'What grudge do you have against Imam 'Ali
(as) that led to your Ulema writing such lies against him and his children? We ask forgiveness
before Allah (swt) for citing the next references, but our intention is sincere…

The slandering of the children of Maula 'Ali (as) by the Ahl'ul Sunnah
Ulema
For our evidence we shall rely on the following classical Sunni sources:
1.

Asad ul Ghaybah Volume 7 page 288 Dhikr Umme Kalthum

2.

Sawaiqh al Muhriqa page 94 Ayat Mubahila

We are quoting from Asad ul Ghaybah:
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"When UMME KALTHUM was widowed, her brothers Hasan and Husayn approached
her and said, "You are perfectly within your rights to marry a second time." If you
place the matter the matter in the hands of your father 'Ali he shall marry you to an
orphan from our family. Should you want property / worldly possessions then you
can marry elsewhere. Imam 'Ali came downstairs and said 'Allow me to arrange
your marriage'. UMME KALTHUM replied 'I desire worldly possessions, and shall deal
with this matter myself. 'Ali then said, "My daughter this is not you speaking, rather
these are the words of your brothers. "With that 'Ali stood up and said 'I am no
longer going to talk to you' and walked off. Hasan and Husayn then made up with
him and 'Ali said, "Allow me to arrange the marriage of UMME KALTHUM." UMME
KALTHUM allowed this and 'Ali said 'I shall marry you to Aun bin Ja'far. 'Aun was a
child at the time and 'Ali gave them 4000 dirhams.
One can see from this reference the huge efforts that were taken by these narrators to
disrespect that family of Rasulullah (s). The suggestion by this narration and Afriki is that after
Umar's death UMME KALTHUM married Aun bin Ja'far. Afriki's 'knowledge' reaches out yet
further, who claims after Aun's death she then Muhammad bin Ja'far and then Abdullah bin
Ja'far.

This narration is a lie as Aun bin Ja'far was martyred in 17 Hijri in
the Battle of Tashthur whilst Umar was still alive
For proof of this we shall advance the following authentic texts of Ahl'ul Sunnah:
1.

Asad ul Ghaybah Volume 4 page 314 "The letter Ayn"

2.

Al Isaba Volume 3 page 44 "The letter Ayn"

3.

Al Istiab Volume 3 page 141 "The letter Ayn"

4.

Zakhair al Akba Part 3, Chapter 1, page 221

5.

Al Maarif page 89 Dhikr al Khabar 'Ali ibn Abi Talib

6.

Tareekh Kamil Volume 2 page 271 "Dhikr Fatah Tashthur"

We are quoting from Asad ul Ghaybah:
"Umar bin Ja'far bin Abi Talib was born during the Prophet's lifetime. He died during
the battle of Tashthur. He had no children".
We read in Tareekh Kamil:
"This battle took place in 17 Hijri".
This is indeed a very interesting point since 17 Hijri is the same year that UMME KALTHUM is
alleged to have married Umar. If UMME KALTHUM was widowed following Umar death in 23
Hijri, could Afriki kindly explain to us how she then managed to marry Aun bin Ja'far who had
died six year earlier in the Battle of Tashthur?
In 23 Hijri there was no sign of Aun bin Ja'far on the earth. This completely destroys the claim
that after Umar's death Imam 'Ali (as) married his widowed daughter UM binte Fatima (as) to
Aun bin Ja'far. This clearly contradicts the text and logic, and the narrators of Usud ul Ghaybah
concocted this marriage to discredit Ahl'ul bayt (as).
Copyright © 2002-2004 Answering-Ansar.org. • All Rights Reserved

Page 91 of 125

10.3 Reply three - Afriki's claim that Umme Kalthum binte Fatima (as)
married Muhammad bin Ja'far is also a lie
Ansar.org states:
After the martyrdom of 'Umar she was married to
her cousin 'Awn ibn Ja'far, and after his death to
his brother Muhammad ibn Ja'far.

Yet again this Nasibi's claim is false for Imam of Ahl'ul Sunnah Ibn Qutaybah, in al Maarif page
89 "Dhikr Janaza 'Ali bin Abi Talib' states:
"Muhammad bin Ja'far and Aun bin Ja'far were both martyred in the battle of
Tasthur".
Afriki and the texts Tabaqat ibn Sa'd and Asad ul Ghaybah claim that UMME KALTHUM's third
marriage was to Muhammad bin Ja'far. Once again his is smashed to pieces when we learn of
the fact that like his brother Aun, Muhammad bin Ja'far was ALSO martyred in 17 Hijri, at a
time when she was still allegedly married to Umar! Afriki should conduct some research before
presenting such claims before his faithful adherents.

10.4 Reply four - Afriki's claim that UMME KALTHUM widow of Umar
died whilst married to Abdullah bin Ja'far is a lie
Afriki also claimed that:
Ansar.org states:
Ultimately she died while married to a third of the
sons of Ja'far, namely 'Abdullah during the first
half of the fourth decade after the Hijrah".

We searched in detail through which texts that this Nasibi had relied upon. We were fortunate
enough to come across a reference in Mahmood Abbasid al Nasibi's book "Khilafat Mu'awiya aur
Yazeed" where on page 148 he makes this claim:
"Abdullah bin Ja'far was opposed to the rebellion of Husayn, whereas his wife
Zeyneb supported her brother. This caused such tensions between husband and
wife that after five years he married Zeyneb's sister UMME KALTHUM…Ibn Hazm
stated in Jameerath ul Nasab that 'UMME KALTHUM married Umar, then Aun bin
Ja'far and then Abdullah bin Ja'far after he divorced Zeyneb'.
We feel it is of relevance to refute the comments of Nasibi Ibn Hazm here:

Hadhrath Zeyneb (as) died whilst she was married to Abdullah bin
Ja'far
Here are the proofs from two authentic Sunni works:
1.

Tareekh Khamees Volume 2 page 284 Dhikr Aula ai 'Ali
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2.

Zukhair al Akba Chapter 1 part 8 Dhikr Aulad ai Rasul page 181

"Abdullah bin Ja'far married Zeyneb bin 'Ali and she died whilst she was still his
wife".
Nasibi Abbasid's claim that Abdullah married UMME KALTHUM AFTER Kerbala is a blatant lie. If
any such marriage did indeed take place it could have only occurred after the death of Zeyneb
(as) in 62 Hijri. The difficulty for Afriki is that he identifies the death of UMME KALTHUM wife of
Umar:
Ansar.org states:
during the first half of the fourth decade after the
Hijrah".

Could this Nasibi therefore kindly explain how the same who died during that decade managed
to come back to life and marry Abdullah bin Ja'far after 61 Hijri?
For the benefit of our readers allow us to breakdown the contradictions in Afriki's claim:
1.

Umme Kalthum from 17 Hijri until 23 Hijri was married to Umar

2.

After 23 Hijri she married Aun bin Ja'far

3.

She died in 50 Hijri

4.

She was alive in 61 Hijri

5.

She was alive after the tragedy of Kerbala in 61 Hijri when she married Abdullah bin
Ja'far.

These five claims are a complete lie as Aun was martyred in 17 Hijri in the Battle of Tashthur.
So how did he the deceased Aun manage to marry Umme Kalthum in 23 Hijri? If the same
Umme Kalthum died in the fourth how did she then manage to resurrect herself and marry
Abdullah bin Ja'far in 61 Hijri?
In the same way that these claims are a lie, so is the claim that she was also the widow of
Umar ibn al Khattab. Before establishing that it was Umme Kalthum binte Fatima that Imam 'Ali
(as) brought home our opponents will first of all need to prove that it was the same woman
that left the home of Imam 'Ali (as) in the first place and then married Umar. If the Nikah
cannot be proved, what credence can be given to Umme Kalthum's claim that binte Fatima (as)
RETURNED having been previously married to Umar?
We openly challenge Afriki, prove to us from any authoritative Shi'a text with a Sahih isnad that
informs us:
1.

On which date this Nikah took place

2.

Who read the Nikah

Sadly for our opponents despite their belated efforts the Nikah of Umme Kalthum binte Fatima
CANNOT be established from Shi'a sources, that is pivotal if they are to prove the same woman
retuned to Imam 'Ali (as) having been widowed. Alhamdolillah in the same way these Nasibi
cannot prove the Nikah of Umme Kalthum from Shi'a traditions - her return following the iddat
(waiting period) can also not be proven. The al Kafi tradition clearly needs to be interpreted in a
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way to support logic and what has already been clearly been established, and that is that Umar
married Umme Kalthum binte Abu Bakr and this is the same Umme Kalthum being referred to in
this text.

10.5 Reply five - Umme Kalthum's alleged marriage to Abdullah bin
Ja'far can also be refuted from another angle
Tabaqat Ibn Sa'd and al Isaba both assert Afriki's claim that Umme Kalthum married Abdullah
bin Ja'far. If we analyse this claim in the light of the Shari'a then we can also prove that this
marriage could not have happened, since UMME KALTHUM and Zeyneb (as) were both sisters
unless:
1.

Zeyneb (as) was also present, and this would mean that Abdullah married two sisters at
the same time that contradicts the Shari'a.

2.

Zeyneb (as) divorced UMME KALTHUM, we have already refuted this in Reply 3.

3.

UMME KALTHUM married Abdullah after Zeyneb (as)'s death. This would also be
incorrect since according to our own Shi'a source Rayheen al Shareeh Dhikr Zeyneb wa
Umme Kalthum page 205 we are told clearly that:

"After Kerbala in 62 Hijri when the captive women returned to Madina, UMME
KALTHUM died four months later. Here sister Zeyneb (as) died two months and
twenty days after her."
The very fact that Zeyneb (as) survived UMME KALTHUM means that her alleged marriage to
Abdullah bin Ja'far was out of the question. The same UMME KALTHUM who Afriki claims
married Umar and Abdullah was not on the earth at the time that Abdullah was widowed.
If this same UMME KALTHUM's marriage cannot be proven with regards to Abdullah it can also
not be established with regards to Umar. The correct interpretation is that the UMME KALTHUM
being referred to in the al Kafi tradition is UMME KALTHUM daughter of Abu Bakr. Both Sunni
and Shi agree this marriage occurred and common sense dictate we accept that which is agreed
upon by all. UMME KALTHUM was the last offspring of AB and according to the Ahl'ul Sunnah
was five years of age when she married Umar.
Afriki's efforts to misinterpret and apply this Shi'a hadith to fit it with his viewpoints does not aid
the Deen in any shape or form. This Nasibi is simply doing this to satiate his stomach and win
favour with Fahad, and to achieve this aim he has employed tactics of dishonesty / fraud and
an imaginative imagination that Roald Dahl would have been proud of.

10.6 Reply six - Umme Kalthum, widow of Umar's marriage to
Abdullah bin Ja'far can also be refuted from another angle
Although Afriki seems to be the lone voice in the Sunni world, claiming that UMME KALTHUM
binte Fatima (as) was a baligh so could marry Umar, whilst his esteemed authorities disagree
with him, referring her too be little more than an infant, let us simply analyse this in accordance
with his claim. If she was 11 at the time of marriage to Umar (17 Hijri) then at the time of his
death (23 Hijri) she would have been 17 years of age. Aun and Muhammad bin Ja'far were both
martyred in 17 Hijri so they no longer appear in the equation, we are left with just one husband
that she allegedly married Abdullah bin Ja'far. She could not have married Abdullah until after
her sister's death in 62 Hijri.
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To conclude that she would have deemed it necessary to marry at the age of 56 contradicts
logic and custom. Why would she remain unmarried from the age of 17 until the age of 56 - a
passage of nearly forty years?
This is not logical, Imam 'Ali (as) was martyred in 40 Hijri, and this automatically raises the
question, as to why he left his young widowed daughter unmarried for 17 years, when neither
the Shari'a, logic nor the culture of that time would have been an obstacle to her marrying.
Similarly Imam Hasan (as) was martyred in 50 Hijri, again this throws up the question as to
why this elder brother failed to take on the responsibility of marrying of his sister in the 10
years that followed his father's death. Imam Husayn (as) was martyred in 61 Hijri, once again
the question arises as to why he made no efforts to marry off his youngest sister. If she had
not married again whilst a young woman of child bearing age, why did it automatically dawn on
her to marry when she was a middle aged women?

10.7 Reply seven - Imam Muhammad Baqir (as) referred to Abu Bakr
and Umar as Zaalim
If Afriki has misinterpreted a Shi'a text to prove his claim that UMME KALTHUM daughter of
Fatima (as) married Umar ibn al Khattab, then we are perfectly within our rights to quote a
Shi'a text that proves that such a marriage would not had been tolerated by Imam 'Ali (as).
We read in Rauza Kafi Volume 2 page 84, hadith 340:
"The narrator states, I asked Imam Muhammad Baqir with regards to his opinion on
Abu Bakr and Umar. He (The Imam) replied 'Verily there exists no one from the
Ahl'ul bayt who left this world, did not do being upset with them. Similarly there are
none amongst his decisions who are not upset with them. Our elders made
testament to our children that Ahl'ul bayt perpetrated injustice against us and
denied us our rights in this world. If any injustices are meted out to the Ahl'ul bayt
then it should be known that the foundations of such injustices were Abu Bakr and
Umar. In relation to these two individuals, they have incurred the hatred of Allah,
his angels and the majority of the people".
Afriki should know that this hadith has ALSO been taken from al Kafi, and it proves beyond a
doubt that the family of the Prophet (s) hated Abu Bakr and Umar, so much so the elders told
their children to hold the viewpoint that they were unjust? If we for arguments sake accept that
relationships between Umar and Imam 'Ali (as) were so cordial that he made Umar his son in
law, then why would his descendents condemn Umar in such a manner? The final portion
reveals a great deal to us, a fact that the Sect of truth has always held to its hearts for 1400
years, that the Ahl'ul bayt (as) bore enmity towards Abu Bakr and Umar. This tradition in effect
makes Afriki's definition of the al Kafi tradition, that Imam 'Ali (as) brought his natural daughter
Umme Kalthum after Umar died - null and void.
Imam 'Ali (as) would never marry his daughter to a man that he hated so much that he made a
will that was passed through his descendants, that all should deem him to be detestable and
unjust. We do not believe that any momin would marry his innocent daughter to a man that he
deemed to be unjust - and these Nasibi except us to believe that Ammer'ul Momineen would
act in this manner.
If Afriki wishes to quote this hadith then we suggest he do so in a manner that tallies up with
historical facts, namely that the Umme Kalthum here was Umme Kalthum binte Abu Bakr.
Some might feel that it is not right to prove our arguments by citing our own books, but Afriki
has left us with no choice, since through deception this Nasibi has sought to exalt Umar my
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misinterpreting a Shi'a hadith. We should also point out that Ansar.org and other Nasibis also
cite there own books as proofs against the Shi'a, we for example suggest they examine Nasibi
Abu Sulaiman's refutations to Tijani's claims in Then I was guided.
For those critics that who still need convincing then allow us to present some further evidence…

Imam 'Ali (as) deemed the Shaykhayn to be sinners, dishonest,
treacherous, liars and innovators
What better 'proof' can we find of Imam 'Ali's views than the testimony of Umar himself. We
read in Sahih Muslim Book 019, Number 4349 that Umar acknowledged the following to Imam
'Ali (as):
When the Messenger of Allah (may peace be upon him) passed away, Abu Bakr
said:" I am the successor of the Messenger of Allah (may peace be upon him)." Both
of you came to demand your shares from the property (left behind by the Messenger
of Allah). (Referring to Hadrath 'Abbas), he said: You demanded your share from the
property of your nephew, and he (referring to 'Ali) demanded a share on behalf of
his wife from the property of her father. Abu Bakr (Allah be pleased with him) said:
The Messenger of Allah (may peace be upon him) had said:" We do not have any
heirs; what we leave behind is (to be given in) charity." So both of you thought him
to be a liar, sinful, treacherous and dishonest. And Allah knows that he was true,
virtuous, well-guided and a follower of truth. When Abu Bakr passed away and (I
have become) the successor of the Messenger of Allah (may peace be upon him) and
Abu Bakr (Allah be pleased with him), you thought me to be a liar, sinful,
treacherous and dishonest.
No doubt Nasibi will plead that these views quickly evaporated, but clearly this was not the
case, since we know from the texts of Ahl'ul Sunnah that when Imam 'Ali (as) was offered the
khilafat following Umar's murder THREE conditions were put forward, The texts of Ahl'ul
Sunnah record this event as follows:
Abdur Rahman bin Auf approached the pulpit and said that he (Imam 'Ali) shall be given bayya
provided that he follow the Qur'an, Sunnah and that he adheres to the practices of Abu Bakr
and Umar. 'Ali stated that he would adhere to the Qur'an and Sunnah but would not accept the
condition that he adhere to the practices of Abu Bakr and Umar.
Try as they may there is no room for Nasibi to claim that this reference if a lie for the leading
Imam of Ahl'ul Sunnah have recorded this event:
1.

al Bidayah wa al Nihaya Volume 7 page 146

2.

Sharh Fiqh Akbar page 66 "Fadail Naas badh ai Rasulullah"

3.

Iqd al Fareed Volume 2 page 213

4.

Tareekh Abu Fida Volume 1 page 166 Dhikr Maqaathil Umar

5.

Tareekh Khamees Volume 2 page 255

6.
7.

Tareekh Tabari Volume 14 page 158-159
Tareekh Kamil Volume 3 page 35 Dhikr Shura

Now, this reference clearly demonstrates that Imam 'Ali (as) did not give bayya to Abu Bakr and
Copyright © 2002-2004 Answering-Ansar.org. • All Rights Reserved

Page 96 of 125

Umar. Had he done so there would have been no grounds for him to reject this condition and
Abdur Rahman would have naturally interjected and queried WHY he was rejecting this having
already giving bayya to both men. Of interest for the purposes of this discussion is that Imam
'Ali (as) deemed Umar to be an innovator. As the Salafis always remind us Bidah is any practice
that is an addition to the Qur'an and Sunnah. The very fact that Abdur Rahman put forward this
condition is an admission that their decision were OUTSIDE the Qur'an and Sunnah. Imam 'Ali
(as)'s rejection of this condition clearly proves that he deemed anything the two of them to be
innovators. So Imam 'Ali (as) deemed Umar to be a:
•

liar,

•

sinful,

•

treacherous

•

dishonest

•

innovator (that would make him Dhaleen) - misguided

Whilst the first four are bad enough one who commits bidah is the most serious since all bidah
is dalallah one indulges in bidah is misguided. For Maula Ali (as), the innovations of Umar were
so heinous that he even rejected the Khilafat for it.
Can anyone really understand this concept of khilafat? It was so important that:
•

The Sheikhain ran towards Saqifa, abandoning the funeral of Rasulullah (s).

•

The Sahaba whilst debating over the khilafat at Saqifa bani Sa'ada abused and attacked
one another

•

Abu Bakr sought to secure Imam 'Ali (as)'s bayya via duress and Umar threatened to
set on fire the home of Sayyida Fatima (as) with her family and eminent Sahaba inside
if bayya was not given.

Despite such importance, Imam 'Ali (as) turned his back on leadership as he refused to abide
by the Bidahs of Abu Bakr and Umar. Imam Ali (as) was the one who rejected Umar due to his
Innovations and Dalalah (misguidance). Then how is possible that he could have given his
daughter in the Aqd of such a person to whom he considered Innovator and among the
Dhaleen? Would a father not seek to locate that individual who is the 'best candidate'? Does a
father not seek to identify those traits in a man that shall best compliment his daughter and
ensure her happiness, traits such as decency, piety, faithfulness, honesty, religious? Would a
father knowingly marry his daughter to man that he personally deemed to a lying, sinful,
treacherous, dishonest, misguided innovator? In the eyes of Imam 'Ali (as) treachery was a
most abhorrent trait, and in the Shi'a authority work Ghurar al Hikam page 446, we read his
own words, namely:
"The worst of people is he who believes not in trust and refrains not from treachery"
The fact that Imam 'Ali (as) deemed Umar to be treacherous therefore meant that he deemed
him to be the worst of people, would a loving father marry his daughter to a man who in his
estimation had the traits belonging to the worst of people?
We pose these two questions to Afriki:
1.

Would you marry your daughter to man that you deemed to be a lying, sinful,
treacherous, dishonest misguided innovator?
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2.

You adhere to a madhab that holds the abusing of the Sahaba to constitute Bidah.
Would you therefore happily marry your daughter / sister to a person who commits this
bidah?

10.8 Reply eight - Umar's disgraceful ancestry means that he would
never be the kuff (equivalent) to Umme Kalthum in marriage
As proof we shall cite al Maarif, by Ibn Qutaybah page 77, Chapter "Dhikr Umar":
"Khattab bin Nufayl was from amongst the Quraysh. His mother was from the Fehm
tribe (known as San'a). This woman was Nufayl's wife. When Nufayl died his son
Umar bin Nufayl, married his mother. Zayd was born from this union. Zayd's mother
and al Khattab's mother were one and the same. Zayd was the father of Saeed who
was one of the ten blessed with paradise".
From this reference four things are established:
1.

Umar's grandmother was the mother of Khattab's father

2.

Umar's grandmother was uncle Umar bin Nufayl's mother and wife.

3.

Zayd bin Umro was Umar's uncle but was also his nephew

4.

Zayd bin Umar was Umar's uncle and cousin.

No religion would endorse such acts of incest where a woman sleeps with her son, Umar's
grandmother had done just that. Ibn Qutaybah is a famous Sunni scholar and al Muhaddith
Shah Abdul Aziz in Taufa Ithna Ashari page 40 Chapter 19 cited him as a Sunni scholar that
authored Maarif.
It is amusing that Afriki tried to adopt an outrage approach when reading the word Furuj in the
al Kafi tradition, we suggest he consult al Maarif and at Umar's ancestry and then decide who
should be outraged.
Through his essay Afriki touched on a sensitive issue for the Shi'a, we tried to avoid it, but his
adherents love of this essay has left us with no other choice. Afriki has the audacity to claim
that a woman from the family of Rasulullah (s) would marry into a family where mothers
married their sons! The pure family of Rasulullah (s) would never marry into such a household.
Umar was not the equivalent of Sayyida Umme Kalthum (as), and the Ahl'ul Sunnah in their
very known Fatwa Rizviya Volume 5 page 101, have stated that:
"A man cannot be lower in family status than a woman".
Similarly in Fatwa al Kubra, Ibn Hajr al Makki states that:
"A Nikah is only permissible when a man and woman's parents are on equal ranking
in terms of piety and family lineage".
Famous Deobandi scholar and vocal opponent of the Shi'a Ashraf 'Ali Thanvi expanded on the
concept of kuff based on family lineage in Bahishti Zehwar, under the Chapter of Nikah, sub
section 'kuff' - Equality in being a Muslim:
"1. Equality in being a Muslim is only considered among the Moghuls, Pathans, and
other non-Arab nations. There is no consideration of this among the Shaykhs,
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Sayyids, 'Alawis, and Ansâris. A man who accepts Islam and his father was a kâfir
cannot be on par or equal to a woman who is a Muslim and her father was also a
Muslim. The man who is a Muslim, his father is also a Muslim, but his grandfather
was a kâfir; cannot be equal to a woman whose grandfather was also a Muslim.
2. A man whose father and grandfather were Muslims, but his great grandfather
was a kâfir will be regarded as equal to a woman whose several forefathers were
Muslims. In short, this equality is only considered till the grandfather. Equality
beyond the grandfather, such as the great grandfather and beyond him is not
considered".
Umme Kalthum was the granddaughter of Rasulullah (s), daughter of Imam 'Ali (as). Umar was
the son of a kaffir. Umme Kalthum's mother was Sayyida Fatima (as), Umar's mother was a
kaffir, hence there is no way that this pure lady was the equivalent of Umar. Such marriage
would not have been correct under the Shari'a.
The al Kafi tradition mentions three facts:
1.

Umme Kalthum

2.

Iddat

3.

Ali (as) bringing her home

Our assertion is that Umme Kalthum could not have been the natural daughter of Imam 'Ali (as)
and Fatima (as), since this would contravene the Shari'a. It was in fact Umme Kalthum binte
Abu Bakr, their names were the same and the iddat (waiting period) was incumbent on her
following the death of Umar.
If the question is raised, why Imam 'Ali (as) brought this girl to his home, it is because her
mother was Asma binte Umais whom Imam 'Ali (as) married after Abu Bakr died. She was the
natural mother Umme Kalthum and the sister of Muhammad bin Abu Bakr. Umme Kalthum
binte Abu Bakr remained with her mother, observed the iddat period, and then returned to the
home of one of her brothers / sisters and this marriage did not contradict the Shari'a.

The existence of Umme Kalthum binte Abu Bakr's mother Asma
binte Umais is proven from history
We shall rely on an esteemed Shi'a text Anwar kul fi Shamsheerai Ma'sum page 311:
"Umme Kalthum Hadi narrates: Umar proposed to marry Umme Kalthum binte 'Ali,
he ['Ali] rejected the offer. Umar then asked for the hand of Umme Kalthum binte
Abu Bakr (who was under 'Ali (as)'s guardianship), he replied that she was too
young. Umar said, 'Send the girl to me'. 'Ali sent her on a pretext. Umar said 'Come
here and grabbed the girl'. The girl shook free and ran to 'Ali and complained of
Umar's behaviour. Umar then waited and eventually married Umme Kalthum binte
Abu Bakr. The people began to say that Umar married Umme Kalthum binte 'Ali, and
this became popular belief. She was the blood sister of Muhammad bin 'Abu Bakr".
From this tradition we can see that Umme Kalthum binte Abu Bakr, sister of Muhammad bin
Abu Bakr was under the guardianship of Imam 'Ali (as). When Umar died this was the Umme
Kalthum that he brought home, as her father was dead and he (as) had married her mother
following Abu Bakr's death. It is the fact that no other women had the same name Umme
Kalthum that the advocates of Umar have sought to take advantage of.
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If the Nasibi are going to claim that Imam 'Ali (as)'s marriage to Abu Bakr's widow proves the
cordial relations between these two Sahaba, we should point out that such a claim is baseless
since Rasulullah (s) married widows whose husbands were kaffir.
We already quoted the comments of Sunni research scholar Malik Daulath Abadi in "Hidayaath
al Saud" page 359 we are now going to quote the same conclusion that was reached by Imam
of Ahl'ul Sunnah al Muhaddith Shah Abdul Haq Delavi who after examining the matter states:
"Asma binte Umais was initially the wife of Ja'far bin Tayyar then she married Abu
Bakr from which relationship two children were born from this union a boy (called
Muhammad) and a girl called Umme Kalthum. After that she married Hadhrath 'Ali
Umme Kalthum came into his house. This is the Umme Kalthum daughter of Abu
Bakr that Umar married.

Rijal Mishkat page 115

Ibn Hajr also pinpoints the marriage of the same Umme Kalthum in 17 Hijri. He writes in al
Isaba page 323:
Umme Kalthum binte Abu Bakr was still in her mother's womb when Abu Bakr died
in 13 Hijri. Umar married the girl in 17 Hijri, at the time she was 4 / 5 years of age.
All of the above Sunni texts concur that Abu Bakr had a daughter called Umme Kalthum. She
was under the guardianship of Imam 'Ali (as), when Umar wanted to marry her Imam 'Ali (as)
pointed out that she was very young. The very fact that prior to Nikah Umar embraced her and
placed her on his knee clearly points to the fact that this was not Imam 'Ali (as)'s natural
daughter, as she was too old to be placed on the elderly Umar's knee. Umme Kalthum was the
stepdaughter of Imam 'Ali (as) - the fact she lived in the home of Imam 'Ali (as) led to a
common view that she WAS the natural daughter of Imam 'Ali (as). Once Umar initiated his
desire to marry her, the intervention of Ayesha meant that the matter was taken out of the
hands of Imam 'Ali (as) as a result, this five year old girl had the honour of marrying Umar aged
fifty five.

10.9 Some questions for Afriki to answer
Since Afriki seems to think that he is proven the case for the marriage from the texts of the
Shi'a, the strongest tradition being the third / fourth al Kafi traditions, we challenge him to
answer these questions:
1.

Can you produce even a single reference with regards to what Umme Kalthum binte
Fatima inherited when Umar died?

2.

When Umar died was Hadhrath 'Ali (as) in Madina?

3.

If he was, did he attend Umar's funeral?

4.

If so, can you produce a Sahih mutawattir narration to this effect?

5.

If you cannot, is there any reason why he failed to attend the funeral of his alleged son
in law?
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11. Fifth Shi'a tradition
We feel that the three traditions that Afriki cited have now been successfully refuted, we now
feel it important to cite to further Shi'a tradition that the descendants of Mu'awiya and Marwan
are particularly fond of citing.

11.1 The alleged death of Zaid bin Umar and Umme Kalthum wife of
Umar at the same time
Afriki had confidently asserted on UMME KALTHUM:
Ansar.org states:
Her son Zayd died on the same day as his
mother, and the funeral prayer for mother and
son was performed together.

Whilst Afriki was not speaking of his own accord, rather was simply regurgitating the vomit of
his Nasibi forefathers, we would like to cite this tradition from a Shi'a text. We are doing so
because we are fully aware having destroyed Afriki's citing of the al Kafi traditions, our
opponents will cite this reference to prove that Shi'a traditions compliment Afriki's claims. Also
worthy of note is a Nasibi contributor called "Harith" posted this tradition as proof on the Ahl-eSonnat.Org discussion page and made a direct challenge to us to reply to it. This is what he
said:
Ansar.org states:
"Salamon alaikum Sunni Brother and Sisters
May a commend you for the excellent efforts of
your team to counter the lies of the rafida. I
would like to share with you this reference that
should help us to further embarrass our
opponents. It is from the Shi'a religions esteemed
work Tadheeb al Ahkam Volume 2 page 380
Chapter Meeras:
"Imam Ja'far Sadiq (as) said 'Umme
Kalthum binte 'Ali and her son Zaid bin
Umar both died at the same time. It was
not possible to ascertain who had died first.
They did not inherit off one another and
their funeral prayers were read at the same
time".
So the Rafidi admit that Umme Kalthum was
married to Hadhrath Umar (ra) and that she and
her son died on the same day. If you present this
to a Shi'a they just look completely shocked, I
wonder how these so called great debaters like
Answering Ansar have to say to this reference?"

Especially for ahl-e-sonnat.org and their Nasibi contributor here are our replies:
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11.2 Reply One
Our opponents are fond of citing this tradition to prove that UMME KALTHUM binte 'Ali (as) was
indeed Umar's wife. When these Nasibi are unable to find proof from the Qur'an and Sunnah,
they try to advance this fragile claim as proof. We assert that all this is incorrect name
application on the part of the narrator, if it was indeed binte 'Ali then we can advance clear
evidence that destroys such a notion.
The foundation stone of the Tadheeb tradition and Afriki's claim is that UMME KALTHUM and
her son Zaid both died at the same time. If this foundation is firm then the Ahl'ul Sunnah claim
is proven, if it is weak then the entire argument falls apart, Afriki's claim and the Tadheeb
tradition will mean nothing.

11.3 Reply two
Before performing an autopsy on this tradition we would urge Afriki to answer the following
question that this tradition raise:
1.

In which year did these deaths take place? (45 / 50 Hijri)

2.

In which month did mother and son die? (e.g. Safar / Rajab)

3.

What day did they die on (e.g. Thursday / Friday)

4.

What time of day was it? (Day or night)

5.

Where did they die? (e.g. Madina, Makka)

6.

How old was UMME KALTHUM at the time of her death?

This tradition of Tadheeb is completely silent of these facts, so we are left with no other choice
but to consult the reputable texts of Ahl'ul Sunnah, to locate the year that mother and son
allegedly died. If this tallies up with the same year that UMME KALTHUM binte Fatima died then
Afriki and his stooges are victorious and all the Answering-Ansar team shall convert to the Sunni
faith. If on the other hand we can establish that UMME KALTHUM daughter of Fatima (as) died
12 years after the death of UMME KALTHUM wife of Umar and her son then the claim of Afriki
has fallen apart.

UMME KALTHUM and her son Zaid died before 50 Hijri whilst Imam
Hasan (as) was still alive
For proof we shall rely on the following texts of Ahl'ul Sunnah:
1.

Asad ul Ghaybah Volume 7 page 387 Dhikr UMME KALTHUM

2.

Al Istiab Volume 4 page 469 Dhikr UMME KALTHUM

3.

Zakhair al Akba page 170 Dhikr UMME KALTHUM

4.

Al Tabaqat al Kabeer, Urdu translation Volume 8 page 484 Dhikr UMME KALTHUM
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We are quoting from Zakhair al-Ukba:
"Umme Kalthum and her son Zaid died at the same time. The funeral prayers were
lead by Abdullah ibn Umar, Abdullah notified Hasan bin Ali".
This tradition locates Imam Hasan (as) at the funeral of UMME KALTHUM wife of Umar. She
died in his lifetime. The Imam outlived his sister.

Imam Hasan (as) died in 49 / 50 Hijri
As proof we shall cite the following texts of Ahl'ul Sunnah:
1.

Tareekh Khamees Volume 2 page 291

2.

Zakhair al Akba page 141 Dhikr Hasan

3.

Hayaath al Haywaan Volume 1 page 84 "Al Awaaz"

4.

Al Fusul al Muhimma page 168 Dhikr Hasan

5.

Tadkhira al Khawwas page 121 Dhikr Hasan

6.

Al Maarif page 92

For the sake of brevity we shall only cite Al Maarif page 92 and Tadkhira al Khawwas page 121
Dhikr Hasan:
"Hasan (ra) died in 49 / 50 Hijri)"
From here we have proven that Imam Hasan according to Ahl'ul Sunnah died in 49 or 50 Hijri.
He attended the funeral of UMME KALTHUM wife of Umar - so they obviously died BEFORE 49
Hijri. Afriki concurs with this and states:
Ansar.org states:
Ultimately she died while married to a third of the
sons of Ja'far, namely 'Abdullah during the first
half of the fourth decade after the Hijrah.

apart when we learn that there is a consensus amongst Sunni and Shi'a historians alike that
UMME KALTHUM binte Fatima (as) died after 61 Hijri, since she was present during the tragedy
of Kerbala, eleven years AFTER the death of her brother Imam Hasan (as) in 50 Hijri! If the
Tadheeb tradition contradicts Afriki's claim then it is down to doubt on the part of the narrator,
who incorrectly assumed that UMME KALTHUM buried with her son was UMME KALTHUM
daughter of 'Ali (as). This hadith contradicts history, and hence can be rejected:

Umme Kalthum binte Fatima (as) was alive after 61 Hijri
We are citing Ahl'ul Sunnah's authority work Akbar al Taweel page 228 "Dhikr Khurooj al
Husayn":
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"When night fell Husayn left Madina, accompanied by his two sisters Zeyneb and
Umme Kalthum".
The is a complete consensus amongst the Shi'a Ulema that UMME KALTHUM binte Fatima (as)
was present at the tragedy of Kerbala, and we have cited an Ahl'ul Sunnah work to prove this.
There is no doubt that UMME KALTHUM was the grand daughter of Rasulullah (s), as evidence
we shall cite Ahl'ul Sunnah's authority work - Ya Nabi al Mawaddath by Shaykh Sulayman
Qundoozi al Hanafi Volume 2 page 354:
"When Umme Kalthum arrived in Madina she began to cry and recited a eulogy:
'City of our father to not accept us, for we have come with broken hearts. Fatima
Zahra the pain that you witnessed from your enemies is far less that the pain that
we have witnessed. We are the daughters of Rasulullah (s) described as 'Yaseen'
and 'Ta Ha' - we are mourning before our father, Our grandfather Rasulullah (s), the
people killed our Husayn and did not care what Allah (swt) had thought'.
This eulogy recited by UMME KALTHUM upon her return to Madina, from Damascus clearly
depicts that UMME KALTHUM was telling her grandfather of her suffering. If this was NOT
UMME KALTHUM binte Fatima (as) then she would never had referred to Rasulullah (s) as her
grandfather. Also worthy of note is proudly declaring the titles that had been bestowed on her
grandfather, and her pride at being his blood relation. Her act of calling upon Sayyida Fatima
(as) and Rasulullah (s) is clear proof that she was the natural daughter of Sayyida Fatima (as),
not the daughter of another of another of Imam 'Ali (as)'s wives.
If this is not proof within itself, then allow us to also cite the writings of the darling of Ahl'ul
Sunnah al Muhaddith Shah Abdul Aziz Dehlavi. He wrote "Sirush Shahadhathayn" in Persian,
that was later published by his son Shah Salamathullah Dehlavi as 'Tahreer Shahadhathayn".
The book dealt with the tragedy of Kerbala and its aftermath. On Page 79 (Luknow edition) we
read:
"Yazeed asked the people 'Who is this woman?' The people replied 'It is Husayn's
sister and Fatima's daughter Zeyneb. At that point Umme Kalthum became very
distressed she fell on to the head of Husayn, and began to his head and teeth with
such force that she fell unconscious. When she regained consciousness she
supplicated against Yazeed and said 'Yazeed in the same that you inflicted suffering
on us, you shall never witness ease, neither in this world nor the next'. Yazeed then
asked 'Is this woman Husayn's sister?' The people replied 'This is Umme Kalthum,
the daughter of Fatima Zahra".
We also read in Lughutal Hadees, page 36 - 37 by Hanafi scholar Waheeduz Zaman:
"Ume Kulthum, the daughter of Hazrat Ali, when reached Kufa, she said to Kufans
(when they killed Imam Hussain[as]), 'Do you know that you killed and tore apart a
piece of the Prophet's life? He was so dear to the Prophet, that He[s] is in pain
whilst in Barzakh.'..."
Lughatal Hadeeth, page 36 - 37

See Also:
Lisaan ul-Arab, Vol.2, page 176
Al-Nihayya Fi-Ghareebul Hadeeth, Vol.3, page 422
Sunni scholar Allamah Daulath Abadi in Hidayath al Sau'd page 259 had stated:
"Umme Kalthum the wife of Umar died at a young age in the house of Umar, she had
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no children".
This may indeed be the case but from the two references that we cited earlier that 55 year old
Umme Kalthum binte 'Ali (as) was witness to the tragedy that befell her brother in Kerbala, she
survived to tell the tale, and when brought before Yazeed in chains she spoke out against him.

Why did Abdullah Ibne Umar fail to support his alleged stepmother?
Let us for arguments sake accept that the Umme Kalthum binte Fatima present in Kerbala was
the Umme Kalthum that married Umar in 17 Hijri. We learn from Sahih al-Bukhari Volume 9,
Book 88, Number 227 that Abdullah ibn Umar was an ardent supporter of Yazeed, and made it
clear that it was haraam to oppose him since:
"we have given the oath of allegiance to this person (Yazeed) in accordance with
the conditions enjoined by Allah and His Apostle"
These words were said by Ibn Umar after Yazeed's ethnic cleansing of the Sahaba in Madina
and the mass rape of their women folk. Abdullah ibn Umar had considerable influence with the
Banu Umayya so much so that he was even able to spare the life of Mukhthar, despite his being
an open enemy of the Banu Ummaya.
If Umme Kalthum in Kerbala was indeed Abdullah's stepmother then he would surely had some
respect for on account of her relationship to his father. Would he not have sought to protect his
father's honour by intervening and preventing her arrest? Why did he not seek to intervene and
spare her the humiliation of being paraded without hijab through the streets, from Kerbala to
Makka?

According to Ahl'ul Sunnah Umme Kalthum binte Fatima (as) died a
few days before 80 Hijri
We shall cite the following Sunni sources as proof:
1.

Tabaqat Ibn Sa'd Volume 8 page 482 - Dhikr Umme Kalthum

2.

Al Isaba Volume 4 page 469 - "Al Kahf"

3.

Zakhair al Akba page 170 - "Dhikr Umme Kalthum (as)"

4.

Tareekh Khamees Volume 2 Dhikr Aulad-e-Nabi

We are quoting directly from Tabaqat Ibn Sa'd Volume 8 page 482 - Dhikr Umme Kalthum:
"Umar married Umme Kalthum (as) when she was under age (not baligh). She lived
with Umar until he died. Two children were born from this marriage, Zaid and
Ruqayya. After Umar she married Aun bin Ja'far, when he died Umme Kalthum (as)
married Muhammad bin Ja'far. He also died and she married Abdullah bin Ja'far
(who was previously married to her sister Zeyneb). She said 'I am embarrassed
before Asma binte Umais, as two of her sons have died whilst married to me, and I
am fearful with regards to the third. Umme Kalthum (as) married whilst married to
Abdullah".
Tabaqat Ibn Sa'd Volume 8 page 482
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Whilst we deem the entire contents of the above narration to be a lie we have quoted it since
Nasibi Afriki had made the same assertions in his introduction. It is deeply embarrassing since it
suggests that Umar married Umme Kalthum (as) when she was underage that contradicts
Afriki's claim that she was of marriageable age. We have already proved that Aun bin Ja'far and
Muhammad bin Ja'far were both martyred during Umar's reign, at the Battle of Tashthur in 17
Hijri. Umar died in 23 Hijri. Perhaps Afriki could elaborate on how many men were able to
marry this widow of Umar, six years after their own deaths? This pathetic Nasibi had made this
claim without conducted any research whatsoever, and then had the audacity to present his
claim as 'fact'.

11.4 Reply three
In addition to the deaths of both men during Umar's reign, the option that Umme Kalthum (as)
married Abdullah after the death of her sister is highly illogical since it would suggest that this
marriage had taken place when she was a very elderly woman.
Whether Afriki is going to rely on Ibn Hazm's claim that Hadhrath Zeyneb (as) was divorced by
Abdullah and THEN married Umme Kalthum (as) or she married Abdullah AFTER Sayyida
Zeyneb (as) died is up to them. The harsh reality is these Nasibis will have to accept the fact
that this alleged marriage to Abdullah happened AFTER the tragedy of Kerbala in 61 Hijri where
Hadhrath Zeyneb (as) was present.
Do these Nasibi narrators possess any brain cells? On the one had they claim that Umme
Kalthum (as) died before 49 Hijri and yet the same woman is able to rise from her grave and
marry Abdullah bin Ja'far in 61 Hijri.
We are sure that no open-minded objective person shall ascribe to Afriki's claim, having read
the proofs that we have cited. We have refuted this and have in the process refuted the
tradition from the Shi'a text Ahkam that clearly cannot be proven if one analyses the sources
that we have cited.

11.5 Reply four - Abdullah bin Ja'far participated in the funeral
prayers of Umme Kalthum (as) widow of Umar
We read in Tabaqat ibn Sa'd Volume 8 page 484:
"When Umme Kalthum and her son Zayd died, Abdullah bin Umar lead the funeral
prayers. Those that read (behind Abdullah) included Hasan, Husayn, Muhammad al
Hanafiyya, Abdullah ibn Abbas and Abdullah bin Ja'far".
Tabaqat ibn Sa'd Volume 8 page 484
So Abdullah participated in the funeral prayer of Umme Kalthum wife of Umar before 49 Hijri,
when he allegedly married the same Umme Kalthum wife of Umar in 61 Hijri. This source claims
that Imams Hasan, Husayn (as) and Abdullah bin Ja'far were present. We leave to Afriki and his
Nasibi brethren to examine these blatant contradictions and inform us 'who is telling lies'?.
If our opponents are going to suggest that one of the traditions was wrong on account of a
doubt in manes by the transmitter, we shall likewise argue exactly the same on the Tadheeb al
Ahkam tradition.
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11.6 Reply five - There is also an Ahl'ul Sunnah belief that Umme
Kalthum wife of Umar remained alive until 80 Hijri
We read in Zakhair al Akba Chapter 8 page 181:
"There exist two viewpoints amongst the Ulema in relation to the death of Umme
Kalthum, wife of Umar.
1.

She died before Abdullah

2.

She died after Abdullah"

Even if we accept viewpoint two, then this becomes a matter of deep confusion for the Ahl'ul
Sunnah as we read in Zakhair al Akba Chapter 8 page 212 that:
"Abdullah bin Ja'far died in Madina in 80 Hijri. He was ninety years of age".

11.7 Reply six - Imam Husayn (as) also participated in the funeral of
Umme Kalthum widow of Umar
We read this narration in Tabaqat Ibn Sa'd Volume 8 page 464:
"Ibn Umar led the prayers of Umme Kalthum and Zaid bin Umar. Zaid's body was
closer to the Imam. Hasan and Husayn were also present at the funeral".
Al Muhaddith Ismail Bukhari had also commented in Tareekh Sagheera page 53 (Ahmedabad)
that the participants of this funeral were:
"…Hasan, Husayn, Muhammad al Hanafiyya and Abdullah bin Ja'far".
What we are led to believe from these texts are that Imam Husayn (as) was present at the
funeral of his dead sister. This is false, as we have already established Umme Kalthum binte
Fatima (as) was present with her brother Husayn (as) at Kerbala where he was martyred. She
was imprisoned and returned to Madina in 62 Hijri, when according the sources of Ahl'ul
Sunnah she then married Abdullah bin Ja'far. If Imam Husayn (as) participated in the funeral of
Umme Kalthum (as), how is that the same Umme Kalthum was alive after Imam Husayn (as)
was martyred?

11.8 Reply seven - The claim that Zaid bin Umar died at the same
time, as his mother is also a lie
We read in Ahl'ul Sunnah's authority work Habeeb as Sayyar Volume 1 page 39 that:
"Zaid bin Umar was poisoned by Abdul Malik bin Marwan".
It is stated clearly in Imam of Ahl'ul Sunnah Suyuti's work Tareekh ul Khulafa page 215 (Egypt
edition) that Abdul Malik became khalifa in 73 Hijri. So, on the one hand Zaid dies a natural
death and is buried at the same time as his mother before 73 Hijri - and on the other hand the
same Zaid manages to resurrect himself some 23 years later, to be murdered by Abdul Malik
bin Marwan.
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So from here it is established that the claim that mother and son died together is a lie, this
further discredits the authenticity of the Tadheeb tradition that the Nasibi are so fond of
quoting on Shi'a chat pages.

11.9 Reply eight - The Ahl'ul Sunnah can not even agree about 'when'
Zaid bin Umar died
Islamic Website is a major Nasibi Site that is replete with Ansar's wonderful articles across it. In
their article "Children of Prophet Muhammad" on IslamicWeb.com we learn:
Most of Al-Hussein's children were killed in the wars. Only two children survived
after Al-Hussein's death. The daughter of Fatima, Om Kolthoom married Omar Ibn Al
Khataab, the second Calipha. She had a boy named Zayd. Zayd fought along with his
uncle Al-Hussein, in the battle of Karbellah.
http://islamicweb.com/history/children.htm
Cached version
That is very interesting, because the same website copied that classic paper by Afriki wherein
he wrote:
Two children were born from this marriage, namely Zayd and Ruqayyah. After the
martyrdom of 'Umar she was married to her cousin 'Awn ibn Ja'far, and after his
death to his brother Muhammad ibn Ja'far. Ultimately she died while married to a
third of the sons of Ja'far, namely 'Abdullah during the first half of the fourth decade
after the Hijrah. Her son Zayd died on the same day as his mother, and the funeral
prayer for mother and son was performed together.
http://islamicweb.com/beliefs/cults/ummkulthoom.htm
Cached version
Just look at the blatant contradictions
1.

Zayd died in 40ish Hijri

2.

Zayd died at Karbala in 63 Hijri

Wow! Zayd dies in 40 Hijri and resurrects himself so as to be martyred at Kerbala some 23
years later.
Same website, two blatant contradictions!

11.10 Reply nine - The Ahl'ul Sunnah can not even agree as to 'who'
lead this funeral prayer
One would have at least hoped that the least that the Ahl'ul Sunnah Ulema could do is have a
complete agreement over 'who' lead this funeral congregation, but even on this matter a
contradiction exists.
We read in Dar Qathani Volume page 194:
"Umme Kalthum binte 'Ali who was the widow of Umar, had her funeral and that of
her son Zaid bin Umar read together. The Imam of both funerals was Sa'eed bin
Aas".
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11.11 Reply ten - 4 takbeers were read during the funeral prayers of
Umme Kalthum widow of Umar and her son
We are quoting directly from the following sources:
1.

al Tabaqat ibn Sa'd Volume 8 page 483 (Urdu edition)

2.

Asad ul Ghaybah Volume 4b page 469

"Abdullah ibn Umar lead the funeral prayers of Umme Kalthum, the widow of Umar
and her son with four takbeers"
al Tabaqat ibn Sa'd Volume 8 page 483
The Umme Kalthum that had four takbeers read at her funeral could not be from Ahl'ul bayt
(as) since in the madhab of Ahl'ul bayt (as) five takbeers are read for the deceased. The recital
of five takbeers, was the Sunnah of Rasulullah (s), as attested by the Sahaba Zaid bin Arqam
(Sahih Muslim - Kitab al Salaat Book 004, Number 2089; Hudhaifa bin Yamani (Sunan al
Darqatani page 191 - Bab al Janaza). Moreover the texts of Ahl'ul Sunnah confirm that Imam
'Ali would recite 6 takbeers for a Sahaba pf Badr and five for a normal Sahaba (Sunan Darqatani
page 191 - Bab al Janaza). We also read in Fathul Qadeer Sharh Hidaya page 86 that Rasulullah
would read five takbeers funeral for the Banu Hashim and in Kanz al Ummal Volume 4 page 57
Kitab al Shamil we are told that Ibn Abbas (ra) led the funeral prayers of Rasulullah (s) with five
takbeers.
Funeral prayers with five takbeers was the Sunnah of Rasulullah (s) practised by Imam 'Ali (as)
and other Sahaba. There is no way that Imams Hasan (as) and Husayn (as) would allow the
funeral prayers of their sister to be conducted in away that contradicted the Sunnah of
Rasulullah (s). As such we propose to determine WHO this Umme Kalthum was.

Umar had four wives called Umme Kalthum and only one son called
Zaid
If Ahl'ul Sunnah are going to remain stubborn and still assert that mother and son died at the
same time before 49 Hijri, then that is their choice. What is clear is this could not be Umme
Kalthum binte Fatima since she was alive after 61 Hijri, nor can it be Umme Kalthum binte Abu
Bakr since she was only five when Umar married her. Umar had only one son called Zaid and
we assert that his mother was Umme Kalthum binte Jaweel. This was the Umme Kalthum wife
of Umar that died before 50 Hijri, whose funeral was lead by Abdullah ibn Umar, with four
takbeers.
If our Nasibi opponents are going to claim that Umar two sons called Zaid then we challenge
Ahl'ul Sunnah to presents details of the births and deaths of both Zaid's to us. If for example
one Zaid died in infancy then why have the Sunni scholars not written anything about this older
Zaid - particularly when there is ample material with regards to the rest of Umar's children?

Umme Kalthum binte Jawal was Umar's wife whilst he was khalifa
Imam of Ahl'ul Sunnah, al Muhaddith Shah Waliyullah Dehlavi in Izalathul Khifa Volume 1 page
373 states:
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"On one evening during Umar's khilafath, he sent some women to come to the aid of
his wife. They helped Umme Kalthum binte Jawal dye her hair".
Izalathul Khifa Volume 1 page 373
From here we can establish that Umme Kalthum binte Jawal was his wife during his reign. The
fact that women were helping her to dye her hair clearly alludes to the fact that she was a
mature woman of considerable childbearing age. Our firm assertion is this was Umme Kalthum
mother of Zaid, the same woman that read eulogies for her dead husband (that can be found in
Asad ul Ghaybah).

11.12 Reply eleven - A narrator was uncertain when he referred to the
servant of Rasulullah (s) as his daughter
We read in al Isaba Volume 4 page 247-8 Ibn Hajr Asqalani cites the following commonly held
viewpoint:
"Rasulullah's Servant Burkutha came to be viewed as member of his family, as she
was born after Khadija gave birth to their first born child Qasim bin Muhammad.
The fact that Burkutha was brought up in Rasulullah's house lead to an uncertainty
that she was also the daughter of Rasulullah (s) when this was in fact not the case.
The narrator assumed that Burkutha was the sister of Qasim".
The servant girl titled Umm Amina on account of the uncertainty of narrators had been referred
to as the daughter of Rasulullah (s). In exactly the same way the narrator of Tadheeb was
uncertain when referring to UMME KALTHUM (as) as binte 'Ali.

11.13 Reply twelve - the problem of 'uncertainty' with regards to the
parentage of Umme Kalthum
We read in Asad ul Ghaybah Volume 7 page 386:
"Umme Kalthum binte Abbas bin Abdul Muttalib married Hasan. Two children were
born from this marriage, Muhammad and Ja'far. Hasan then divorced her. She then
married Abu Musa Ashari and gave birth to Musa. When Abu Musa died, she then
married Imran bin Talha".
Here Ibn Atheer Al Jazari has also been uncertain with regards to the parentage of Umme
Kalthum. She was actually the daughter of Fadl bin Abbas, (it was her life that was being
discussed in the above narration), but she was referred to as Umme Kalthum binte Abbas. This
is confirmed by Ibn Hajr Asqalani in Isaba page 4 Dhikr Umme Kalthum who states that Ibn
Atheer applied uncertainty when he referred to Umme Kalthum binte Fadl as Umme Kalthum
binte Abbas.
Both of these texts prove that the biography of one Umme Kalthum had been incorrectly
applied to another Umme Kalthum - in the same way that the Tadheeb tradition referred to
Umme Kalthum as binte 'Ali when she was in fact binte Jawal.
When the Ahl'ul Sunnah have used uncertainty when citing names, then we will argue that Shi'a
narrators have done likewise. When a common viewpoint is held with regards to a particular
matter amongst the people, then there is no doubt that this shall also influence narrator's
views.
Copyright © 2002-2004 Answering-Ansar.org. • All Rights Reserved

Page 110 of 125

Despite the existence of such uncertainty over names / facts in their texts the Ahl'ul Sunnah
have not rejected such traditions all together, rather they have acknowledged uncertainty on
the part of the narrators. Ibn Hanbal in his Musnad narrates the following event:
"When the waiting period following the death of her husband has expired,
Rasulullah (s) initiated a desire to marry Umm Salmah. He sent Abu Bakr to her with
the proposal but he was not successful. He (s) then sent Umar and she agreed.
Umme Salmah then said to her son Umar, 'arrange my Nikah".
This narration has been copied directly from Musnad by Imam of Ahl'ul Sunnah Ibn Qaseem
Jawadhi in Zaad al Maad Volume 1 page 41. After narrating it he then points out that:
"Umme Salmah's son should not had arranged the Nikah as he was just three years
of age at the time. The Nikah must have been arranged by Umar ibn al Khattab not
Umar ibn Salmah".
Yet again uncertainly has crept into this narration. From the context the narrator was uncertain
over the identity of Umar here, in the same way that the narrator in Tadheeb was uncertain
over the identity of Umme Kalthum, and had in fact referred to a completely different Umme
Kalthum.
The question arises, how can we rely on narrators who are uncertain over people's identities?
We acknowledge that such an approach is incorrect, but it does not automatically make a
narration null and void. We for example read in Sahih al Bukhari Volume 5 page 462, Kitab
Shahadath that Sa'ad bin Mu'adh supported Rasulullah (s) during the ifk episode. Nawawi in his
commentary of Sahih Muslim, relying on the comments of Qadhi Iyad stated that Sa'd bin
Mu'adh had in fact been martyred two years prior to the Ifk episode. Again this constitutes
uncertainly on the part of the narrator, despite this the hadith is deemed as Sahih. Similarly in
Isaba under the Chapter "Dhikr Ruman":
"Masruq took narrations from Umm Ruman mother of Ayesha even though she had
died in 6 Hijri".
Masruq narrates the Ifk episode with regards to the Sahaba's slander of Ayesha in Sahih al
Bukhari Volume 4, Book 55, Number 602, Volume 5, Book 59, Number 464. Clearly Masruq
must have also used 'uncertainty' here too since Umm Ruman died before the ifk episode.
If uncertainly with regards to names can be located in Sahih al Bukhari then what is the
objection if we assert the same with regards to the Tadheeb argument? If this still does not
convince the followers of Mu'awiya as a credible argument then we suggest they read on.

11.14 Reply thirteen - Abu Bakr's appraisal of the kuffar of Badr in a
drunken rant and Ayesha's assertion that this referred to another
Abu Bakr
We read in Ahl'ul Sunnah's authority work Al-Isaba fi-Tameedh Al-Sahaba, page 22:
"Abu Bakr drank alcohol, he became noisy and started to praise the kuffar of Badr.
When Rasulullah (s) received news of this he attended the scene and found Umar
with Abu Bakr. When Umar noticed anger on the face of Rasulullah (s) he said," We
seek Allah's protection from your anger".
Al-Isaba fi-Tameedh Al-Sahaba, page 22
There is no doubt that Abu Bakr's drunk antics constitute clear ammunition for the Shi'a, so to
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defend the honour of the Khalifa the Ahl'ul Sunnah to sought to reinterpret the matter. In the
commentary of the above narration Hadhrath Ayesha states:
"My father Abu Bakr bin Quhafa married a woman called Umm Bakree, he
subsequently divorced her. A poet called Abu Bakr bin Shu'ab the married her and
wrote a poet with regards to the kuffar of Badr. Due to the same relationship and
names narrators had attributed this to my father".
From this commentary we are led to believe that uncertainly over names had been used by the
narrator and that the finger of guilt had wrongly been attributed to her father. If the Ahl'ul
Sunnah are going to reject the concept of uncertainty as not possible then are Afriki and his
stalwarts prepared to go on record that the esteemed companion in the cave was son drunk
that he praised the kuffar of Badr? If uncertainly is acceptable to explain this narration, then
exactly the same principle applies to the Tadheeb narration, the narrator had incorrectly applied
the name of one Umme Kalthum to another Umme Kalthum. Uncertainly can be located in
Sunni and Shi'a sources.

11.15 Reply fourteen - analysing the isnad of the Tadheeb al Ahkam
tradition
Not only does the Tadheeb tradition contradict history, namely that that Umme Kalthum had
died and then somehow appeared in later history to marry again (two men that died before
her) its chain is also weak. One narrator is Saeed Ibn Salma who according to Rijjal al Makoofi
was an unknown narrator (Volume 1 page 68 and Volume 2 page 27). Neither is the Tadheeb
tradition acceptable in logic nor does it have a reliable chain of narrators.
If the Nasibi still refuse to accept our replies, then we do not wish to waste any further time
debating with the descendants of Marwan, these type of Nasibi will never be convinced even if
we advanced 10,000 replies. We do feel that it is important to highlight some further flaws in
Afriki's claim…
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12. Offspring from this alleged marriage
12.1 Afriki's claim that Umme Kalthum binte Fatima (as) had two
children called Zaid and Ruqayya is also a lie
We have already proven that the mother of Zaid was Umme Kalthum binte Jawal. If Nasibi such
as Afriki are still going to insist that this was Umme Kalthum binte Fatima, then allow us to
humiliate this supporter of Mu'awiya yet further:
Afriki claimed:
Ansar.org states:
Two children were born from this marriage,
namely Zayd and Ruqayyah.

12.2 Reply One - Did Umar marry off his one-year-old daughter?
A point worthy of note is that despite Afriki's claim that Umme Kalthum binte Fatima was baligh
(as we agree would be the case if this was indeed the Umme Kalthum) none of his Salaf Ulema
would concur with his conclusion. If we rely on the events based on the sources of Ahl'ul
Sunnah she was not baligh, and in fact was a milk fed child / not more than five years of age.
Umar died in 23 Hijri, the alleged marriage was in 17 Hijri, which means that she was widowed
at the age of eleven. Let us assume that at the earliest this Umme Kalthum attained puberty at
the age of nine (21 Hijri). That would mean that in those two years she gave birth to Zaid and
Ruqayya. Ruqayya's age would be no more than one.
This point needs to be considered for the esteemed Imam of Ahl'ul Sunnah Ibn Qutaybah in "al
Maarif" page 80 (Egypt edition) states as follows:
"From the womb of Umme Kalthum, Umar became the father of a girl called
Ruqayya, this is that girl whom Umar married to Ibrahim al Najm, and she died
whilst living with him".
Perhaps Afriki could explain how Umar married his daughter to Ibrahim bin Najm when she was
no more than one / or two years of age?

12.3 Reply Two - Umar's widow had not attained puberty when he
died
Whilst we have only used guess work when suggesting that Umme Kalthum could have attained
puberty at the age of nine, Imam of Ahl'ul Sunnah Allamah Zurqani in Sharh Muwwasab Volume
7 page 9 states:
"Umme Kalthum, wife of Umar did not attain puberty by the time that he had died".
When Umme Kalthum did not attain puberty whilst her husband was alive then how exactly did
she conceive two Zaid and Ruqayya?
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12.4 Reply three - Umar the khalifa was impotent!
Modern day Hanafi scholar Mufti Ghulam Rasul produces the following argument as proof that
the marriage to Umme Kalthum (as) is a fabrication. He cites several authentic Sunni sources,
we are quoting from his text Hasab aur Nasab Volume 5 page 216-217:
"Saleem narrates an episode that Umar would venture in disguise during the
evenings on this occasion and overheard a woman telling her daughter to mix water
into milk (selling) container. The girl said 'Mother doesn't Umar ibn al Khattab
prohibit mixing water with milk? The woman replied 'He isn't watching us'. The girl
said 'What is this, we openly obey him and we privately disobey him? In the
morning he summoned his sons Abdullah, Ubaydullah and Asim and then called the
girl and said before them 'If your father was physically capable then the first that I
would do would be to marry this girl'. Asim then married the girl, and she gave birth
to girl who became the mother of Umar ibn Abdul Aziz" (taken from Tarjha naza
asth al majalis Volume 2 page 125). The author of Shadharath al Dhahab also
narrated this in Volume 1 page 119 and Hafidh Ibn Katheer stated Umar praised the
fact that he liked the girls knowledge and he married her to his son Asim and this
girl became the maternal grand mother of Umar ibn Abdul Aziz (d.101 Hijri) [al
Bidayah wa al Nihaya Volume 9 page 192].
This episode occurred during the Khilafath of Hadhrath Umar (ra), and the marriage
of Umme Kalthum is also said to have occurred during his khilafath. If the marriage
occurred with Umme binte 'Ali and Zaid and Ruqayya were born out of this
relationship then offspring could have likewise been produced from marrying this
girl. What is the reason that Umar was physically incapable to marry this girl (that
did not mix water with milk) whilst he had the physical strength to marry Umme
Kalthum binte 'Ali? When Umar did not marry the girl because he was unable to do
so due on accounts of impotence, then he was likewise incapable of marrying Umme
Kalthum binte 'Ali. The reality is that Umar's wife name was Umme Kalthum binte
Jarwal, narrators used guesswork over the names, they replaced the name Umme
Kalthum binte Jarwal with Umme Kalthum binte 'Ali, the fact is Umar Faruq did not
marry Umme Kalthum binte 'Ali"
Hasab aur Nasab Volume 5 page 216-217
Now what more can we say? The reference makes it clear that:
Umar the khalifa was impotent
He refrained from marrying a woman whose qualities he liked on account of his
impotence.
This being the case, then how could the same impotent Umar:
1.
2.

Contradict his reasons for not marrying and ask for the hand of Umme Kalthum binte
'Ali (as)?
Manage to produce two children?

If only poor Afriki had bothered to do some homework before making these stupid claims he
would not have ended up looking as stupid as he does now!
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12.5 Reply Four - Umar the khalifa had a phobia of sexual intercourse
We read in Izalathul Khifa Volume 1 page 373 the following testimony of Umar:
"I don't like to have intercourse since when I ejaculate the semen that I release
recites Allah's tasbeeh".
Izalathul Khifa Volume 1 page 373
It seems that the Ahl'ul Sunnah are never quite sure how to praise Hadhrath Umar. In the
previous narration he admits that he is impotent, but here Umar the khalifa states that his
semen recites Allah (swt)'s tasbeeh. Umar was so absolved with administrative affairs during his
reign that he developed a complete disdain of sexual intercourse with women. His self imposed
monastic lifestyle was so extreme that his poor suffering wives also lost their sex drives - so
much so that when it came to Umar seeking to determine how long a woman could live without
a man (sexually) he sought the counsel of his daughter rather than his wives.

See:

Tareekh ul Khulafa, by Suyuti, page 142
Is it really believable that something as impure as semen recites Allah (swt)'s tasbeeh? We are
sure that no one would ascribe to such a viewpoint, but clearly if Umar was willing to make
such a filthy statement as a means of avoiding ejaculation, then why would the same Umar
seek to risk spilling his 'holy' semen by marrying and producing further offspring?

12.6 Reply Five - Umar's objective was only to attain status via
marriage not to benefit from conjugal relations
We read in Zakhair al Ukba page 168 that when Umar made the initial proposal and Imam 'Ali
(as) rejected it, Umar pointed out:
"My intention is not that to attain those benefits connected with a wife, my
intention is only to attain a closer link to Rasulullah's relatives".
When Umar's sole aim was to attain status and not to benefit from the conjugal relations that
are connected with marriage then where did these two children come from? Was he lying at the
time of making the proposal?
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13. The comments of Shi'a Ulema
13.1 The comments of Sheikh al Mufid
Afriki as proof that the eminent Sheikh Mufid lied when denying the marriage:
Ansar.org states:
Ash-Shaykh al-Mufid
The lead was taken by ash-Shaykh al-Mufid
himself. He wrote an independent treatise about
the marriage of Umm Kalthum, and discussed it
in his other works as well, most notably al-Masa'il
as-Sarawiyyah. The tenth question in this books
deal with the marriage of Umm Kalthum. It reads
as follows:
TENTH QUESTION: What is his (al-Mufid's) view
regarding Amir al-Mu'minin marrying his daughter
Umm Kalthum to 'Umar ibn al-Khattab, and
regarding the Nabi r marrying his daughters
Zaynab (sic) and Ruqayyah to 'Uthman?
ANSWER: The report speaking of Amir alMu'minin marrying his daughter to 'Umar ibn alKhattab so unfounded. It is narrated via Zubayr
ibn Bakkar, and its chain of narration is well
known. He was untrustworthy in transmission.
There is suspicion on him in what he mentions.
He used to hate Amir al-Mu'minin. What 'Ali ibn
Hashim claims to narrate from him is
untrustworthy. This hadith was included by Abu
Muhammad al-Hasan ibn Yahya in his book on
genealogy, and account of that people thought it
to be true, thinking that it is narrated by an
'Alawi (descendant of 'Ali). However, the fact is
that he narrates it from Zubayr ibn Bakkar.
The hadith in itself is a forgery. It is sometimes
narrated that Amir al-Mu'minin himself performed
the ceremony, and sometimes it is narrated that
it was 'Abbas who performed it. Sometimes it is
narrated that the marriage took place only after
menacing by 'Umar and threats against Banu
Hashim; and sometimes it is mentioned that the
marriage took place freely and voluntarily. The
some narrators claim that a child named Zayd
was born from this marriage, while others claim
he was killed before consummating the marriage.
Some say Zayd ibn 'Umar left offspring, while
others say he was killed without leaving children.
Some say he and his mother were killed, and
some say his mother lived after him. Some say
'Umar gave Umm Kalthum a dowry of 40 000
dirhams, others claim it was 4000 dirhams, and
yet others claim her dowry was 5000 dirhams.
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The origin of this claim, as well as the amount of
contradiction in it renders the hadith null, so it is
of no consequence.
At this point the benefit of investigating the
authenticity of the four reports in al-Kafi will
become apparent. It can be seen here that alMufid places the responsibility for inventing the
marriage of Umm Kalthum on the shoulders of
the historian Zubayr ibn Bakkar. However, even a
cursory comparison with the narrations in al-Kafi
and the one quoted earlier from Tabaqat Ibn Sa'd
(all of which are but a drop in the ocean)
demonstrates clearly that Zubayr ibn Bakkar
features nowhere in any of those chains of
narration. Each of the narrators of those reports
was a Shi'i about whose trustworthiness the
'Ulamaa of the Shi'ah were fully satisfied. Not a
single on of those reports originated with Zubayr
ibn Bakkar. On the contrary, each one of them is
traced back to Imam Ja'far as-Sadiq. Al-Mufid's
protestations are thus completely bereft of
substance. If anything, it shows the man's
desperation for finding some grounds, no matter
how flimsy or spurious, on which to dismiss the
marriage of Umm Kalthum.

13.2 Reply one
First and foremost could this Nasibi show us exactly where in the comments of Shaykh Mufid,
he states that he is referring to the traditions from Usul al Kafi? No reference is made and
somehow Afriki is suggesting that Mufid is relying from these texts? We have already taken
apart the traditions from al Kafi that Afriki pointed out to Umar's marriage to Umme Kalthum
and have conclusively proved that his assertion is baseless.
It should also be pointed out that Sunni scholars that have conducted research into this alleged
marriage have also concluded that Zubayr ibn Bakkar perpetuated this lie.
Maulana Muhammad Inshallah and Muhammad Siddiq Chisti al Hanafi Badhyanvi in 'al Seerath
al Makhthhoom fee Tahqeeq aqd Umme Kalthum' - a detailed study into this alleged marriage
state in the preface:
'Readers should know that these narrations are all rubbish, if truth be known these
traditions relating to the marriage of Umme Kalthum have been invented the liar
Zubayr ibn Bakkar who attributed this slander to Hadhrath Umar (ra) and also lied
against 'Ali (ra)'.
Afriki had also attacked al Mufid's comments as follows:
Ansar.org states:
…Al-Mufid tries to dismiss the incident by drawing
attention to the discrepancies regarding certain
lesser details. A simple response to this is that
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when a multitude of reports all share one
common element, the common element cannot
be dismissed because of differences negligible
details. An objective scholar who is not
prejudiced by his idiosyncratic notion of what
history should actually be like will never stoop to
the level al-Mufid has. Objectivity here would
require thoroughly sifting through the available
historical material and accepting the version that
fulfils the criteria of authenticity, such as have
been demonstrated in the case of al-Kulayni's
narrations in al-Kafi. If an historical incident could
be denied for a reason as flimsy as discrepancies
in minor details, one could well reject the battle
of Badr on grounds of the fact that there are
differences regarding the exact date on which it
took place, or differences in the amount of
combatants, or even the amount of persons killed
and taken captive. Here we are once again
treated to the spectacle of a scholar's desperation
to superimpose the idiosyncrasies of his theology
over the facts of history, even if it means he has
to discard the most basic standards of objectivity.

This Nasibi is in effect stating that if the report has slight discrepancies, even then the whole
event cannot be rejected altogether. What this Nasibi however fails to recognise is that these
are more than just discrepancies in minor details. These are major discrepancies…

13.3 Reply two - The 'common element' in the narrations are that
Umar consummated marriage with an underage girl
Ansar.org states:
When a multitude of reports all share one
common element, the common element cannot
be dismissed because of differences negligible
details. An objective scholar who is not
prejudiced by his idiosyncratic notion of what
history should actually be like will never stoop to
the level al-Mufid has. Objectivity here would
require thoroughly sifting through the available
historical material and accepting the version that
fulfils the criteria of authenticity, such as have
been demonstrated in the case of al-Kulayni's
narrations in al-Kafi.

We do not find a single authentic Sunni reference that concurs with Afriki's assertion that
Umme Kalthum wife of Umar was deemed baligh in 17 Hijri. Having objectively sifted through
available historical material, we see that Umme Kalthum described by the Ahl'ul Sunnah
scholars as Sagheera (Child) some (including al Kafi) as Sabeeya (milk fed). These terms cannot
be used for a girl that has attained puberty, and we already cited the fact that in the Arabic English Dictionary by Hans Wehr page 516, Sagheer is defined as:
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"A minor under age".
Arabic - English Dictionary by Hans Wehr page 516
None of the Ahl'ul Sunnah texts indicate that Umme Kalthum wife of Umar was baligh in 17
Hijri, when we know that Umme Kalthum binte Fatima was baligh. The Umme Kalthum that
married Umar in 17 Hijri was not baligh (referred as Sagheera or Sabeeya) this is affirmed by
the vast bulk of Ahl'ul Sunnah works, we are citing just some for the sake of brevity…
1.

Al Istiab Volume 2 page 772

2.

Zakhair al Akba page 117

3.

Seerath Umar, page 205 Ibn Jauzi

4.

Asmaath Shameen page 257

5.

Tabaqat Ibn Sa'd Volume 8 page 463

6.

Nasab Quraysh Zubayri page 349

7.

Al Ulum al Nisa Volume 4 page 256

8.

Tareekh Ibn Asakir Volume 7 page 25

9.

Al Isaba Volume 2 page 469

10.

Al Mudhahib muwassal page 142

11.

Tadhkira al Khawaas page 331

12.

Al Hidayaath al Saud page 259

13.

Sawaiqh al Muhriqa page 55

To Afriki and his stooges who love singing the praises of this marriage, we ask:

'Is is really a matter of pride that your texts depict an event that points to Umar consummating
marriage with an under age girl?'
This completely destroys the credibility of your khalifa and makes a complete mockery of the
Shari'a. All that these allege marriage does is give ammunition for Christians, who mock
Rasulullah's marriage to Ayesha aged nine, this marriage is much worse. Would it not be matter
for Afriki to distance himself from this tradition / marriage altogether? Logically this would be
the better approach, but when this is a means of winning favour with King Fahad, then these
Nasibi's are willing to sacrifice respect and honour of the Sahaba as long as it means scoring
points against the Shi'a!

13.4 Reply three - If there are contradictions in an event then in the
eyes of Ahl'ul Sunnah, such an event is a lie
We read in Taufa Ithna Ashari page 231, from the pen of Al Muhaddith Shah Abdul Aziz
Dehlavi:
"Evidence of an event being a lie can be proven if it has numerous contradictions"
Now analyse these contradictions in an event that Afriki is seeking to pass off as fact:
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1.

Imam 'Ali (as) conducted the Nikah on his own

2.

Abbas was witness to the Nikah

3.

Banu Hashim were forced to agreeing to give Umme Kalthum in marriage

4.

Banu Hashim happily married Umme Kalthum off

5.

No children were born from the marriage.

6.

Children were born from the marriage.

7.

Zaid bin Umar had no children

8.

Zaid bin Umar had children

9.

Zaid bin Umar died a natural death

10.

Zaid bin Umar was murdered

11.

Zaid's mother died on the same day as Zaid

12.

Zaid's mother survived him

13.

Imam 'Ali (as) said that his daughter was under age

14.

Imam 'Ali (as) said that his daughter was NOT under age

15.

After Umar's death she married Awn bin Ja'far

16.

Awn bin Ja'far died whilst she was still married to Umar

17.

Umme Kalthum died during the Caliphate of Mu'awiya

18.

Umme Kalthum was alive at Kerbala

These contradictions prove that this event was a complete lie, and can be rejected on account
of these blatant contradictions, since your own esteemed anti Shi'a scholar had concluded
contradictions make an event null and void.

13.5 Reply four - Applying the Sunni criteria to determine tradition
fabrication makes these narrations null and void
In addition to analysing the isnad of narrations the Ulema of Ahl'ul Sunnah have also devised a
criteria via which one can automatically reject narrations.
We are quoting directly from Sirat-un Nabi Volume 1 page 42, by Hanafi scholar Shibli Numani:
"…the following categories of reports are to be discredited without an enquiry into
the characters of their narrators:
1.

The traditions that are contrary to reason

2.

The traditions that go against accepted principles
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3.

The traditions that belie common observations and physical experience

4.

The traditions that contradict the Qur'an or a mutawattir hadith…

5.

The tradition that threatens severe punishment for a minor fault

6.

The tradition that sounds absurd and nonsense…

7.

The tradition that promises big rewards for trivial acts of piety

8.

A tradition narrated by a single person who has never personally contacted
the man from whom he narrates

9.

A tradition that ought to have been known to all and sundry, but has only a
single narrator

10.

Any tradition concerning an incident so noteworthy that, if it had actually
taken place, it ought to have been related by many, and yet there is but a single
narrator to it".

If any of these criteria are established then such traditions are to be rejected. Now we ask
those with open minds, can reason really accept that:
•

A middle-aged man sought the marriage of a child that happened to be his son in laws
granddaughter?

•

An elderly man was willing to violate the Shari'a by demanding the hand of a girl that
was already betrothed?

•

A respectable father would dress up his daughter and send her to a potential suitor
(like some mail order bride)?

•

A suitor (the second rightly guided khalifa) would fondle the girl, by groping and kissing
her?

•

When the girl complains of her treatment, her father is not bothered in the slightest, on
the contrary he deems the individual to be a worthy son in law?

•

A girl that all traditions deem non-baligh and milk fed managed to give birth to two
children?

We could cite many examples but feel that for the sake of brevity these shall suffice to prove
that this entire episode is fraud that was concocted in the perverted minds of the followers of
Mu'awiya as a means of elevating Umar at the expense of degrading the Ahl'ul bayt (as).

13.6 Reply five - The confusion of the Ahl'ul Sunnah Ulema over the
identity of Umme Kalthum (as) proves that this event was a lie
As part of efforts of the Ahl'ul Sunnah and Nasibi such as Afriki to cover up the anger of Sayyida
Fatima (as) they have given maximum publicity to this lie. What is amusing is that they are still
unable to establish:
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•

When she died

•

Which men she married

•

When she married these men

Some scholars such as Nawawi, Ibn Sa'ad, Dhahabi and Masudi have asserted that Umme
Kalthum was older than her sister Zeyneb was. Such confusion had resulted in clear differences
amongst the Ahl'ul Sunnah Ulema, when did she marry Abdullah bin Ja'far? Ibn Sa'd claimed
that he married Umme Kalthum after the death of Zeyneb (as) whilst ibn al Najri claims that
Abdullah married Umme Kalthum first and then Zeyneb, when she died.
The general consensus is that Umme Kalthum wife of Umar died during Mu'awiya's reign and
the vast bulk thought that she married Zeyneb (as) married Abdullah bin Ja'far first. If we were
to accept Ibn al Najri's claim that Zeyneb (as) married Abdullah after Umme Kalthum died then
it would mean she married at the age of 49. This is a lie since we know that Imam 'Ali arranged
the marriage of Zeyneb (as) to Abdullah in 17 Hijri.
The utter confusion is epitomised by famous Sunni scholar Hasan Qasim. On page 23 of his
book Sayyida Zeyneb he states:
"Umme Kalthum married Umar and died during Mu'awiya's reign in Madina".
Amusingly in the same book, on page 64 he comments:
"Umme Kalthum died in Kerbala and was buried in Syria".
How exactly did the same Umme Kalthum rise from her grave in Madina (having died during
Mu'awiya's rule) travel to Kerbala and then die in Syria?

13.7 Reply six - The different lives of both Umme Kalthum's prove
that this event is a lie

Umme Kalthum wife of Umar

Umme Kalthum binte Fatima (as) wife of
Aun bin Ja'far

1. In 17 Hijri she was a child born 12 Hijri

1. Born in 6 Hijri so was baligh in 17 Hijri

2. She died during Mu'awiya's reign with her
son, in Madina

2. Present at Kerbala, died in 62 Hijri

3. Amr bin Aas and Mugheera bin Shuhba were 3. Imam 'Ali arranged the marriage (Aqd Al
advisers to the marriage (Tabari)
Fareed) with Aun bin Ja'far
4. She had children (al Maarif)

4. She had no children (al Aqd al Mundhum)

5. Umar gave dower of 40,000 dirhams

5. 450 Dirhams were given as Dower (same as
Sayyida Fatima) [al Aqd al Mundhum]

6. She died at least seven years before Kerbala 6. Present in Kerbala made captive by Ibn
Ziyad, gave a sermon in Kufa
7. Had multiple marriages

7. Only one marriage with Aun

As we have already mentioned the texts confirm that Umme Kalthum wife of Umar was not
baligh at the time of marriage in 17 Hijri, whilst Umme Kalthum binte Fatima would have been.
This Umme Kalthum was the widow of Umar that died before 49 Hijri, whilst Umme Kalthum
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binte Fatima (as) remained alive and was witness to the events of Kerbala. An objective
historical analysis therefore proves that both of these Umme Kalthum's were different and
anyone who claims that they were the same needs to have his head examined. Even a child can
reach the conclusion that Umme Kalthum the widow of Umar was NOT the same Umme
Kalthum that was in Kerbala.
As we have already mentioned Umar had four wives name Umme Kalthum. If Umar had a wife
called Umme Kalthum then it does not automatically mean that her parents were Imam 'Ali (as)
and Sayyida Fatima (as) - as we have established the multiple contradictions prove that this
event is a fabrication that these Nasibis cannot rely on as proof.

13.8 The views of Shi'a Ulema who believed that this marriage took
place
In the final part of the article Afriki cites the opinions Sayyid Murtadha, al Tabarsi and Kazmi
who subscribed to the viewpoint that the marriage took place under duress.

13.9 Reply one - personal views do not constitute proof
These are all 'personal opinions' and as Afriki's own Imam had said personal opinions do NOT
constitute proof. Proof has to be based on what can be established from the Qur'an and
Sunnah. We have already taken apart the traditions from al Kafi that Afriki deemed proof, and
have in addition proven that such a marriage would have contradicted Shari'a, both in the eyes
of Ahl'ul Sunnah and Shi'a. We give greater credence to the Shari'a than personal opinions,
when the Shari'a would deem such a union Haram, then that is the end of the matter, the
personal viewpoints of Shi'a Scholars based on hadith that as we have proven can be refuted
via so many angles, makes their opinions just that 'opinions'. We have already cited the fact
that Afriki's beloved Shaykh Ibn Taymeeya in Minhaaj as Sunnah Volume 5 page 136 (Egypt
edition) stated:
"The personal of views of Ayesha and Umar cannot constitute proof".
If the personal views of Ayesha and Umar do not constitute proof then likewise the personal
views of Qummi, Tabarsi etc do not constitute proof. Opinions can be wrong and right, in this
situation their opinions were clearly wrong.

13.10 Reply two - Imam Ja'far al Sadiq (as)'s rejection of this marriage
We have already proven from the Shi'a traditions that Afriki relied on, that Imam Ja'far Sadiq
(as) was referring to Umme Kalthum binte Abu Bakr. If any doubt remains then allow us to
quote the comments of Imam Ja'far Sadiq (as) when he was asked about this alleged marriage
directly:
We read in Nasehkul Tawareekh Volume 3 page 408:
"Umar bin Adheena asked Imam Ja'far Sadiq (as) 'People claim that 'Ali married his
daughter to such a person'. The Imam, who was until then sitting down, stood up
and said angrily, "Whoever holds such a viewpoint is misled." Subhanallah! Was
Imam 'Ali unable to free his daughter from their clutches? He could have stood
between them and her to protect, they have fabricated a lie".
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This in effect denies any claims / viewpoints that Imam 'Ali (as) married Umme Kalthum to
Umar. Imam Ja'far (as) made it clear that such a viewpoint was false. For us the word of the
Imam (as) is final when he says that this marriage never took place then that is the end of the
matter, the personal viewpoints of any Shi'a scholar automatically become null and void.

13.11 Reply three - The faithful student of four of the Imams rejection
of such a claim
Whilst we could finish this article with Imam Ja'far (as)'s clear words we would also like to cite
the words of Muhammad Fadli bin Shaza bin Khaleel Nishapuri. He was a leading Shi'a authority
of his time and had the benefit of sitting in the midst of Imam Reza (as), Imam Reza (as),
Imam Naqi (as), Imam Taqi (as) and Imam al Askari (as). On this topic he stated categorically:
"People have assumed that Umar married Umme Kalthum binte Fatima, rather he
married Umme Kalthum binte Jarweela Khuzeema"

Tareekh al Qum Shaykh Saduq, by Muhammad Nishapur page 193, published in Tehran
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14. Conclusion
As you can see the alleged marriage of Umme Kalthum to Umar is a lie, which is so full of holes
and contradictions that it throws up more questions than proofs. The Nasibi assumed that our
failure to reply was be cause we had none, but in fact we remained silent so as not to expose
and humiliate them. Sadly they deemed our sincerity to be weakness and exploited this to the
maximum.
The reality is that Sayyida Umme Kalthum (as) married on only one occasion and that was to
Aun bin Ja'far. The Umme Kalthum that married Umar ibn al Khattab in 17 Hijri was someone
else. The wife of Umar died during the reign of Mu'awiya bin Hind, whilst Umme Kalthum the
daughter of Sayyida Fatima (as) was witness to the tragedy of Kerbala and died after 62 Hijri.
Textual evidence from Sunni and Shi'a sources and common sense therefore dictates that
Umme Kalthum the daughter of Maula 'Ali (as) and Sayyida Fatima (as) never married Umar ibn
al Khattab, this entire claim is false. If the Ahl'ul Sunnah wish to blindly cling to this concept as
part of their aqeedah, then we should stress to do so means destroying the reputation of Umar,
and is also very disrespectful to Hadhrath 'Ali (as).
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All rights, including copyright, in the content of these Answering-Ansar.org web pages are
owned or controlled for these purposes by the Answering-Ansar.org team.
You can distribute the download version of "Adobe® PDF" documents of the AnsweringAnsar.org articles, as long as the documents remain in their original state and none of the
contents are modified in any format.
The Answering-Ansar.org reserves the right over the contents of the articles if they are used in
the original format. You can freely distribute the Islamic references and quotes that we use in
our articles in any format.
When using our articles in your websites or if in distribution in print format, please include the
source as Answering-Ansar.org.
Our web site contains links to third party sites. These links are used for the convenience of our
users; however, they are not under the control of Answering-Ansar.org. We are not responsible
for their contents, nor should they be considered endorsements of the individual linked sites.
However, it is possible that the site could contain typographical errors. If such a condition is
brought to our attention, a reasonable effort will be made to fix or remove it.
If you wish to reproduce, print and distribute our articles in book format, then you will need a
written permission of Answering-Ansar.org. If you wish to do so, then please contact us for
further details.
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